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PART I
THE THEORY
Chapter 1
THE YEARNING FOR WHOLENESS
A District Superintendent in the United Methodist Church under
went an inconclusive examination seeking to discover the cause of
recent pain. He had associated it with a chronic back problem. Explor
atory surgery ensued--and a seven inch growth was removed from the lower
intestine. Subsequent examination resulted in a diagnosis of lymphoma.
This man, typically in robust health, is consigned to a series of terri
fying chemotherapy treatments.
Christian friends say^ "We're praying for you." What is the
faith- content incorporated in those prayers? Expectation of an instan
taneous, miraculous cure? Fretful, anxious anguish? Knowledge of an
inner sustenance through the Ground of Being? Hope for a graceful
acceptance of death?
Introduction to Problem
The writer has undergone a slow, but distinct, transition in
the quality of his faith for healing of persons. At the beginning of
his Christian experience twenty years ago, there was vague uncertainty
as to the validity of prayer. The psychological effect of reinforcing
attitudes was acknowledged, but that could produce negative as well as
positive results. He now holds a confident expectation that every
faith-filled prayer for healing is answered in a positive, though not
always immediately discernable, manner.
From the present perspective, it appears this change has been
2
3an amazingly slow process. Penetration of his early prejudices born of
a typical public school education, disavowal of the supernatural, and
biblical ignorance, required a graduated series of exposures to healing
data. Input from many sources in reading and experience, now long for
gotten, has no doubt contributed to expanding his concept of healing
beyond medicine and psychiatry to include the power of God's love. Be
cause of the growing evidence of experiences like those recorded below,
he now sees all healing, including the ministration of psychiatry and
medicine, as the direct, or indirect, handiwork of God.
In 1961, the author, then thirty-three, experienced a greatly
reduced susceptibility to asthma and a pleasant release from tension
and high blood pressure. These occurred when he began to entrust his
life to Jesus Christ. It appeared logical and obvious to him that heal
ing is a beautiful concomitant of salvation. As he read the Bible and
began to function in Christian community, he found himself surrounded
with evidence that vital faith in Christ often produced increasing phys
ical, emotional, and spiritual well-being. Blessings of this kind
seemed consistent with the ministry of Jesus and the principles of the
New Testament. Nevertheless, he assumed this to be the result of appro
priately changed life style, and blithely "demythologized" the healing
miracles of the Gospels.
He remembers attending a lengthy healing service on a summer
night in 1963 at an Episcopalian church in Wheaton, Illinois. In the
winter of 1964, he joined others from his seminary class at a healing
service in Chicago. The speaker was Emily Gardner Neal , author of
A Reporter Finds God Through Spiritual Healing. These ventures produced
a mild mixture of wonder and perplexity, but lacked the impact to force
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a serious consideration of healing as a viable part of ministry.
In early 1969, a woman participant in a "prayer and share" group
at the author's church had a sudden, dramatic cure of her arthritis.
This healing took place after confessing and repenting of long-term
resentment toward a relative. It caused the writer considerable reflec
tion that prayer requests usually were made for persons who were ill,
though no one seemed to expect healing; paradoxically, no one requested
prayer for persons in sin, although everyone appeared to believe in for
giveness.
The experience that finally broke through the walls of prejudice
against supernatural healing came for the writer in January, 1974. A
friend gave him two books by Graham Pulkingham, They Left Their Nets and
Gathered for Power, both of which he read in one day. They told the re
markable story of events not unlike those recorded in the Book of Acts.
But these occurred in the last half of the Twentieth Century in Houston,
Texas, at a Christian community centered in The Church of the Redeemer.
The- writer was so impressed with these contemporary records of
healing miracles that he arranged an immediate visit to the Redeemer
Community. He spent a few days living in one of the households and ob
served the deep, supportive "Body life" quality demonstrated by people
who seemed totally committed to Christ, to one another, and to a servant-
hood style of life. Healing of lives in body, mind, and spirit was evi
dent. In the writer's mind the episodes from the books were validated.
Seeing became believing, and literal interpretation of the healing mir
acles of Jesus became not only reasonable, but pulsing with the possi
bility of contemporary reproduction.
In 1975, the writer learned of a man from a nearby town who
5claimed a miraculous healing from multiple sclerosis. An interview was
arranged. His story included the information that his medical records
at Mayo Clinic, Rochester, Minnesota, showed that he had had an advanced
case of M.S., but that it was no longer evident. The author arranged
for this man and his doctor to come to the church in Canton, Illinois,
where he was the pastor, to tell the congregation the story of his heal
ing. This testimony, following a series of sermons on healing, and a
panel discussion, introduced a series of monthly services in which
Communion was served, and annointing and prayers for healing were of
fered. From these services, many persons acknowledged improvement in
physical, spiritual, and emotional health.
There is desperate need for healing in the world. Meeting the
need is a major reason for seeking appropriate ways to focus faith in
Jesus Christ, so that persons may receive His healing balm.
A Project-Dissertation that seeks to discover "the place of
faith in the healing of persons" is valid for the church, because heal
ing, as part of the process of salvation and wholeness, is at the heart
of God's purpose in the Gospel of Jesus Christ. Such a study is impor
tant, because so many churches--paralyzed between the great resources
of God and the crying needs of humanity--are missing the servant oppor
tunity to become intentional about the ministry of healing.
This writer has encountered two major theological obstacles to
expressions of efficacious faith for healing in the Twentieth Century
Church. On the one hand, some groups tend to exclude God from the proc
ess of healing because they believe that cause and effect are limited
to scientifically verifiable evidence. On the other hand, there is a
popular theology that tends to manipulate God by insisting that certain
6formulae, claims, or verbal "confessions" control God and force him to
perform according to command. The former appears as unbelief, the
latter as distorted belief.
Statement of Problem
Central United Methodist Church, Decatur, Illinois, is a six
hundred member congregation with a typical Sunday morning attendance of
less than four hundred. The constituency tends to be much younger than
those in the average church, with an unusually high proportion of its
active members in the twenty-five to forty age bracket. Most are theo
logically conservative. Many would identify with popular expressions
of the charismatic movement.
During the late seventies, a Pentecostal emphasis on "healing"
was prevalent. This emphasis tended to polarize the church and was, no
doubt, a significant factor in the church split that occurred in June
of 1979. At that time, a large group of "old guard" members formed an
independent church, which they designated Emmanuel Methodist Church,
Interdenominational. The remaining congregation includes some who are
theologically and sociologically akin to those who left, a large group
of charismatics supportive of the style and theology rejected by the
group that departed, and a committed core of persons open to new ways
to find the growing edge of God's movement at Central United Methodist
Church .
The former two groups each represent pockets of resistance to
the healing ministry. Those with an old line, conservative approach to
the faith tend to feel healing is irresponsible, unscientific fanati
cism, which may be out of place in mainline denominations. On the other
7hand, the group with Pentecostal leanings believe healing ought to be
a highlighted part of each worship service, with emphatic expectation
of miracles made physically manifest in an instant. It is in this
context that the problem of "the place of faith in the healing of
persons" is addressed.
The purpose of this Project-Dissertation is to discover and
implement those optimum expressions of faith in God through which, by
His grace, divine power flows to eventuate in healing of persons as
experienced in the intentional ministry of healing at Central United
Methodist Church, Decatur, Illinois. Put simply, how does the church
express faith for healing? The problem can best be stated as a search
for answers to the following questions:
What does the life, death, and resurrection of Jesus Christ
reveal about the nature of God as related to the healing of persons?
What biblical criteria identify salvation, healing, and whole
ness?
In what ways can the experiences of the New Testament Church
provide a model demonstrating efficacious expressions of faith for the
healing of persons that can be emulated by Central United Methodist
Church?
The importance of the history of Christian healing, expressions
of faith healing in psychology and religions other than Christianity,
and the whole arena of psychiatry and medical science are gratefully
acknowledged. It is recognized that they form a major part of the
context in which healing takes place, and will--though at some points
unconsciously- -have major bearing on the understanding and practice of
the healing ministry. However, this study is limited to the healing
8ministry described in Scripture, contemporary literature which applies
scriptural principles of healing to present day experience, and the
expression of the ministry of healing, at Central United Methodist Church,
Decatur, Illinois.
Theoretical Framework
If, as the church teaches, faith in Jesus Christ makes a differ
ence in the quality of well-being for both individuals and society,
then a direct focus on that heightened sense of well-being can appro
priately be described as increasing health, or healing. Christ promised
the abundant life, and that certainly includes salvation, healing, and
wholeness .
It is assumed that the Scriptures are normative for a valid
theology of healing, that there must be a clear transference of New
Testament principles for the healing ministry to contemporary expressions
of the Body of Christ, and that valid faith--if put into practice--should
produce clearly perceived experiences of healing. The biblical evidence,
as indicated by the healing ministry of Jesus of Nazareth, magnified by
the explanation of His death on the cross as a redemptive expression of
God's love, and made available for contemporary humanity through the
church, the Body of Christ, is that God wills salvation, healing, and
wholeness for all persons. That being the case, intentional prayer for
healing should be an emphasis in the ministry of each church as it seeks
to carry out God's redemptive plan.
This study contends that the whole counsel of God describes
meaningful expressions of faith in Jesus Christ to save, heal, and make
whole; that the medium through which salvation, healing, and wholeness
are made available is the visible reality of Jesus Christ now experi
enced as His Body, the church; that experiences of increased, acceler
ated, and sudden changes in well-being will be clearly perceived; and
that they will be recognized as the grace of God received through
channels of faith. If this proves to be th? case, two propitious results
will accrue: 1) persons will be healed by faith, and 2) other churches
will be encouraged to become intentional about their healing ministry-
There is a large body of contemporary literature which describes
the impact of biblical principles in the area of healing. Chapter Two
will summarize that literature and indicate major points of relevance
that are incorporated in developing a model for the healing ministry.
Design and Procedure
The design and procedure for this study include three facets:
1) thorough investigation of the Scriptures in search of biblical prin
ciples for healing, 2) a study of contemporary literature which describes
healing in the biblical perspective, and 3) the activation of a healing
ministry at Central United Methodist Church based on the principles dis
covered as a result of these studies.
Two factors seem imperative to discovering and expressing faith
for the healing of persons: theoretically, the principles for healing as
described in Scripture; and practically, a group of Christian believers
who seek to embody those principles in a contemporary expression of the
Body of Christ. Therefore, the plan of this Project-Dissertation was to
develop a working model comprised of Christian brothers and sisters
committed to the ministry of healing. They were educated and experienced
in expressing faith for the healing of persons. Members of this group
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were recruited to join together in study, prayer, and sharing o� faith
and experience as it related to the healing ministry.
During the same period of time, the writer did in-depth Bible
study. The goal was to discover those biblical principles for express
ing faith for healing that would be instructive in developing our model
of the healing ministry- There were four major foci of this study;
1) an overview of biblical theology explaining the causes and cures for
brokenness and disease; 2) an investigation of the healing ministry of
Jesus to discover relevant factors in his practice of healing; 3) the
crucial relevance of the atonement of Jesus Christ as it impacts the
healing of persons; and 4) the theology and practice of healing as
carried on by the First Century followers of Jesus.
The biblical principles for faith in the healing of persons
that were discovered in each of those four areas were considered basic.
These were incorporated into the model of the healing ministry To
facilitate this application, the ideas and methods that are being imple
mented by other individuals and groups who are involved in the ministry
of healing were first investigated. This was done by studying contem
porary literature on this subject, auditing tape lectures, and attending
healing services. Personal interviews with two men from divergent back
grounds who have had long and effective ministries as practitioners and
teachers in the field of healing were also utilized. These men are Dr-
Frank B. Stanger, President of Asbury Theological Seminary and author of
a text heavily relied on in this Project-Dissertation, God's Healing
Community; and Dr. Tommy Tyson, a United Methodist evangelist, who has
been a dynamic leader in the field of healing at Aqueduct, a small-group
Christian growth center. The latter has also conducted seminars, con
ferences, and missions around the world.
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The healing ministry was introduced to the larger constituency
of Central Church through a twelve week series of Bible teachings.
These were duplicated on Tuesday morning and Wednesday evening and
incorporated the relevant contemporary findings. Several preparatory
sermons were preached leading up to the inauguration of regular weekly
healing services.
Once the healing services began, we had occasional meetings of
those who have become identified with the healing group. These sessions
were used for further prayer, study, evaluation, and plans for modifying
the ministry as it seems desirable. This Project-Dissertation will
describe the establishment, continuing development, and comparative
effectiveness of the healing ministry as it matures. A survey reflect
ing the evaluation of the ministry of healing at Central United Methodist
Church by persons representing various segments of the congregation is
included, and written testimonies of healing by those who wish to share
them are incorporated.
After two years of experience in preparation and operation of
the healing services, generalizations have become specifics and conclu
sions are available for presentation. These are expected to describe
the kind and content of active faith that produces healing of persons
at Central United Methodist Church, Decatur, Illinois.
Chapter 2
EXPRESSIONS OF FAITH FOR RECEIVING THE HEALING LOVE
OF GOD IN CONTEMPORARY LITERATURE
Prior to the middle of the Twentieth Century, relatively few
books were published in the area of spiritual healing. The past ten
years has seen a rapid increase in the number of these books. Many
of them are slight in size, scope, or meaning. On the other hand,
some of the most useful and penetrating studies have been made during
this period of time.
Both the theory and practice of healing are evidenced in all
of the books chosen for this study. They will be separated into three
categories: those written from a more objective approach, though with
principles readily applicable to the local church situation; those
written from a more subjective stance, with an emphasis on personal
experience in the ministry of healing; and those books which were written
about an intentional healing ministry functioning in a local church,
since that is the specific burden of this Project-Dissertation. Within
each section the books will appear in chronological order- These books
have been chosen to give the reader a thorough understanding of the
information necessary to establish an intentional ministry of healing
in the local church.
An Objective Approach
Psychology, Religion and Healing, by Leslie Weatherhead, though
iLeslie Weatherhead, Psychology, Religion and Healing (New York:
Abingdon Press, 1951).
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over thirty years old, remains the most complete compendium of information
relevant to the ministry of healing. Dr. Weatherhead provides a thorough,
in-depth study of the healing miracles of the New Testament and helpful
sketches of psychological theories in use prior to 1950. There is also
an informative section on ministries of healing thriving in the forties.
Weatherhead provides an effective rebuttal to the Freudian posi
tion that categorizes all religion as neurotic. At the same time, he has
an excellent section of caution against the kinds of neurotic application
into which Christian ideas often degenerate, like scapegoating, neurotic
ego-building, and a holiness "that is self-centered and narcissistic."^
The book is especially helpful in delineating the intricate rela
tionship between the psychological, spiritual, and physical qualities of
human beings. It provides a thorough overview of human personality and
a positive, healthy emphasis on the ministry of Jesus.
However, this paper, as strongly pressed in Chapter Five, finds
the atoning work of Christ far more efficacious than does Weatherhead.
Caution needs to be exercised about the extreme to which he denigrates
mankind's need for the atoning work of Christ. Granted that responsi
bility for sin still remains with the sinner, this writer does not agree
with the following contention of Weatherhead: "If I have committed
adultery, it is preposterous to imagine that I can transfer such guilt
to Christ. Unless such transfer were unreal, it would make Him feel
blameworthy."^ Indeed the transfer was real, and Christ did feel blame
worthy. Thus, "My God, my God, why have you forsaken me?" (Mark 15:34).
To put the question another way, is it not even more preposterous to
2lbid., p. 418? ^Ibid., p. 340.
^All Bible quotations are taken from The Holy Bible, New Inter-
national Version. (Grand Rapids: The Zondervan Corporation, 1978).
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assume an adulterer can make up for his own guilt?
Morton T. Kelsey has written a comprehensive study of sacramental
healing in the Christian Church from biblical times to the present.
Healing and Christianity ^ is thorough in ferreting out available informa
tion for those hundreds of years when relatively little was known about
the ministry of healing in the Christian Church.
Kelsey makes a thorough study of the unique healing ministry of
Jesus of Nazareth and the early church. From that he concludes that such
healing is the rightful expectation of every Christian.
The book is not So complete as Weatherhead in relating psychology
and religion, but nevertheless does an effective job of describing the
relevance of spiritual influence in overcoming psychological maladies,
which often produce adverse physical symptoms. Kelsey is especially
helpful in his attempt to describe the impact of the spiritual world on
the unconscious mind in relationship to the healing of emotions.
Healing and Christianity provided this writer with the necessary
historical perspective to appreciate the uniqueness of the contemporary
renewal of interest in the ministry of healing.
Philip Yancey has done a magnificent service to the contemporary
Christian community by providing the thoughtful study. Where Is God When
It Hurts?. ^ Persons are often confused by superficial tales of God's
miraculous intervention when proper formulas are spoken, certain seeds
of faith are sown, or proper psyched-up "confessions" are parroted.
�'Morton T. Kelsey, Healing and Christianity (New York: Harper
� Row, 1973) .
* ^Philip Yancey, Where Is God When It Hurts? (Grand Rapids:
Zondervan Publishing House, 1977).
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However, this strong biblical antidote of faith in situations where God
seems unwilling to be manipulated brings hope in a real life savior.
Yancey's conclusions are clearly and helpfully stated, including
these:
Where is God when it hurts?
He has been there from the beginning, designing a pain system
that still, in the midst of a fallen, rebellious world, bears the
stamp of His genius and equips us for life on this planet. . . .
He has allied Himself with the poor and suffering, establishing
a kingdom tilted in their favor, which the rich and powerful often
shun.
He has promised supernatural strength to nourish our spirit,
even if our physical suffering goes unrelieved.
He has joined us. He has hurt and bled and cried and suffered.
He has dignified for all time those who suffer by sharing their pain.
He is with us now, ministering to us through His Spirit and
through members of His body who are commissioned to bear us up and
relieve our suffering for the sake of the head.^
Where is God When It Hurts? is a realistic statement of the
tragedy of many human situations. It gives powerful witness to the sal
vation, healing, and wholeness God provides, especially when prolonged
suffering would cause more superficial theological positions to disinte
grate. The book brings welcome balance to a ministry of healing that
recognizes long term needs along with the immediate victories which
Christ often manifests through faith.
This writer circulates Yancey's book among persons who seem to
be in despair over God's apparent failure to heal. Its contents are
often shared with team members to help them maintain a "whole counsel of
God" view of the ministry of healing.
Among those books that take a more scholarly approach to the
ministry of healing, God's Healing Community^ by Frank Bateman Stanger,
Ibid., p. 182.
%rank Bateman Stanger, God's Healing Community (Nashville:
Abingdon, 1978).
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is the only one which directly relates this ministry to the local church.
Dr. Stanger writes from the position of seminary president, but out of
the practical experience of many years as pastor of a church in which
the ministry of healing flourished.
This approach is particularly relevant to the writer since a
major emphasis of God's Healing Community is the importance of the
church itself as context for healing. The book provides definition,
biblical base, theology, and practical steps for healing. Especially
helpful is a concluding chapter which gives guidelines for beginning and
establishing the healing ministry in a local church.
From a Subjective Stance
Any study of the ministry of healing would be accented by an
increase of warmth and enthusiasm from including The Healing Light^ by
Agnes Sanford. Sanford's personal experiences are the fire that lights
and warms the series of theological ideas she strings together, giving
explanation and motivation for all to receive the healing love of God.
Her emphasis is that "The Law of Love" provides a two-way
channel for the flow of God's healing power. This channel is opened
by faith. That faith needs to go deep enough to "re-educate" the sub
conscious mind.
The Healing Light is rich in stories of answered prayer, simple
faith, and expressions of genuine Christian love. It has vital sugges
tions about knowing how, when, and when not to pray for healing.
^Agnes Sanford, The Healing Light (Plainfield, New Jersey: Logos
International, 1947).
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Sanford sees faithful Christians as God's instruments in the healing
ministry- This book is especially helpful for its emphasis on prayer
and the inspiration of love, acceptance, and hope it conveys.
A Reporter Finds God through Spiritual Healing has special
impact because it takes us on the faith journey out of agnosticism into
Christian commitment through Emily Gardiner Neal's autobiographical
search to discover the validity of spiritual healing. Neal inadver
tantly learns of a "healing" that appears so obvious she can't discount
it, yet she has been educated to unbelief in regard to miracles. In
order to understand the "healing" she enters into a thorough, objective
study. Her work led her not merely to validate Christian healing, but
to commit her life to Jesus Christ.
A Reporter Finds God through Spiritual Healing is effective in
explaining why certain periods of church history lacked much evidence of
spiritual healing. It is helpful in dealing with the perennial question,
"Why are some not healed?" Several excellent reports of various con
temporary ministries are included in the book.
This book is intriguing, because of the vitality and enthusiasm
the reportorial style of Neal brings to the subject. There is a fresh
ness about that which lights up in comparison with the usual sermonic
flavor of "religious" books.
Rufus Womble has greatly impacted the modern movement of the
healing ministry in America by his warm personality, by his leadership
in the local church and Order of St. Luke Healing Ministries, and by
���"^Emily Gardiner Neal, A Reporter Finds God through Spiritual
Healing (New York: Morehouse-Bar low Co., 1956).
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his book Wilt Thou Be Made Whole?ll Wilt Thou Be Made Whole? begins with
Womble' s account of his personal year-long battle and eventual healing
of the agonizing disease of rheumatoid arthritis. He discovered "thanks
giving, penitence, faith" as the three steps in healing revealed to him
by the Holy Spirit. 12
Most of the book is a series of instructions and information
about various kinds of healing, such as healing of the body, healing of
the mind, healing of fears, healing of grief, healing of emotions, heal
ing of an alcoholic, healing of depression, healing of inferiority,
healing of relationships, and healing of the spirit.
The concluding chapter provides instructions for entering into
personal prayer for healing, guidelines for prayer groups for healing,
and brief descriptions of healing services. This writer has on occasion
used the simple, but powerful, suggestion for prayer to close a healing
service as given by Womble. After all have received the laying on of
hands and prayer at the altar, the leader offers a benediction. He
then leads the group in the following unison prayer:
"Thank you, God, for your healing love at work within me." "Thank
you, God, for your healing love at work within the other people
here." "Thank you, God, for your healing love at work in the lives
of those for whom we have prayed." "Thank you, God, for your
healing love at work throughout all the world. Amen."!^
Taken together, Francis MacNutt's first two books comprise an
amazingly thorough guide for the understanding and practice of the heal
ing enterprise. The first is entitled Healing. 1^ its sequel is The
^^Rufus J. Womble, D.D., Wilt Thou Be Made Whole? (Little Rock:
Democrat Publishing and Lithographing Co., 1974).
12ibid., p. 6. 13ibid., p. 157.
l^Francis MacNutt, o.p.. Healing (Notre Dame: Ave Maria Press,
1974) .
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Power to Heal.-*-^ Both books are helpfully illustrated with stories from
MacNutt's experience in the healing ministry He is transparent in
using stories both of success and failure to document the development
of his understanding of the way God heals.
Healing is strong in two areas. It describes the theological.
bases for healing in terms of "the basic message: 'Jesus Saves,'" "whole
ness is holiness," and the importance of the love of God. It thoroughly
describes the four basic kinds of healing and how to pray for them:
spiritual, physical, emotional, and deliverance or exorcism.
The Power to Heal is a beautifully honest book about failures
and incomplete healings. MacNutt grapples with these problems and comes
up with helpful answers under suggestive chapter headings like "The More
and the Less,"-'-^ "Degrees of Improvement, "17 and "Levels of Divine
Activity."!^
A section certain to help anyone who is a minister of healing
(indeed, a minister of any kind) describes how to deal with the guilt
which he feels when he has to limit his time in the face of persistent
human need. Even more helpful to this writer was the section on God's
will, dealing with suffering and death, which hinges on the stressful
dichotomy couched in this paragraph:
I think this has been the problem in the healing ministry:
some recently formed Pentecostal churches and groups, frequently
the victims of an anti-intellectual bias, have preached universal
healing, without complete balance but with great effect, while the
established churches, proud of their intellectual tradition, have
Francis MacNutt, o.p.. The Power to Heal (Notre Dame: Ave
Maria Press, 1977).
l^ibid., p. 27. 17ibid., p. 57. ISibid., p. 65.
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preached on the subject of healing with great caution but little
power.
Somewhere there must be a way of speaking which is courageous
in faith but true to reality.
MacNutt's books served this writer as the earliest theological
and practical guides to the ministry of healing and continue as a
strong, positive influence.
Local Church Documentaries
Dr. Alfred W. Price was a giant among men in terms of influence
in the healing ministry in America. For many years, as rector of St.
Stephen's Episcopal Church in Philadelphia, Dr. Price gave his efforts to
provide effective leadership to the healing services in that church and
across the world. In many ways it was a pioneering effort, so that the
ripple effect over years and lives have greatly multiplied his influence.
The little handbook describing the theology and practice of healing at
St. Stephen's is called Ambassadors of God's Healing.
In this booklet Dr- Price points out that Jesus indicated a three
fold ministry for his followers: preach, teach and heal. He strongly
endorses the need for effective counseling along with healing services
and emphasizes that persons are far more in need of psycho-synthesis
than psycho-analysis. This writer appreciates, and is instructed by,
the importance Price places on having a multiplied Prayer Fellowship.
Price says the spiritual integrity of prayer support for the healing
ministry is absolutely essential.
^^Ibid.. pp. 126-7-
2^Rev. Alfred W. Price, D.D., Ambassadors of God's Healing
(Philadelphia: St. Stephen's Episcopal Church [n.d.]).
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His theology and style are indicated by the kind of prayerful
affirmation he used at the hospital bed of a dying cancer patient who,
half an hour later, experienced a miraculous reversal of condition and
soon was completely healed.
You are a member of Christ, a child of God ani an inheritor of
the kingdom of God. . . .
God's healing Life is now flowing through your mind, bringing
you peace, serenity and personal control. . . .
God's healing Life is now flowing through your Body, recreating
every cell, every tissue, every drop of blood, restoring every
organ to full life and strength; cleansing and renewing the life
stream of your whole being.
In His Name you are healed.
In His Name you are made whole.
In His Name you have abundant life.
And we thank Thee, 0 Lord. Amen. 21
Price says there are three factors needed to "help God help us;
viz., receptivity, relinquishment, and acting out one's faith. "22 His
booklet concludes with a service of healing and an invitation for
persons all over the country to send in prayer requests for the St.
Stephen's prayer chain and to attend one of their healing services held
twice every Thursday. Here, indeed, was a man and a church after which
to model in local church healing ministry.
Even though it is not primarily a book about healing, this
chapter would be incomplete without a reference to Gathered for Power 23
by W. Graham Pulkingham. That is true because reading this book im
pelled the writer to personally investigate the activities of the Church
of the Redeemer in Houston, Texas. This visit brought Twentieth Century
validation to the New Testament, and once-for-all took away all uncer
tainty as to the authenticity of miracles.
21lbid., p. 35. 22jbid., p. 35.
23 iV. Graham Pulkingham, Gathered for Power (New York:
Morehouse-Barlow Co. , 1972).
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Gathered for Power describes the spiritual journey of its
author, a social-activist priest, through the frustrations of failure
to minister effectively to a changing neighborhood in Houston, through
hours and days of agonizing prayer, a Spirit- led inquiry into the
ministry of David Wilkerson in Harlem, a humbling Baptism in the Holy
Spirit experience, to unexpected power in preaching, healing and other
miracles.
The first public evidence of this new power occurred when a
woman with a broken foot knelt with others at the communion rail. As
Pulkingham passed her, he realized the broken Body of Christ she re
ceived in the Eucharist was supposed to bring healing to her- Since
she had crutches with her, he presumed she needed healing. So he
turned, laid his hand on her shoulder and asked the Lord Jesus to heal
her. He resumed administering the communion elements to others. She
left without her crutches.
So many miracles occured that people from all over the country
began flocking to the church, and most of the parishioners quit. It
was sheer chaos. Finally, a few families moved to homes close to the
church and began to put together a community of intensive faith com
mitted to Christ and one another- Charisma, koinonia, and miraculous
healings of many kinds made the Church of the Redeemer a dynamic,
modern-day expression of New Testament Christianity.
"Spiritual healing is more than a religious method to cure the
sicknesses of body, mind and spirit. Spiritual healing is a way of life. " "
^^aurence H. Blackburn, God Wants You to Be Well (Wilton,
Connecticut: Morehouse-Barlow Co., 1976)-
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These words suggest the meaning of healing developed by Laurence Black
burn in his book, God Wants You to Be Well.^^ He works from the premise
that God's goal for mankind is wholeness, and that healing of body, mind,
and spirit, and relationships is the process through which we move to
that goal.
Blackburn was unexpectedly thrust into the healing ministry when
he was appointed to a new parish in Cleveland, Ohio. He was surprised
and shocked to discover the weekly calendar called for a service of
Communion followed by a service of spiritual healing at 11:00 a.m. on
Tuesday. He asked the previous rector to conduct the service the first
week. Thereafter, he was on his own. He learned fast and effectively,
later moving the service to Sunday afternoon at 4:00 in what was to be
called the Emmanual Healing Mission.
As many others, this book presents a very adequate history and
theology of healing. Its distinctive value comes from an emphasis on
the redemptive quality of spiritual healing, an excellent chapter on how
to pray for healing, and excellent directives for times when healing
doesn't seem to come. For this he suggests five helpful steps: "1. Let
go of your doubts. ... 2. Examine your motives. ... 3. Grow spirit
ually. ... 4. Keep on praying. ... 5. Overcome the fear of
death. . . "^^
This book concludes with instructions for a healing service. A
unique quality of that service is the extent to which it begins with an
emphasis on thanksgiving. Blackburn's method of enlisting and utilizing
large numbers of "praying partners" has proved helpful to this writer
25lbid. Ibid. , p. 131 .
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Christian Healing Rediscovered^^ is the simple story of the way
in which the author, Roy Lawrence, vicar of St. Stephen's in Prenton,
England, led his churches at Hyde, and later at Prenton, into the minis
try of healing. At Hyde they began by holding a healing mission under
the leadership of George Bennett, a widely known practitioner of the
healing ministry. They did a great amount of advance publicity, in
volved radio and TV, and had a large healing rally. When he was assigned
to Prenton a year later it was anticipated that he would hold healing
services. He began them simply by preaching on the subject one evening
and announcing that following the service he and the warden would be at
the altar rail to administer laying on of hands and prayer to any who
desired it. The first evening about twenty of the thirty or forty persons
in attendance came forward for prayer.
Lawrence provides a very clear New Testament rationale for
healing, explaining that he was greatly impacted by the fact that when
Jesus said "preach," he usually also said, "heal." Christian Healing
Rediscovered develops a sound theology of healing which centers in an
excellent chapter called "By His Wounds We Are Healed. "^^ The writing
has a devotional quality about it that would guide the reader into faith
and prayer for personal forgiveness, healing, and involvement as servant
of healing to others.
Lawrence has written in a quiet, comfortable style, which gives
a sense of "the peace of God." This concept, which he explains is
2^Roy Lawrence, Christian Healing Rediscovered (Downers Grove,
Illinois: InterVarsity Press, 1980).
28ibid., p. 89.
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active, not passive, has a positive influence on his healing ministry
and is reflected in his low key approach toward ministry- It appears
to have the value of minimizing stress in parish relationships, thus
advancing a quality of love and mutual helpfulness among the parish
ioners which would bode well for healing.
This writer appreciated Lawrence's capacity to communicate
reduced anxiety. The services at Central often elicit the comment
that there is a deep feeling of peace in them. Doubtless this allows
defenses to fall away and enhances the potential for the flow of heal
ing love.
James K. Wagner, in Blessed to Be a Blessing, ^9 makes avail
able a report of his experience in the healing ministry through three
pastorates. His book is a practical "how to" approach outlining his
discovery of the need for an intentional ministry of healing, the
methods he found effective for educating the congregation to that
need, the format for implementing the ministry, and preparation of
lay persons to join him in carrying out the ministry of healing.
The book includes a series of liturgies which indicate a help
ful variety of worship emphases, thus avoiding stereotype and sterility
in the services. He emphasizes the Eucharist in each service. The
philosophy of healing developed by Wagner includes the lay team ap
proach.
The book is designed to help other churches discover the via
bility of an intentional ministry of healing for their own congregation.
^James K. Wagner, Blessed to Be a Blessing (Nashville: The
Upper Room, 1980) .
The author accomplishes this by briefly addressing both the theoretical
and the practical aspects of the ministry of healing in short chapters.
Following each chapter is a discussion guide which may be used as a
teaching tool for groups that may want to implement such a program in
their local church.
Because Wagner's book is an outgrowth from a Doctor of Ministry
Project, it held special interest for this writer. It reinforces the
position that most local churches would do well to consider holding
regular services of healing. The concepts of team ministry and the
centrality of the Eucharist are directives which receive even greater
accent in the ministry of healing that has been implemented at Central
United Methodist Church.
The Adventures of Healing 30 is a practical manual bringing
together seventy-two brief articles on the what, why, and how-to of
spiritual healing. Donald W. Bartow, the Presbyterian pastor who
authored this helpful book, has spent many years practicing, develop
ing, and teaching his theories. The sub-title indicates his purpose:
"How to Use New Testament Practices and Receive New Testament Results."
Bartow holds frequent conferences on healing in his local
church, during which his lectures are interspersed with modeling of
the services as practiced at Westminster Presbyterian Church in Canton,
Ohio. The conferences also include testimonies from lay persons in
volved in the ministry and/or persons who have received healing through
the ministry.
�^Ooonald W. Bartow, The Adventures of Healing [Canton, Ohio:
Life Enrichment Publishers, 1981).
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The book is especially useful as a guide for the beginner who
wishes to start the ministry of healing. The comprehensive Table of
Contents provides an easy listing on every topic necessary to become
proficient. This is one of the most practical books available for the
pastor who has an interest in the ministry of healing. Lay and clergy
alike will be strengthened in their ministry by reading it.
Summary and Application
This writer embarked on the Project-Dissertation with a set of
pre-suppositions he had formed over a period of nineteen years as a
United Methodist pastor. For many of those years the biblical accounts
of healing were relegated to the periphery of thought and experience,
since there appeared to be so little established contemporary evidence
of healing in the church. The process of having his eyes of faith
opened to the validity of divine healing by the grace of God through
channels of responsive faith occurred very gradually. This gradual
acceptance leading to solid confidence in the effectiveness of expressed
faith for healing came not only through direct and indirect experiences
of healing, but also through the reading of books like those here
reviewed. Therefore, he entered the research process already having
accepted a set of general principles about the ministry of healing.
In overview, the study of more than seventy-five books in the field of
healing produced more a corroboration of preliminary assumptions than
a discovery of previously unconsidered direction, either in theology
or practice.
The books reviewed above all had strong impact of one kind
or another on the author of this study. Many of the books, like Graham
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Pulkingham' s Gathered for Power^l recount stories of miraculous healing.
However, on-site involvement with an intense Christian community like
that encountered at the Church of the Redeemer in Houston provides a
quality of validation that compels stories to be taken at face value.
So also, experiences in the healing missions of certain other strongly
charismatic individuals with balanced views of Scripture and careful
avoidance of hyperbole have encouraged this writer to value their
books. Two of these individuals are Rufus Womble, author of Wilt
Thou Be Made Whole?,^^ and Francis MacNutt, whose first two books
were Healing^^ and The Power to Heal.34 xhe theology and experiences
described in these four books, along with personal experience of increased
health through faith in Jesus Christ, provided the major incentive for
initiating the ministry of healing which is the subject of this Project-
Dissertation.
Ideas from certain other books were used to establish the
credibility of local church healing ministries in the Central Church
congregation. Incentive to enter the intentional ministry of healing
came from the evidence in the gospels that Jesus intended his followers
to carry out such a ministry. Christian Healing Rediscovered^^ by Roy
Lawrence was a strong admonishment from this perspective. So also was
31w. Graham Pulkingham, Gathered for Power (New York: Morehouse-
Barlow Co. , 1972) .
32Rufus J. Womble, D.D., Wilt Thou Be Made Whole? (Little Rock:
Democrat Publishing and Lithographing Co., 1974).
33Francis MacNutt, o.p.. Healing (Notre Dame: Ave Maria Press,
1974) .
^'^Francis MacNutt, o.p.. The Power to Heal (Notre Dame: Ave
Maria Press, 1977).
35Roy Lawrence, Christian Healing Rediscovered (Downers Grove,
Illinois: InterVarsity Press, 1980).
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Dr- Frank B. Stanger' s book, God's Healing Community, which combines
sound theology and psychological insight with the encouragement to
implement the directives of Jesus to his disciples in regard to healing.
Two books simply supplied a vast compendium of useful information
about healing. The history of the healing ministry in Christianity
throughout the ages, including contemporary expressions of it, is
in
thoroughly presented in Morton Kelsey' s Healing and Christianity.
Psychology, Religion and Healing^^ provided so much biblical, psycho
logical and practical information about healing and is written with such
quality that it would be essential to any discussion of contemporary
literature about healing.
The influence of several books was established by their shared
commonality with this project in establishing and nourishing an inten
tional ministry of healing in the local church. These are The Adventures
of Healing39 by Don Bartow, God Wants You to Be Well^*^ by Lairence
Blackburn, and Blessed to Be a Blessing'^^ by James Wagner. Bartow
impresses with thorough attention to detail that leads him to write on
3^Frank Bateman Stanger, God's Healing Community (Nashville:
Abingdon, 1978).
3~Morton T. Kelsey, Healing and Christianity (New York; Harper
5 Row, 1973).
38Leslie Weatherhead, Psychology, Religion and Healing (New York:
Abingdon Press, 1951).
^^Donald W. Bartow, The Adventures of Healing (Canton, Ohio:
Life Enrichment Publishers, 1981).
^^Laurence H. Blackburn, God Wants You to Be Well (Wilton,
Connecticut: Morehouse-Barlow Co. , 1976).
41james K. Wagner, Blessed to Be a Blessing (Nashville; The
Upper Room, 1980).
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virtually every practical aspect of the ministry of spiritual healing.
Blackburn gives careful steps to healing, and Wagner makes available an
appendix of liturgies for use .in healing services.
Alfred Price, Emily Gardiner Neal, and Agnes Sanford were chosen
because of their stature in the field of healing and the winsomeness
of their style and stories. Dr. Price's unique personality shines through
his booklet. Ambassadors of God's Healing.'^^ jYie intriguing biographical
quality of A Reporter Finds God through Spiritual Healing'^^ makes it a
compelling story. Few writers communicate so delightfully as Agnes
Sanford. Warmth and love emanate from her book The Healing Light.
Every book, whether by history, theology, illustration, or
application, relates directly to the problem of how to express faith for
the healing of persons. The use selected for each book is evident in the
particular passage quoted or referred to in the remainder of this Project-
Dissertation.
^^Rev. Alfred W. Price, D.D., Ambassadors of God's Healing
(Philadelphia: St. Stephen's Episcopal Church [n.d.]).
^^Emily Gardiner Neal, A Reporter Finds God through Spiritual
Healing (New York: Morehouse-Barlow Co., 1956).
^^Agnes Sanford, The Healing Light (Plainfield, New Jersey:
Logos International, 1947).
Chapter 3
PUTTING FAITH AND REALITY IN BALANCE
Dr. Lawrence Lacour, Professor of Homiletics at the School of
Theology, Oral Roberts University, told this writer of a discussion he
had with Dr Roberts about prayer for healing. When Lacour told Dr
Roberts he rarely prayed for anyone to be healed because of the dis
appointment they would experience if the person were not healed, Dr
Roberts replied that he had prayed for more people who had not been
healed than anyone else in the world.
"Then why do you do it?" asked Dr. Lacour.
"Because some are healed!" was the reply. "Some are healed."
Many Christians experience perplexing ambivalence about the
ministry of healing. Because ambivalence produces mental stress, it is
often more comfortable to dismiss the subject by taking an agnostic
view, in which case the issue is simply not addressed. Those who in
vestigate healing tend to gravitate toward one of two poles: 1) Ignor
ing the reality of failures in the healing ministry which Dr Roberts
admits, they profess that God always heals if true faith (usually
exercised by their own "right formula") is demonstrated; this position
produces distortions of faith, including emphasis of certain biblical
themes to the neglect of others. They tend to believe that, by
definition, God heals only through miracles. 2) Another school of
thought, decrying the unreality they see in that position, perhaps
holding to a narrow definition of success in healing, disavows the
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ministry of spiritual healing, limiting health delivery systems to
scientific methodology. They contend that God heals only through
natural processes.
This study contends that there is important truth, both
Scriptural and experiential, in both these positions. The Bible
clearly teaches that healing is a major aspect of the work of Jesus
Christ and His church (a subject which will be developed thoroughly in
Chapters Four, Five, and Six). The Bible also describes with clarity
the reasons for impediments to healing, many of which are removed only
over long periods of time, and others, not until the Day of the Lord.
In addition to the paradoxical quality of Scriptural truth
in this matter. Christians have many testimonies from reliable witnesses
of healings that have taken place. At the same time, there are number
less cases where faithful prayer for healing has produced no discern
able results. The matter, therefore, remains problematic for all of us.
Much can be done, however, to discover and employ a sound
ministry of healing in a local church. The fact that "Some are healed "
makes that discovery and effort valid. For some Christians that valida
tion may be secondary to the belief that the instruction of Jesus to
His disciples to "heal the sick" (Luke 9:2) is equally applicable to
Twentieth Century disciples.
The Problem of Unbelief
In Healing, Francis MacNutt says:
I believe that the ministry of healing is what lifts the
central doctrine of redemption and salvation from the realm
of the abstract into the reality of men's lives. One of the
greatest losses the church has suffered has been her full
heritage of healing power. This loss, this unbelief has
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come about, I believe, through the growth of five basic
prejudices against healing.-^
MacNutt believes these five basic prejudices have conspired to
establish a climate of unbelief about healing in the Christian church.
He describes them as follows:
One, "we want nothing to do with faith healing." This prejudice
comes about from persons whose experience with healing has been with
wild, hysterical "Elmer Gantry type" exploitive evangelists.
The second prejudice is described by the theme, "my sickness is
a cross sent from God." The thought here is that if God desires that
they be ill, it would be contrary to God's will to pray for healing.
Prejudice three is "it takes a saint to work a miracle, and I'm
no saint." This prejudice is normally one associated with Catholicism
since that church ca nonizes persons who have produced certain signs.
The fourth prejudice is "we don't need signs and wonders any
more; we have faith." The presupposition that goes along with this is
that the person who has a deep faith in God doesn't need to expect God
to act with supernatural power in our age, since He has already accom
plished everything in Jesus Christ.
The final prejudice on MacNutt's list is "miracles do not take
place; they only represent a primitive way of expressing reality." This
prejudice takes the point of view that now we have scientific explana
tions for both healing and disease. Therefore, we are no longer
dependent on the idea of supernatural activity from a God who "inter-
venes" m nature.
Iprancis MacNutt, o.p., Healing (Notre Dame: Ave Maria Press,
1974) . p. 39.
2lbid., pp. 39-45.
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Morton Kelsey in his comprehensive book. Healing and Christianity,
quotes the Office of the Visitation of the Sick as recorded in the
Book of Common Prayer of the Church of England. He said it is typical
of what the church and clergy feel about the relation of God and His
church to the sick and represents the unspoken view of the average
Protestant. Dr. Kelsey lists five inevitable conclusions from that
Office:
1. God is responsible for sickness. There is no indica
tion that evil or what might be expressed as the devil or
demons may be the cause of any of it. Since there is apparently
no other place for it to come from, sickness, along with other
adversity and calamity, even though produced by material cause
and effect, must be "given" or allowed by God for a reason.
2. The reason must be that God as Father shows his love
to men as hioman fathers are assumed to do--by giving their
children needed correction and chastisement. According to
this psychology, which we shall discuss later, the only way
to change an individual is by education and punishment.
Sickness, then, is seen as a natural punishment administered
by God, and we become more dear to God the more he punishes
us. In the words of the Visitation Office, those who receive
no chastisement --the punishment of illness included--are
bastards and not sons of God.
3. God's purpose in sending sickness is twofold. First,
it is given to show men that they have sinned so that they
may repent. Second, it is given to try their patience, be
cause it enables the sufferer to grow in faith and become
more saintly. In other words, sickness is a good, given
either to correct men in their evil ways or so that their
faith may be equal to Job's. Once this has been seen in
certain instances, it becomes easier to suggest that sick
ness in general makes better people. It must also be man's
fault that God sends destructive diesease like cancer and
mental illness.
4. It is the minister's task to save a person's spir
itual health and his soul no matter what this does to his
mental or physical condition. There is really no better
time for it than when the person is seriously ill--when
he can be guided into repenting and set on the right track.
If these ideas sound more like the arguments of the friends
of Job than the spirit of the New Testament, this is not
too important, since almost no one in the church articulates
them any more. The trouble is . . . they have left a
hollow echo.
5. The Christian minister is left with no healing
function. Christianity has no particular mission toward
men's bodies, toward their physical and mental health.
With a sickness considered a cross sent by God to make people
more aware of their defects and help them to become more
mature, the church will obviously not undertake to remove
it. The individual may go to a doctor, and churches may
�provide hospitals and even medical missionaries. But the
church itself, by its own religious and sacramental ac
tions, does little with an actual sacramental healing
ministry. The church offers support and consolation which
may have a healing effect, but in a secondary manner. 3
These attitudes have contributed to the mind set: of many Chris
tians who believe that God heals only through natural processes. In
general they are happy to thank God for dependable, natural law and
the brilliance of creative scientists who, in exploring that law, have
found, and continue to find, effective ways to combat disease.
The Problem of Distorted Faith
In his book. The Power to Heal, Francis MacNutt quotes Dr
Charles Farah in an article in which he says that on the other end of
the spectrum of unbelief is something called presumption . ^
Dr. Farah illustrates this type of distorted faith by describ
ing an episode in which a practitioner of this theology, which says
faith, if exercised, would always save the sick, went to pray for a
Christian gentleman who was a diabetic. The healer told him, "You are
healed, get off your insulin." This was on Thursday. By Sunday the
man was almost dead. His frantic wife called the healer to come back
again. When he discovered how distraught she was, he began casting
demons out of her and told the sick man, "You are going to be all
^Morton T. Kelsey, Healing and Christianity (New York: Harper
� Row, 1973), pp. 20-22.
^Francis MacNutt, o.p., The Power to Heal (Notre Dame: Ave
Maria Press, 1977), p. 227.
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right." At this point, the man's pastor intervened, took him to the
hospital, and he was restored from a condition near death. 5 Farah told
also of a friend who had prayed for a little girl dying of leukemia.
He believed that she was healed because he had prayed according to
Scriptural truth. When she died, he went into a tail spin for several
months because his expectations had not been fulfilled. ^
An adjunct to the calamity of the person who almost dies and
the minister who loses faith is the sense of condemnation that comes
over many individuals that are prayed for under this theology, who are
not healed, and are told they did not receive their healing because
their faith was not strong enough. Philip Yancey develops this dis
tressing theme in an anecdote about Claudia Claxton, a friend of his,
who suffered from Hodgkin's disease.
Another lady dropped by who had faithfully watched Oral
Roberts, Kathryn Kuhlman, and "The 700 Club" over the years.
She told Claudia that healing was the only escape. "Sickness
is never God's will," she insisted. "The Bible says you can
muster up enough faith to believe that you'll be healed.
Remember, Claudia, faith can move mountains, and that includes
Hodgkin's disease. Truly believe that you'll be healed, and
God will answer your prayers."
The next few mornings, as Claudia lay in the sterile
cobalt treatment room, she tried to "muster up" faith. She
had faith enough to believe God was able to heal her But
she didn't know how to convince God that her faith was genuine
and strong. Faith wasn't like a muscle, which she could en
large through exercise. It was slippery, theoretical, hard to
deal with. The whole notion of mustering up faith seemed
awfully exhausting to her, and she could never decide how to
go about it. 7
Yancey also opens up a second distorted expression of faith--
let him continue:
^Ibid., p. 233. 6ibid., p. 232.
''Philip Yancey, Where Is God When It Hurts (Grand Rapids:
The Zondervan Corporation, 1977), p. 13.
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Perhaps the most spiritual lady in Claudia's church came
to read aloud books about praising God for everything.
"Claudia, you need to come to the place where you can say,
'God, I love You for making me suffer like this. It is Your
will. You know the best for me. And I just praise You for
loving me enough to allow me to experience this. In all
things, including this, I give thanks.'"
As she pondered the words, Claudia's mind filled with
ferocious, gruesome visions of God. She imagined a figure in
the shape of a troll, big as the universe, who delighted in
squeezing helpless humans between his fingernails, pulverizing
them with his fists, dashing them against sharp stones. The
figure would keep torturing these humans until they cried out,
"God, I love You for doing this to me!" The idea repulsed
Claudia. She could not worship or love such a God.^
Plan "A" Aborted
The author contends that those who believe healing comes only
through natural processes, as well as those who conceive of healing as
being accomplished by supernatural intervention only, fail to take
seriously certain basic biblical concepts of reality that, on the one
hand, demand supernatural intervention, and on the other hand, explain
impediments to that intervention. Medical science, no matter how
completely developed, will never fully overcome human malady, for the
ultimate battle is spiritual and requires Spiritual power for suffi
ciency. As Paul says in Ephesians 6:12, "For our struggle is not
against flesh and blood, but against the rulers, against the authori
ties, against the powers of this dark world and against the spiritual
forces of evil in the heavenly realms."
It is the fall-out from this same spiritual warfare that
impedes "miracle" healing. Not all expressions of faith formulae are
going to produce miraculous, experiential results, for the Supreme God
^Ibid. , pp. 13-14.
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of the Universe has allowed His initial perfect work of creation to be
temporarily aborted. Since the "Fall," human well-being continues to
be subject to the imperfect functioning of a natural order cursed by
God (Gen. 2:16-17; 3:6-8; 17-19) and given over to the interim control
of the "powers of darkness." Alfred W. Price, one of the forerunners
in restoring the ministry of healing to the Twentieth Century church,
says in his booklet. Ambassadors of God's Healing,
Back of all sin and sickness lies "the fall." In the
midst of the fall is Satan, the deceiver, the "prince of
this world." We battle not only against flesh and blood,
but against principalities and the power of darkness and
wickedness in high places.^
Just as thorns, thistles, death and dust (Gen. 3:17-19) entered
into what had been God's "good" creation (Gen. 1:26-31), so also did
disease and geophysical and atmospheric absurdities, like cancer, earth
quakes, and tornadoes, none of which were a part of God's original "good"
creation.
A second cause of spiritual, emotional, and physical ill health
is exemplified by a child born into a home where he cannot experience
love. A variety of inappropriate emotional warping may occur which
can be attributed to lack of love in the family. If we determine the
fault to be with the parents and seek to analyze their failure, we may
be pushed back a second generation to the grandparents' unloving house
hold. Sometimes it appears we are committed to an infinite regress.
Exodus 20:4-6 states that the sins of the fathers who refuse to worship
and serve the Lord are visited on their progeny for several generations.
Thus, it is very common to see a need for what is today often termed
^Alfred W. Price, Ambassadors of God's Healing (Philadelphia:
St. Stephen's Episcopal Church, [n.d.]), p. 15.
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"healing of the memories" in persons whose emotional maladjustments
precipitate illnesses of various kinds. The anti-dote to this kind
of dis-ease is not merely psychotherapy, but more often, a spiritual
ministry to the inner man.
The third--and more obvious--impediment to total well-being
is personal sin. There is much evidence that a life of sin produces
ill health. In Paul's letter to the Romans, he clearly states that
those who worship created things rather than the Creator are "given
over" to impurity, degradation, and death (Rom. 1:18-25; 3:9-18, 23).
From this the only salvation is the redemptive plan of God through
the healing love of His Son, Jesus Christ.
Plan "B" Implemented
The totally "good" initial plan of the Creator for human well
being was for man to live in trusting, obedient fellowship with Him.
This would be a sin-free Paradise without suffering or disease. This
plan was aborted through human disobedience.
The "Fall" left mankind in desperate need. Three terrible
malady-producing factors worked in interrelated conspiracy to comprise
this need: a disease-prone fallen universe; the "sins of the fathers"
causing adverse emotional conditions in children through several gener
ations; and, the more direct ill effects of human sin.
Mankind's struggle to survive against such overwhelming malev
olence produces only fragmentation, distortion, suffering, and death.
A power greater than humanity is required if he is to overcome. That
power is made available through the Redemptive intervention of an
alternate plan for cohesive well-being in fellowship with the Creator-
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It is a plan to restore man to proper communion with God, felicitous
relationship with other human beings, and harmonious functioning of
body, mind, and spirit in individual lives. It is a plan motivated
by divine love, accomplished by the redemptive mission of His Son,
Jesus Christ (John 3:16), and ministered by God's grace, through
faith (Ephesians 2:8-9).
The problems of unbelief and distorted faith can be resolved
by a thorough understanding of biblical principles held in proper
balance. That desired resolution requires both a realistic view of
the depth of the sin problem and a hearty confidence in the plan of
God to redeem his fallen creation. Both forces are simultaneously
at work.
Clear, objective evaluation of both successful and fruitless
results from exercising faith for healing is imperative. Apparent
failures, however, need not lead to unbelief when they are considered
in the light of the heroic means necessary to overcome the "three
malady-producing factors" occasioned by The Fall. To the contrary, it
is thrilling to see what benign ministrations are received as theo
logically sound expressions of faith in God for healing are steadfastly
continued .
On the other hand, strong, even stubborn, belief need not lead
to distortion if it is kept in balance by realistic understanding of
the multiplicity of "delivery systems" (including medicine, psychiatry,
human concern, and natural resilience of the human person) through which
God moves--now instantly, again through process--to bring healing to
his people.
It is the purpose of this project to show God's love made
41
available to mankind through the life, death, and resurrection of His
Son, and ministered in the Body of Christ at Central United Methodist
Church by the power of the Holy Spirit, produces salvation, healing,
and wholeness in persons through faith.
Summary of Key Principles
1. As long as mankind lived in obedient trust with the Creator,
the flow of living, loving companionship between them provided freedom
for a harmonious functioning of the body, mind, and spirit in mankind.
2. When that relationship was broken by the "Fall," the Lord
allowed a disease-prone universe, adverse familial patterns propagating
brokenness from generation to generation, and the devastating ill
effects of sin to interfere with the well-being of mankind. Since
these conditions continue to prevail, it is obvious that there are
complex, inter-dependent malevolent issues at the root of our problems.
Simplistic answers are rarely adequate to total healing.
3. Because God loved the world so much. He sent His Son into the
world to re-establish a quality of Life relationship between Himself
and mankind worth being eternal. We know, therefore, that He loves us
enough to want us whole--body, mind, and soul.
4. When the faith that is needed to receive the wholeness God
desires for His people is mis-directed, incomplete, or distorted, the
power to heal and make whole cannot flow freely. Rarely are our
expressions of faith pure, loving trust, unadulterated by self-interest
or the presumptive, god-playing desire to tell God what to do.
5. When faith for salvation, healing, and wholeness, informed by
balanced understanding of scriptural principles, is corporately expressed
by the people of God, persons become increasingly whole.
Chapter 4
THE HEALING LOVE OF GOD EXPRESSED IN
THE MINISTRY OF JESUS
The healing love of God is clearly expressed in the life and
ministry of Jesus Christ. "For God so loved the world," his motive,
"that he gave his one and only Son," his method, "that whoever believes
in him shall not perish but have eternal life," his goal (John 3:16).
God's goal is for mankind to have "life." "The thief comes only to
steal and kill and destroy; I have come that they may have life, and
have it to the full" (John 10:10). A further biblical emphasis that
this is God's intentional love is, "This is how God showed his love
among us: He sent his one and only Son into the world that we might
live through him" (I John 4:9).
In Healing and Christianity, Morton Kelsey' s comprehensive
history of sacramental healing, the author urges the inextricable
relationship between God's love, Jesus, and the ministry of healing.
For if as a Christian one believes in the incarnation, then
Jesus' attitude toward illness will reveal the attitude of God
toward it. . . .
The most important reason that Jesus healed was that he
cared about people and suffered when they did. . . . The healing
ministry is the logical result of the incarnation: God so loved
the world that he gave his only begotten Son; Jesus so loved
that he healed. His healings were the authentication of his
mission and his person. They flowed naturally from him because
he was what he was.^
iMorton T. Kelsey, Healing and Christianity (New York: Harper
� Row, 1973), pp. 88-9.
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"Eternal Life," the opposite of death, certainly means more than
physical, mental, and spiritual existence. "For God did not send his
Son into the world to condemn the world, but to save the world through
him" (John 3:17). Francis MacNutt, in Healing, emphasizes that the
basic message of Christianity is: Jesus saves. He points out that
this salvation is not only from personal sin and the effects of
original sin, but also to^ freedom from the power of sin and other
elements of evil that keep us from the benefits of a "new life" rela
tionship with God.
Jesus, therefore, came to do two basic things:
1) Positive: To give us a new life, a loving relationship
of union with his Father and with himself, through the Holy
Spirit.
2) In relation to the obstacles to new life: To heal and
free (save) us from all those sick elements in the human person
ality that need to be transformed so that the new life may freely
enter in. 2
Love, Life, and Wholeness
Anything that is detrimental to well-being, tending toward death,
is a deterrent to the "life" God desires for his people. That Jesus came
to bring "life," certainly means that his loving purpose includes over
coming those things that interfere with it, such as disease, whether it
be physical, emotional or spiritual. "Jesus saves" means more than a
spiritual experience. He came to bring salvation, healing, and whole
ness. This wholeness, according to R. Eugene Sterner, in Healing and
IVholeness, is accomplished through the love message of Jesus.
^Francis MacNutt, o.p.. Healing (Notre Dame: Ave Maria Press,
1974), pp. 49-50.
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Jesus was magnetic. Wherever he went, all eyes were fixed on
him. Hostile eyes. Pleading eyes. Skeptical eyes. He saw it all,
and he was undismayed, for he saw people "like sheep having no
shepherd" (Matt. 9:36). They were "lost" in different ways. They
had many different kinds of problems. Jesus looked .upon every one
of them with that great love in his heart which can come only from
God who is love. He looked upon people with deep compassion.
. . . Here was sheer love. Jesus was like a shaft of pure,
golden sunlight through the clouds on a murky and dark day. Love
must have shone from his eyes. His hands must have had the tender
strength that brought great comfort and courage to their hearts.
Some have thought that Jesus performed healings and other
miracles mainly to gain publicity and thus get his message across.
But that is quite unthinkable. For one thing it would have to be
a little less than authentic and sincere. But even more it was
unnecessary because love was the message. Wholeness was the
objective [italics in the original]
John Baker points out the close relationship between wholeness,
salvation, healing and forgiveness.
Christ also used the word sozo to mean equally "save" or "make
whole", implying that healing is as much a part of sote^ria (salva
tion) as forgiveness (Mark 5:28 and 34; 10:52; Luke 7:50 etc.; the
same usage, incidentally, occurs by Peter in Acts 4:9-12). The
forgiveness and healing of the paralytic in Mark 2:1-12 would
obviously be a strong visual demonstration of this fact.^
The translators of the King James Version of the Bible some
times chose to render sozo in English "heal ," sometimes "whole" (e.g.,
Luke 8:36, Mark 5:23, Matthew 9:21-22). They allowed the same variable
in diasozo. Where it occurs in Luke 7:3, we find "healed." In Matthew
14:36 they say "made perfectly whole."
Dr Frank Bateman Stanger strengthens this point. In God' s
Healing Community, he says:
Salvation and wholeness are intimately related; you cannot separate
them [italics in the original]. I think of Jesus' words in which he
R. Eugene Sterner, Healing and Wholeness (Anderson, Indiana:
Warner Press, Inc., 1978), p. 24.
"^John P- Baker, Salvation and IVholeness (London: Fountain Trust,
1973), p. 26.
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relates "health" and "wholeness" and "salvation." For illustration:
Heal the sick . . . and say unto them. The kingdom of God is
come nigh unto you. (Luke 10:0. See also Matt. 10:7-8).
The blind receive their sight, and the lame walk, the lepers
are cleansed, and the deaf hear, the dead are raised up, and the
poor have the gospel preached to them. (Matt. 11:5)
A study of healing in its various manifestations reveals strong
support for this indissoluble relationship between salvation and
wholeness. ^
Dr. Stanger supports his position from several sources, includ
ing theologian Norman Pittenger of Cambridge and the late Rev. Alfred
W. Price.
In an article in Expository Times, he [Pittenger] points out that
the "very word 'salvation' means 'health.' In the original Greek
soteria, which we translate as 'salvation,' can also denote a
healthy condition. In Latin, salus , which we also translate as
'salvation,' has the related meaning of 'health.' In Anglo-Saxon
languages the same is true." Professor Pittenger feels that this
is significant "for it shows that there is some deep instinct in
man which intimately relates his actual health as a human being
with a relationship with others and with God."
The Rev. Dr. Alfred W. Price, longtime international leader in
the church's ministry of healing, reminds us that Jesus Christ
always spoke to man as a whole. He was not careful to distinguish
between moral and physical states. The redemption he preached is
of the whole person--body , soul, and spirit.^
The compassionate concern of Jesus for the well-being of the
whole person is demonstrated in many ways. For example, the moral
suasion evidenced in Jesus' meeting with Zacchaeus overshadows, but
does not minimize, the elevation of self-esteem that Zacchaeus exper
ienced in being selected to host Jesus for lunch. The salvation
attributed to Zacchaeus that day blossomed into material concern and
action on behalf of the poor, as well as multiplied restitution (Luke
19:1-10). Again, when a paralyzed man was brought to him for healing.
Sprank Bateman Stanger, God's Healing Community (Nashville:
Abingdon, 1978) . p. 58.
^Ibid. , p. 59.
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Jesus performed a dual ministry of forgiveness and restoration to
mobility (Luke 5:17-26). No necessary causative relationship was
inferred, which is not to deny it. Forgiveness of sins was not
normally for Jesus the prelude to the healing touch or command. This
is simply to demonstrate that Jesus was interested in more than one
facet of human well-being. A third pertinent illustration is one in
which Jesus appears to link a lame man's psychological condition with
his long term infirmity (John 5:1-9). Jesus first asked him to consider
whether he really desires to be well and then commands him to get up,
demonstrating two interrelated aspects of human totality, mental and
physical. Later Jesus admonishes him to sin no more that a worse fate
not befall him (John 5:14).
The evidence of the Gospels is that Jesus' healing ministry was
both widespread^ and overwhelmingly successful . (The one exception is
the return to his home town (Matt. 13:53-58) where the people "took
^"Nearly one-fifth of the entire QQ-S-pjels is devoted to Jesus'
healing and the discussions occasioned by it. Out of the 3779 verses
in the four Gospels, 727 relate specifically to the healing of physical
and mental illness and resurrection of the dead. In addition there are
165 verses that deal in general with eternal life, and also 31 general
references to miracles that include healing. Complete lists of these
references are found in the appendix of my Encounter with God (1972) .
Except for miracles in general, this is by far the greatest emphasis
given to any one kind of experience in the narrative. It is startling
to compare this emphasis on physical and mental healing with the scant
attention given to moral healing. Very few examples of moral or ethical
transformation are mentioned in the Gospels.
"... We find that everywhere Jesus went he functioned as a
religious healer Forty-one distinct instances of physical and mental
healing are recorded in the four Gospels (there are seventy-two accounts
in all, including duplications), but this by no means represents the
total. Many of these references summarize the healings of large numbers
of persons. Those described in detail are simply the more dramatic
instances of this activity--according to the record an extensive
ministry, to say the least." Morton T. Kelsey, Healing and Christianity,
p. 54.
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offense" at him, asking, "Isn't this the carpenter's son?" Matthew
15:58 states, "And he did not do many miracles there because of their
lack of faith.") Elsewhere we find statements like these taken from the
Gospel of Matthew:
Jesus went throughout Galilee, teaching in their synagogues,
preaching the good news of the kingdom, and healing every disease
and sickness among the people (Matt. 4:23).
When evening came, many who were demon-possessed were brought
to him, and he drove out the spirits with a word and healed all
the sick (Matt 8:16).
Aware of this, Jesus withdrew from that place. Many followed
him, and he healed all their sick (Matt. 12:15).
When they had crossed over, they landed at Gennesaret . And
when the men of that place recognized Jesus, they sent word to all
the surrounding country. People brought all their sick to him and
begged him to let the sick just touch the edge of his cloak, and
all who touched him were healed (Matt. 14:34-36).
Great crowds came to him, bringing the lame, the blind, the
crippled, the dumb and many others, and laid them at his feet; and
he healed them (Matt. 15:30).
When Jesus had finished saying these things, he left Galilee
and went into the region of Judea to the other side of the Jordan.
Large crowds followed him, and he healed them there (Matt. 19:1-2).
The Centrality of Faith
In addition to this massive number of healings, a few have been
selected by the Gospel writers for greater detail. Though the means
vary, there is one sine qua non. That is an activated expression of
faith in Jesus for healing. The faith may be expressed by the person
who is suffering. Sometimes it is the faith of a relative, a superior
or friend. Always there is faith for healing being expressed by Jesus
Himself.
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Faith Expressed by the Sufferer
In some cases, initiation of the healing encounter is made by
the individual with the problem. A man covered with leprosy saw Jesus
in a town one day (Luke 5:12-14). The man fell to his face before Jesus
and begged him, "Lord, if you are willing, you can make me clean."
Jesus responded, "I am willing. Be clean." The leprosy left him imme
diately
In another situation two blind men cried out for his mercy. He
took them indoors and asked if they believed he could restore their sight.
"Yes, Lord," they replied. "According to your faith will it be done to
you," said Jesus, having touched their eyes, and they were able to see
(Matt. 9:27-31).
A third case where initiating faith was evidenced by the diseased
person occurred as Jesus was walking along in a group of people on his
way to restore a ruler's daughter who had died. A woman in the crowd
who had been subject to bleeding touched the edge of his cloak. "Take
heart, daughter, your faith has healed you," said Jesus, and she was
made well from that moment (Matt. 9:20-22).
Faith Expressed by Another
The healing power of Jesus also proves efficacious in situations
where the sick person is not the initiator of the faith encounter. A
Canaanite mother whose daughter suffered from demon possession entered
into discussion with Jesus and his disciples. She begged for him to
help her daughter, only to have the disciples urge him to send her away
because she was a foreigner (Matt. 15:21-28). She persisted, saying
even dogs eat the crumbs from their masters' tables. Whereupon Jesus
responded, "Woman, you have great faith! Your request is granted."
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The daughter "was healed from that very hour." Presumably the daughter
was not even present. We don't know that she lacked faith. We do know
that it was a second party who activated the faith in the presence of
Jesus, the compassionate healer-
In another case some elders of the Jews came to ask Jesus to
assist a centurion who had befriended Israel by building a synagogue
(Luke 7:1-10). The centurion whose servant was ill had heard of Jesus,
but considered himself unworthy to come personally to make an appeal
for the servant's healing. Jesus agreed to go. The centurion sent
friends to intercept Jesus, that he might not have to finish the trip
and enter his house. The centurion had sent the message that he under
stood the authority in chain of command, and that Jesus need only "say
the word, and my servant will be healed." Amazed, Jesus said to the
crowd, "I tell you, I have not found such great faith even in Israel."
When the embassage returned they found the servant healed.
.Another strong case demonstrating the exercise of faith other
than, though possibly in addition to, the suffering person is the story
of the paralyzed man carried to Jesus on a mat (Luke 5:17-26). Because
of the crowd of onlookers, many of them critics from other towns, the
mat-bearers could not bring their friend directly to Jesus, so they
climbed to the roof with him, removed the tile, and lowered him right in
front of Jesus. "When Jesus saw their faith, he said, 'Friend, your sins
are fogiven'" (Luke 5:20, emphasis added) After a theological lesson
to the demurring Pharisees and teachers of the law he concluded, "I tell
you, get up, take your mat and go home." Whereupon he rose, praising
God, and went home.
These stories surely demonstrate that healing can come to an
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ailing individual through channels of faith provided by someone else.
Probably resistance from the sufferer could prevent the healing; but,
at least, it is possible for expressed faith by others to allow the
healing love of Jesus access to the problem areas.
Faith Expressed by Jesus Only
There are also healing episodes in which there is no stated
evidence of expressed faith other than that manifested by Jesus himself.
For example, Jesus and a large crowd of followers once encountered a
funeral procession near the town gate of Nain (Luke 7:11-17). When
Jesus learned the deceased was the only son of a widow, he went up to
the coffin, touched it, and said, "Young man, I say to you, get up!"
He sat up, began to talk, and was reunited with his mother- There is
no indication that anyone other than Jesus had faith for this radical
expression of "healing."
On another occasion a father had sought healing of his son's
convulsions from the disciples. They could not drive out the spirit
that precipitated these fits. Jesus castigated them for not having
the necessary faith. "0 unbelieving and perverse generation, how long
shall I stay with you and put up with you? Bring your son here." At
that moment the spirit threw him into a convulsion, but Jesus rebuked
the spirit and healed the boy. Here there was faith evidenced both by
the father who sought healing and by the disciples who evidently tried
without success to accomplish it. But their faith was so weak, Jesus
called it unbelief (I^Iatt. 17:14-18).
Again, Jesus was at the home of a Pharisee on the Sabbath to
eat (Luke 14:1-4). There was a man present suffering from dropsy. In.
direct opposition to the desires of the Pharisees and experts in the
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law, Jesus asked, "Is it lawful to heal on the Sabbath or not?" When
they failed to answer, Jesus healed him and sent him away.
These selections demonstrate that faith is always required as
the channel through which healing is experienced. However, the channel
of faith need not necessarily be established by the person who is to be
healed.
No Standard Procedure
It might be assumed that a careful study of the healing episodes
of Jesus would produce some standard pattern, or preferred form, through
which he accomplished his benign purpose. Like,
1. Gets the attention of the individual.
2. Establishes his credentials, eliciting a state of faith
from the person involved .
3. Deals with the sin problem, eventuating in a state of
forgiveness .
4. Gives needed instructions, explaining the condition of
obedience.
5. Elicits active response of obedient faith, manifested by
the person.
6. Pronounces the person healed, thus concluding the process.
Quite to the contrary, our study of the healing ministry of Jesus
reveals about as many "methods" as there are individual stories of heal
ing. R. Eugene Sterner says:
Jesus used no one method or approach in healing the sick. He
had no single formula. His divine sensitivity enabled him to know,
in each case, what was needed and to touch the trigger that would
inspire faith. ^
R. Eugene Sterner, Healing and Wholeness, p. 28.
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The suggestion that Jesus sought to inspire faith rather than
utilize a method or spiritual law is also developed by Kelsey.
The belief of certain healing sects that Jesus taught a detailed
method of mental healing is unfounded in the Gospel record. It is
true that he taught men about God, but his healing did not follow
as the result of his sermons or teachings. His acts of healing
did not reveal spiritual laws by which the individual might live
and so escape from physical life. . . .
\Vhile so much modern religious healing is based upon the idea
of discovering and living by spiritual laws, this is generally
quite different from the spirit in which Jesus healed. He was
dealing with a dynamic reality, a spiritual personality, a living
God. He was not concerned with a mechanical spirituality, to be
used as one follows the textbook laws of physics or mathematics.
Such a conception of reality is far from the mind and attitude of
Jesus. His way was to bring people into a faith relationship to
God by the various methods of touching, speaking commands, compas
sion, and forgiveness, so that the power of the living God might
break through upon them and restore them.^
"Faith relationship" with a "dynamic reality, a spiritual person
ality, a living God" was surely the means of efficacy, rather than a
given formula. This point is further developed by Laurence Blackburn.
His seeming inconsistency of method was the divine consistency
of treating each person according to his particular need; and as
a child of the Heavenly Father, Jesus saw each one as he really was
and as he could be. Whether or not there was in His sight a spirit
ual cause behind each ailment, we cannot say, for the Gospel records
are not analytical and we cannot see through His eyes; but we do
believe that His healing was both physical and spiritual. Through
Jesus the restoration was to complete wholeness of body, mind and
spirit . 10
Most of the healing encounters involve the use of verbal and/or
physical interchange with the person to be healed. That is, verbal only,
touch only, or verbal and physical in combination. On occasion there is
a fourth method, the use of special means such as saliva or mud. Let us
examine some illustrations of these points.
g
Morton T. Kelsey, Healing and Christianity, pp. 87-8.
l^Laurence H. Blackburn, God Wants You to Be Well (Wilton,
Connecticut: Morehouse-Barlow Co., 1970), p. 51.
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Verbal Only
In the case mentioned above as illustrative of faith exercised
for a friend by those who carried him to Jesus on a mat (or one similar
to it) there was no use of touch or other physical media (Matt. 9:1-8).
Only a verbal affirmation is given. First, "Take heart, son, your sins
are forgiven." This was followed by a command from Jesus. "Get up,
take your mat and go home."
Another situation where the healings are accomplished through
verbal expression only is that of the ten lepers (Luke 17:11-19). In
this case the lepers call from a distance, "Jesus, Master, have pity
on us!" His response was, "Go, show yourselves to the priests." This
was the appropriate action to take for cleansed lepers in order that
they might be certified to return to society. They were healed as they
went. No touch. Merely a verbal command.
Touch Only
On other occasions no words are spoken. The mere touch of
Jesus accomplishes the healing. For example, two blind men called out
to Jesus as he and his disciples were leaving Jericho (Matt. 20:29-34).
When he inquired what they wanted they answered, "Lord, we want our
sight." Without a word Jesus touched their eyes, and they received
their sight.
Or, Matthew 8:14-15: I'/hen Jesus came into Peter's house, he saw-
Peter's mother-in-law lying in bed with a fever- He touched her hand,
the fever left her, and she got up and began to wait on him.-'-l
l^The Lucan version (4:38-39) says Jesus bent over her and
rebuked the fever. Mark 1:31 states that he "took her by the hand and
helped her up." The author acknowledges that verbal or physical contact
54
The non-verbal touch from Jesus is enough to allow healing power
to flow. Touching Jesus by the diseased person also was efficacious.
This is demonstrated by the very poignant story of the woman who had
been bleeding for twelve years (Luke 8:43-48). She touched the edge of
his cloak and was healed. Jesus realized healing power had been tapped
by her touch. Here again, there was healing without verbal ascription,
prayer or command.
Verbal and Physical
Sometimes verbal and physical means are used in combination.
Remember the leper who prostrated himself before Jesus and begged for
cleansing (Luke 5:12-14)- Jesus reached out and touched him, saying at
the same time, "1 am willing. Be clean!" And the leprosy left him.
Another case where both verbal and physical forms are used is
reported about a cri{)pled woman who for eighteen years had been unable
to straighten up at all (Luke 18:10-13). Jesus called her to him and
announced, "Woman, you are set free from your infirmity." Then he put
his hands on her and she straightened up.
Special Means
In addition to verbal, physical, and word/touch in combination,
there are also healing miracles where some other agency is included. In
the region of the Decapolis some people brought a deaf man who could
hardly talk to Jesus. First Jesus put his fingers into the man's ears.
Then he spit and touched the man's tongue. He looked to heaven and said,
"Be opened," and the man was able to hear and speak.
certainly could have occurred in any of these episodes, whether or not it
is mentioned in the Gospel account. The point at issue is that no stan
dard procedural pattern is indicated.
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Finally, there is the case of the man blind from birth (John
9:1-11). Jesus spit on the ground, made some mud, and put it on the eyes
of the blind man. He told him to go wash in the pool of Siloam. He
went and washed, and came home seeing.
Whatever the method chosen, no matter who provides the primary
channel of faith, Jesus is the Great Physician. With compassionate
understanding He applies the most propitious method and achieves the
most benign results. He came out of love (John 3:16) to bring life
(John 10:10) to a dying humanity. His methods were secondary to his
motives. The model he provides for his followers, therefore, is one
that clearly elevates vital compassion above doctrine and ritual. It
would be incorrect to assume, however, that the methods he used have
no credibility for emulation. The words, the touch, the instructions,
the encouragements of various kinds must be instructive to the Church,
but they must always be secondary to the motivation of life-giving love.
Summary of Key Principles
1. The love of God is the motivating factor behind the power of
life and love that flowed from Jesus to produce healing of persons.
2. The goal of healing for Jesus was not merely to achieve
absence of physical malady and suffering, but to make persons whole in
body, mind and spirit.
3. The power for the healing love of God is in Jesus, but there
must be channels of expressed faith through which that power flows to
accomplish that healing. Notice that this faith need not always reside
in the one vvho receives the healing.
4. Jesus did not teach any one standard procedure for healing. He
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personalized each case, allowing every person to maintain the dignity of
his or her uniqueness.
Chapter 5
THE HEALING LOVE OF GOD POURED OUT
THROUGH THE CROSS
The saving, healing love of God is directly evidenced in the
experience of many suffering persons whose lives were made whole by
Jesus of Nazareth while he was on earth. That same healing power is
now available by his reconciling life-giving death on the cross to
those who were not present at that time and place. Through the sacri
ficial death of Christ, God's healing love was supremely expressed for
time and eternity (I John 4:10; Rom. 5:8). The life and love of Jesus
Christ has been poured out through his broken body and shed blood, not
only to "save souls," but also to make the whole person well. Accord
ing to I Peter 2:24, "He himself bore our sins in his body on the tree,
so that we might die to sins and live for righteousness; by his wounds
you have been healed."
God's Redemptive Plan of Salvation and Healing
through the "Blood of the Lamb"
In order to provide understanding for the way in which the
death of Jesus Christ "on the tree" renders mankind dead to sin and
alive to righteousness, his brokenness healed by the wounds of Christ,
let us remind ourselves of the cause for this dilemma. As Trevor
Dearing has it :
From a Christian point of view, the ultimate cause of suffer
ing is man's Fall--his rejection of God. Because of this, our
love, which was meant to flow to God, has turned back upon our
selves. We have been self-centered instead of God-centered.
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Losing the unity given by our love for our heavenly Fathe;|r, full of
self-love, we have also turned against each other, making the world
a continual economic, sociological, military, political and psycho
logical battlefield. The Fall has resulted in a disease called sin
which has affected the whole of humanity. It is now part of our
very nature, and a direct cause of suffering. . . .
This is why our environment seems so hostile and so many disas
ters occur. Men are still as spiritually desperate as ever. People
are bruised and heartbroken by the actions of other sinners, or
because of the pressures of a fallen world.
^
The God of creation had produced a perfect world, where unhin
dered fellowship between himself and man, between man and nature, and
among men provided perpetually harmonious conditions. When man broke
fellowship in rebellion against his Creator, every facet of balance was
distorted, and the loss of fellowship with God set the world on a
spiral of deterioration that could not be reversed apart from a mighty,
long-term intervention by the Creator-Redeemer himself. The heart of
that intervention is the atoning work of Jesus Christ by which the "law
of sin and death" is counter-acted by "the law of the Spirit of life"
(Romans 8:2).
Not a Surprise Reaction but a Planned
Remedy "Before the Creation of
the World"
God's benevolent view of the world that had spurned him and
chosen the death which is the wages of sin is not predicated on a make
shift response to the surprise move he experienced in our first ancestors'
disobedience. On the contrary, the Bible teaching is that "before the
creation of the world" a redemptive plan was established involving the
"precious blood of Christ, a lamb."
-��Trevor Dearing, Supernatural Healing Today (Plainfield, New
Jersey: Logos International, 1979), pp. 61-2.
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For you know that it was not with perishable things such as silver
or gold that you were redeemed from the empty way of life handed
down to you from your forefathers, but with the precious blood of
Christ, a lamb without blemish or defect. He was chosen before the
creation of the world, but was revealed in these last times for
your sake. Through him you believe in God, who raised him from the
dead and glorified him, and so your faith and hope are in God (I Pet.
8:18-21) .
This same "before the creation of the world" idea is expressed
in Ephesians 1:3-8:
Praise be to the God and Father of our Lord Jesus Christ, who has
blessed us in the heavenly realms with every spiritual blessing in
Christ. For he chose us in him before the creation of the world
to be holy and blameless in his sight. In love he predestined us
to be adopted as his sons through Jesus Christ, in accordance with
his pleasure and will--to the praise of his glorious grace, which
he has freely given us in the One he loves. In him we have redemp
tion through his blood, the forgiveness of sins, in accordance with
the riches of God's grace that he lavished on us with all wisdom
and understanding.
God was not surprised at the need of mankind for the redemptive
self-giving ministry of his Son. The "chosen" person and method was to
counteract the "death" of sin with the "life" of the blood of the lamb.
The history of the sacrificial system in the religion of the Hebrew
people prepared them mentally and spiritually to understand the mission
of Christ. KTien the writers of the New Testament recognized that the
resurrection of Jesus Christ from the dead meant that God was in control
even at Calvary, they began to see that the old sacrificial system was
the precursor to the "new and living way" (Heb. 10:20).
The Blood of the Sacrificial Lamb
in the History of Israel
Atonement by the blood of the sacrificial lamb was not suddenly
announced as from an angel on high or a message written in the stars.
It was programed into the very fiber of the religious experience of the
Hebrew people.
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As early as the testing of Abraham's obedience to God, when he
was called upon to sacrifice his son, Isaac (Gen. 22:1-18), there was
given the powerful message that the Lord would provide the lamb for
sacrifice.
Abraham answered, "God himself will provide the lamb for the
burnt offering, my son." And the two of them went on together.
. . . Abraham looked up and there in a thicket he saw a ram
caught by its horns. He went over and took the ram and sacrificed
it as a burnt offering instead of his son. So Abraham called that
place "The Lord will provide." And to this day it is said, "On
the mountain of the Lord it will be provided" (Gen. 22:8, 13-14),
From the time of preparation for the Exodus out of Egyptian
bondage, the blood of the lamb was associated with salvation history.
Tell the whole community of Israel that on the tenth day of
this month each man is to take a lamb for his family, one for
each household. If any household is too small for a whole lamb,
they must share one with their nearest neighbor, having taken
into account the number of people there are. You are to determine
the amount of lamb needed in accordance with what each person will
eat. The animals you choose must be year-old males without defect,
and you may take them from the sheep or the goats. Take care of
them until the fourteenth day of the month, when all the people
of the community of Israel must slaughter them at twilight. Then
they are to take some of the blood and put it on the sides and
tops of the doorframes of the houses where they eat the lambs. . . .
The blood will be a sign for you on the houses where you are;
and when I see the blood, I will pass over you. No destructive
plague will touch you when I strike Egypt (Ex. 12:3-7, 13).
As the sacrificial system of offerings for sin is developed in
Leviticus, we find these directives:
If he brings a lamb as his sin offering, he is to bring a
female without defect. He is to lay his hand on its head and
slaughter it for a sin offering at the place where the burnt
offering is slaughtered. Then the priest shall take some of the
blood of the sin offering with his finger and put it on the horns
of the altar of burnt offering and pour out the rest of the blood
at the base of the altar. He shall remove all the fat, just as
the fat is removed from the lamb of the fellowship offering, and
the priest shall burn it on the altar on top of the offerings
made to the Lord by fire. In this way the priest will make atone
ment for him for the sin he has committed, and he will be forgiven
(Lev. 4:32-3.S).
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Especially instructive is the brief section that emphasizes
"the life of a creature is in the blood."
Any Israelite or any alien living among them who eats any
blood-- I will set my face against that person who eats blood and
I will cut him off from his people. For the life of a creature is
in the blood, and I have given it to you to make atonement for
yourselves on the altar; it is the blood that makes atonement for
one's life (Lev. 17:10-11).
Not only that, but the Hebrew people also were impacted with
the efficacy of blood in the dramatic ceremony that established the
Covenant relationship with God.
When Moses went and told the people all the Lord's words and
laws, they responded with one voice, "Everything the Lord has said
we will do." Moses then wrote down everything the Lord had said.
He got up early the next morning and built an altar at the
foot of the mountain and set up twelve stone pillars representing
the twelve tribes of Israel. Then he sent young Israelite men,
and they offered burnt offerings and sacrificed young bulls as
fellowship offerings to the Lord. Moses took half of the blood
and put it in bowls, and the other half he sprinkled on the altar
Then he took the Book of the Covenant and read it to the people.
They responded, "We will do everything the Lord has said; we will
obey . "
Moses then took the blood, sprinkled it on the people and said,
"This is the blood of the covenant that the Lord has made with
you in accordance with all these words" (Ex. 24:3-8).
So the sacrificial system emphasizes that blood stands for
life. (Lev 17:10-11), that the blood of a lamb sacrificed to God atones
for sin (Lev. 4:32-35), that when the Lord sees the mark of blood he
passes over where otherwise death would occur (Ex. 12:3-7, 13), that
God himself provides the sacrificial lamb (Gen. 22:1 18), and that their
covenant with God is sealed with blood (Ex. 24:3-8).
Jesus Christ the Sacrificial Lamb Slain Once
and for All Historically and Eternally
The Old Covenant, ratified by blood, has now been replaced by a
New Covenant
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For this reason Christ is the mediator of a new covenant, that
those who are called may receive the promised eternal inheritance--
now that he has died as a ransom to set them free from the sins
committed under the first covenant (Heb. 9:15),
also established by the shedding of blood. As Jesus told his disciples
in instituting the Lord's Supper:
In the same way, after the supper he took the cup, saying,
"This cup is the new covenant in my blood, which is poured out
for you" (Luke 22:20) .
Not only is this a blood covenant, but also it is much more
effective than the blood of goats and bulls
The blood of goats and bulls and the ashes of a heifer sprinkled
on those who are ceremonially unclean sanctify them so that they are
outwardly clean. How much more, then, will the blood of Christ, who
through the eternal Spirit offered himself unblemished to God,
cleanse our consciences from acts that lead to death, so that we may
serve the living God! (Heb. 9:13-14),
and needs never be repeated.
Day after day every priest stands and performs his religious
duties; again and again he offers the same sacrifices, which can
never take away sins. But when this priest had offered for all
time one sacrifice for sins, he sat down at the right hand of God.
Since that time he waits for his enemies to be made his footstool,
because by one sacrifice he has made perfect forever those who are
being made holy. . . .
Therefore, brothers, since we have confidence to enter the Most
Holy Place by the blood of Jesus, by a new and living way opened
for us through the curtain, that is, his body, and since we have a
great priest over the house of God, let us draw near to God with a
sincere heart in full assurance of faith, having our hearts sprinkled
to cleanse us from a guilty conscience and having our bodies washed
with pure water (Heb. 10:11-14; 19-22).
The concept of the Lamb of God is prophesied by Isaiah:
Surely he took up our infirmities and carried our sorrows, yet
we considered him stricken by God, smitten by him, and afflicted.
But he was pierced for our transgressions, he was crushed for our
iniquities; the punishment that brought us peace was upon him, and
by his wounds we are healed.
We all, like sheep, have gone astray, each of us has turned to
his own way; and the Lord has laid on him the iniquity of us all
He was oppressed and afflicted, yet he did not open his mouth;
he was led like a lamb to the slaughter, and as a sheep before her
shearers is silent, so he did not open his mouth (Isa. 53:4-7).
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Jesus is identified as the Lamb of God by John the Baptist:
The next day John saw Jesus coming toward him and said, "Look,
the Lamb of God, who takes away the sin of the world!" (John 1:29).
Christ is called a "sacrifice to God"
. . . and live a life of love, just as Christ loved us and gave
himself up for us as a fragrant offering and sacrifice to God
(Eph. 5:2),
the Passover Lamb,
For Christ, our Passover lamb, has been sacrificed (I Cor. 5:7b),
a "sacrifice of atonement,"
God presented him as a sacrifice of atonement, through faith in his
blood (Rom. 3:25a),
and Jesus says his blood is life:
Jesus said to them, "I tell you the truth, unless you eat the
flesh of the Son of Man and drink his blood, you have no life in you.
Whoever eats my flesh and drinks my blood has eternal life, and I
will raise him up at the last day (John 6:53-54).
The power inter-relatedness of "blood" and "life" as we saw from
Leviticus 17:10-11 is crucial to our development of thought. We see that
when the blood of Jesus Christ was shed, it was Life that was poured out.
That is, the death he experienced by shedding his blood was, at the same
time, life being poured out of him. And since it was the Life of the
Eternal Son of God, that poured-out life was indestructible and keeps on
being poured out to a dying world through His living Holy Spirit.
Romans 8:2 expresses the idea that the power of sin and death is
counteracted by the power of life in Christ Jesus:
. . . because through Christ Jesus the law [principle] of the Spirit
of life set me free from the law [principle] of sin and death.
Furthermore, since it was God's love that motivated this pouring
out of life, it is legitimate to think of it as "poured-out love." Roy
Lawrence is very helpful in this context.
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Love neither compromised nor retreated before the evil and sickness
and destructiveness in us. If it had compromised, it would have
ceased to be Love and would have been irrelevant to our salvation.
If it had turned its back and fled it would have ceased to be Love
and again would have been irrelevant to us. But Jesus did neither.
He stayed the course. He paid the price.
Because of Jesus and the price he has paid I can enter into a
saving and healing relationship with God, I can come to God as my
real and honest self, not pretending to virtue and wholeness which
is not mine, but "just as I am," The evil and sickness and destruc
tiveness which is in me will cause him the pain of death, but he
takes the pain and death that I cause him and then rises again,
still offering me the living, loving relationship within which I can
recover the wholeness for which he made me.^
We see that the Life of Jesus counteracts death and all the adverse
influences that lead to death. In corollary, the blood of Jesus leads
to life, providing all the positive health effects that produce it.
This two-fold ministration of the death and life of Jesus, to conquer
sin and death and manifest life and health, is not merely an historical
narrative. It is a reality that powerfully produces those benefits in
the lives of persons who trust him to manifest his work in their lives.
What happened in history becomes, in the kingdom of spiritual existence,
an eternal reality. What Jesus Christ accomplished on the cross is, by
faith, reproduced in believers.
The Lord's Supper, Our Re-enactment of the
Poured-out Life and Love of God
It can hardly be overemphasized, judging from the multiplied
repetitions about his love in the New Testament (John 3:14017, Rom.
5:8-11; 8:28-39; I John 4:10-11; and Eph. 1:3-8, for example) that this
death on the cross, the sacrifice of the Lamb of God, was motivated
always and only by God's love for mankind. Paul quotes Jesus as telling
^Roy Lawrence, Christian Healing Rediscovered (Dwoners Grove,
Illinois: InterVarsity Press, 1980). p. 93.
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his disciples to do this "in remembrance of me" (I Cor. 11:24b, 25b).
Tliat, of course, meant they were to remember that this poured out blood
(life and love) on the cross was the thing they were to keep uppermost
in their minds as they shared the holy meal. Why? Because this loving
act of God in Christ was the power of life to counteract sin and death.
Paul consistently emphasized the importance of the cross (Gal. 6:14,
1 Cor 1:17, 24; 2:2, Phil. 2:5-11; II Cor. 5:17-21; Rom. 6:3-4, 23,
for example) .
Therefore, the celebration of the Lord's Supper draws us to the
crucial center of God's saving, healing love. In one simple, powerful
e.xperience, all the efficacy foreshadowed in the sacrificial system of
the Hebrew religion, culminating in Christ's painful death on Calvary's
cross, is brought to bear on the need of mankind for salvation, healing,
and wholeness.
Agnes Sanford, who understands "the healing light" so well, has
expressed this love-power by two simple analogies, the fire of intense
sunlight, and the unstoppable flow of water to the pull of gravity. In
the first she likens the sacrifice of Jesus Christ in redemptive love
to the brilliance of sunshine. When sunshine is concentrated in
intensity by a magnifying glass it is capable of starting a blaze in
the paper placed beneath it. Just so, when the power of the sacrificial
love of Jesus Christ is focused on one who will accept it, the fire can
penetrate a hardened heart and burn away wickedness.
^
Mrs. Sanford also tells of a teacher showing some children a
rivulet of water flowing into a pool. She explained how gravity pulled
�^Agnes Sanford, The Healing Light (Plainfield, New Jersey:
Logos International, 1972), pp. 145-6.
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the water into the pool. Then she had them dam up the rivulet with
stones and suggested that they had thereby destroyed the law of gravity.
The children quickly denied this, saying, "You can't break the
law of gravity! We put something in the way of it, that's all." Mrs.
Sanford goes on to make the point that, just as water flows to the pull
of gravity, the law of God's love flows to reverse illness by the flow
of his life.** Many impediments to the free flow of God's love and life
have entered human existence to break the connection of his life to our
lives, but Jesus Christ has overcome them.
So it is that the law of love and life, which was broken by
mankind's sin and disobedience, has been re-connected by the loving,
sacrificial act of Jesus Christ on the cross. This is our confidence
and experience as we focus our faith in Christ the healing, saving Lord,
by receiving his body and blood in the sacrament of the Lord's Supper.
Prayer, Anointing with Oil, and Laying
on of Hands as Channels of Faith
for Receiving God's Healing Love
The Lord's Supper is especially rich in healing benefits, because
it so fully re-presents the essence of God's action through the death and
resurrection of Jesus Christ to produce wholeness. However, receptive
faith in the God who sent his Son is the channel through which healing
love and life flow. This faith certainly can be expressed at any time
and place, with or without the sacrament, and the same benefits be
received. The Church of Jesus Christ from its early days practiced
anointing with oil, both as medically sound, and as spiritually symbolic.
^Ibid. . p. 34.
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for healing. Laying on of hands and prayer were also widely used as
representative forms for tapping the saving, healing reality of Jesus
Christ as he poured out his love and life to mankind (Jas. 5:14-16).
Another analogy from nature helps explain the function of
prayer, anointing with oil, and laying on of hands in the healing
process. Picture the healing love of God being poured out on mankind
just as the rays of the sun are beaming earthward. At times clouds
move in to obstruct the direct rays of the sun from warming the earth.
This does not mean that the sun has ceased to shine, only that an
impediment interferes with the sun's rays. Just so, the healing love
of God flows continuously to mankind. At times clouds of sin, disease,
and doubt impede that flow. There is no way that mankind can generate
healing love, causing it to flow (or not to flow), but God, in his
grace, has ordained that cooperative faith may be exercised to allow
the healing love to be received. Consider Ephesians 2:8 as a biblical
framework for this discussion. "By grace" (manifest in the poured-out
love and life of Christ) "you have been saved" (made whole), "through
faith" (expressions of cooperative response, like prayer, laying on of
hands, and anointing with oil). Therefore, these expressions of faith
become channels through which the saving, healing love of Christ can
flow and effect the healing of persons.
In the analogy here described, expressions of faith would push
holes in the clouds of sin, disease, and doubt, and become channels to
allow love and life to shine through and impact the area that is the
goal of the expressed faith.
The Bible is a book that describes numerous ways to express
faith. The one most consistently taught and used in Scripture is prayer
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When persons pray for healing, they do not cause the work of Christ on
the cross to become effective. That has already been accomplished.
Rather, they provide a directed channel of faith through which the
healing love and life of Jesus Christ can flow to touch the person in
need. The Bible indicates many ways to express faith in addition to
prayer, such as observing the sacrament, praise, reading of the word,
and preaching. However, there are two specific directives in addition
to prayer that relate to faith for healing- -laying on of hands and
anointing with oil, both practiced by Jesus and the early Christians.
So, prayer, laying on of hands, and anointing with oil are especially
effective means of evidencing faith for healing.
Summary of Key Principles
1. God planned from the "creation of the world" to send his Son
to bring "Life" (salvation, healing, wholeness) to "fallen" mankind.
2. The sacrificial system of the Hebrew religion developed a rich
heritage of understanding about the symbolic meaning of blood for cove
nant relationship, passing over death, atoning for sin, and--most
important ly--having the quality of life .
3. When Jesus Christ "shed his blood" on the cross, all those
qualities the Hebrews had learned were given an eternal, universal
validity, especially the reversal of "death" caused by sin and the
initiation of "life" that resides in righteousness.
4. This "poured-out" love and life (blood) of Jesus is the power
that produces the spiritual, emotional, and physical well-being called
health.
5. This love and life, which is really Christ Himself, is received
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by faith. A primary way to express that faith is in celebrating the
Lord's Supper- Here our faith is properly focused in Jesus Christ, sins
are forgiven to allow a free flow of his healing power, and by faith he
enters our hearts with his eternal, health-giving Life.
6. IVhile the sacrament of the Lord's Supper represents an
especially powerful way to express faith for receiving the saving,
healing person of Jesus Christ, it is not, nor are there any, exclusive
means for exercising faith for healing. Other especially effective ways
are prayer, laying on of hands, and anointing with oil.
PART II
THE PRACTICE
Chapter 6
THE HEALING LOVE OF GOD EVIDENCED IN THE
MINISTRY OF THE NEW TESTAMENT CHURCH
Scriptural evidence establishes that spiritual power, born of
the love of God, flowing from the life of Jesus through channels of
faith, eventuates in salvation, healing, and wholeness. The experience
and records of the writers of the New Testament testify to the fact
that these results were not merely localized in the region of Palestine
and limited to the human presence of Jesus of Nazareth. Quite the con
trary, it is clearly manifest as the loving purpose of God the Father,
through his Son, Jesus Christ, to make available that same saving, heal
ing power for all time, beginning with the immediate followers of Jesus.
This power of salvation, healing, and wholeness has been accom
plished through two historic highlights, then made universally available
through a third. The first was that diabolical series of events, laden
with the spiritual forces of evil, rebellion, and death, that Jesus
absorbed into his life, culminating in his death on the cross. The
magnificent second highlight, on the third day after the crucifixion,
was the explosion of resurrection power that brought the Lord Jesus
alive again from the dead in his resurrection body. Because of his
identification with humanity, this resurrection victory was not an
accomplishment for him alone, but a demonstration that God's power to
defeat sin and death, emotional distortion, and ill health, is totally
sufficient for all mankind as they come into union with Christ through
faith. The third event was the pouring out of the Holy Spirit of Jesus
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"on all flesh" so that he can be present--in resurrection power--in
each of us who receive him, and especially in the corporate experience
of his "Body." the church.
The First Followers of Jesus
The disciples of Jesus were called to follow him as Rabbi, or
teacher They learned the healing ministry in two related ways. Firstly,
they observed him in action, modeling the compassion and means by which
persons were healed. Secondly, they were instructed and then sent out
in "on the job" training experiences.
Jesus as Model for the Healing Ministry
Jesus provided his disciples with a dynamic model of the healing
ministry by the skillful interweaving of demonstration, explanation,
and theory. Matthew tells us,
Jesus went through all the towns and villages, teaching in
their synagogues, preaching the good news of the kingdom and healing
every disease and sickness. When he saw the crowds, he had com-
passijon on them, because they were harassed and helpless, like sheep
without a shepherd (Matt. 9:35-36).
He verified his credentials to John's disciples as "the one who
is to come" by citing miracles of healing:
Jesus replied, "Go back and report to John what you hear and
see: The blind receive sight, the lame walk, those who have
leprosy are cured, the deaf hear, the dead are raised, and the
good news is preached to the poor (Matt. 11:4-5).
Jesus eagerly taught that the thief comes to destroy, but that
he came to bring "abundant life" (John 10: lO), which surely must include
temporal well-being of body, mind, and spirit. He taught his disciples
to pray, assuring them that God "gives good gifts to those who ask"
(Matt. 7:7-11). Good health certainly is one of the good gifts that
mankind seeks.
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Much of Jesus' teaching was about the Kingdom of God.^ the
presence of which he associated with the power to heal (Luke 10:9). He
said the Kingdom of God is our first priority (Matt. 6:33), is present
within us (Luke 17:20-21), and makes us greater than John the Baptist
(Matt. 11:11-12). Jim Wilson brings this thought home with emphasis in
Go Preach the Kingdom, Heal the Sick:
So much is the Kingdom of God the very heart of the Gospel and the
very kernel of Christ's teaching that the Gospel is stripped of its
essential meaning without it. ... It is the Life of God's Kingdom
which is manifested on the Cross and in the resurrection, showing us
the power of the spirit over flesh, a power which would again be
manifested in the life of the Church through faith in the living
Christ in His Body. For just as the Christ had healed the sick,
raised the dead, walked on the water, fed the multitudes, stilled
the storm by the power of that Life which was in Him, so He over
came all evil and death itself by His Cross and resurrection. The
Kingdom of God was there in Him and He taught His disciples to
believe that the same power was available to them through faith in
Him. 2
On the Job Training for the Pisciples
Jesus taught not only by taking the disciples with him on healing
missions and through his teaching emphasis on the goodness of God, the
validity of prayer, and the power of the Kingdom, but also by directing
l"The KINGDOM (reign) of God is the central theme of the life
and teaching of Jesus. It was the theme of his first sermon as reported
by Mark: 'The time is fulfilled, and the kingdom of God is at hand;
repent, and believe in the gospel;' (Mark 1:15). On the last night of
his life, before he led the disciples out into the Garden, he referred
confidently to the Kingdom: 'Truly, I say to you, I shall not drink
again of the fruit of the vine until that day when I drink it new in the
kingdom of God' (Mark 14:25). Between these two extremities of his
public ministry the phrase is constantly on his lips. Nearly all the
parables begin, 'The Kingdom of God is like . . .' Sometimes he talks
about God and the Kingdom, sometimes about man and the Kingdom, some
times about himself and the Kingdom, but the Kingdom is always the
common point of reference." Edward W. Bauman, The Life and Teaching of
Jesus (Philadelphia: The Westminster Press, 1960), p. 144.
^Jim Wilson, Go Preach the Kingdom, Heal the Sick (London: James
Clarke S Co., Ltd.: 1962), pp. \\~'Yr.
74
the disciples to go out in pairs to preach and heal in replication of
his modeling:
WTien Jesus had called the Twelve together, he gave them power and
authority to drive out all demons and to cure diseases, and he sent
them out to preach the kingdom of God and to heal the sick. . . .
So they set out and went from village to village, preaching the gos
pel and healing people everywhere (Luke 9:1-2, 6).
John Baker supposes the power for this was an extension of the
anointing Jesus had:
Jesus gave the disciples or apostles authority over all demonic
powers, and to heal every [italics in the original] sort of disease.
On that basis He instructed them to heal the sick, cleanse the lepers,
raise the dead and cast out demons; as they did this, they were to
preach the advent of God's kingdom, of which these works were evidence.
The necessity of faith on the part of those healed is not stressed,
though the acceptance or rejection of Christ's disciples is.
The disciples at that time had not personally received, or been
baptized in, the Holy Spirit (John 7:37-39). Therefore, the power
by which they were enabled to execute Christ's commissions on those
occasions must have been an extension of the anointing of the Holy
Spirit which was upon Jesus personally for His ministry on earth from
the time of His baptism in the Jordan. ^
Promise of Power for Future Ministry
Although the disciples had great success in the healing missions
carried out at the direct command of Jesus, there are not further Gospel
records of healings accomplished by them. Their trial learning experience
was primarily a preparation for the future ministry the Lord had planned
for them. This further ministry was one in which the Holy Spirit who had
been "with" them would live "in" them (John 14:17). At that time they
would "remain in" Jesus and He in them, just as a branch is in union
with the vine (John 15:5). They were to wait in Jerusalem until they
received the promised "power" of the Holy Spirit (Luke 24:49, Acts 1:8).
John P- Baker, Salvation and Wholeness (London: Fountain Trust,
1973), p. 27.
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In Healing and Wholeness, R. Eugene Sterner insists that healing
was an integral part of the ministry for which the power was given.
Jesus left no question or uncertainty about his intention that
such healing work as he had done should go on after his own earthly
ministry was over- His promise was breathtaking: "Truly, truly, I
say to you, he who believes in me will also do the works that I do;
and greater works than these will he do, because I go to the Father.
Whatever you ask in my name, I will do it, that the Father may be
glorified in the Son" (John 14:12-13). According to Matthew's
account, he had sent out the Twelve with the clear instruction to
"heal the sick, raise the dead, cleanse lepers, cast out demons"
(Matt. 10:8).
He himself had set the example before them and demonstrated the
power of God. How very aware they must have been of his own
ministry as, in the early church, they sought to carry on the work
he did! ... In short, the twelve apostles were men who had lived
with Jesus and worked with him intimately, and who were witnesses to
his Resurrection. They had to be fully aware of Jesus' teaching,
healing, and saving power- Jesus was still central. He had promised
to always be with them. They lived in the freshness and excitement
of the Resurrection, along with the personal impact of his spirit
upon their lives. From the very first, healing was an integral part
of the Church's ministry.
The "Body of Christ"
Jesus had instructed his disciples to wait for the promised
power of his Holy Spirit. The Holy Spirit is, of course, the Spirit of
the Living God, the Life of God Himself. When they were filled with
the Holy Spirit (Acts 2:1-4) they were filled with a new quality of life,
divine Life. It was the Life that Christ made available through his
death, resurrection, and the sending of his immediate presence in the
Holy Spirit. The presence of the Spirit of Christ in the believer was
more than a one-to-one experience. Something about Christ being in each
of them brought a corporate unity of Spirit that made them more than a
group of individuals. It unified them. It produced in them a quality
^R. Eugene Sterner, Healing and Wholeness (Anderson, Indiana:
Warner Press, Inc., 1978), pp. 31-2.
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of Mutual Life. It made them a "Body of Christ."
New Power for Loving and Healing
The new reality of the Holy Spirit, the "Life" of God, was at
work in them. This Life had power to counteract sin and death. Thus,
it is the power to effect healing. Francis MacNutt assures us that
it is the same power that they had witnessed in Jesus for healing.
Just as Jesus connected preaching and healing in his presenta
tion of the gospel, the early apostles carried on that tradition
with no diminution of power. When these early Christians were
persecuted, listen to how they prayed for help:
And now. Lord, take note of their threats and help your servants
to proclaim your message with all boldness, by stretching out your
hand to heal and to work miracles and marvels through the name of
your holy servant Jesus (Acts 4:29-30).
Notice that they did not pray to preach and to heal, but to
preach by healing [italics in the original] . They preached the
message of salvation by actually continuing the works of Jesus. A
doctrine of God's salvation without the salvation actually taking
place, or a concept of healing without the healing taking place, is
empty rhetoric. (Perhaps this is why so much of today's preaching
impresses people as abstract and irrelevant.)
As we read through Acts, we realize that the same Spirit that
empowered Jesus in his life and work continued in the mission of the
Church .
^
There's something else about this new power. It was the power
of love. Jesus had radiated love. He taught them to love the Lord
(Matt. 22:37), one another (John 13:34-35) and even their enemies (Matt.
5:43-46). Now, as they were indwelt and empowered by the Holy Spirit
of the loving God, they, too, were motivated by His love. Kelsey
develops this idea in Healing and Christianity:
An attitude of good will (which may prove relatively little about
performance) is so normal in modern Western civilization that we
seldom realize what a new thing it was in ancient times to wish to
help others--just anybody. Basically these men had learned to love,
and to care for themselves and others by being cared for in a new
way, which they had learned was God's way. They had been in contact
^Francis MacNutt, o.p.. Healing (Notre Dame: Ave Maria Press,
1974), p. 56.
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with God's Spirit, and when they became filled with the Holy Spirit
themselves, they were then filled with love, agape. These words
are practically interchangeable in the letters of Paul; love or
agape and the Holy Spirit can be substituted for each other with
practically no change in his meaning. The Spirit that had touched
the disciples and the Holy Spirit that now filled them were the
same, and they continued to express it. As Jesus had shown love by
healing and ministering to people, finally offering his life as a
sacrifice for the souls of men--just so they wanted to continue
the same kind of caring. The misery of men's sickness touched their
hearts as it had their master's, and they wanted to relieve as much
of the suffering and sin and lostness of men as they could.
The apostles did not pause to consider whether they should heal--
any more than they stopped to ponder whether they should bear love
toward other men, or question whether they should relieve the distress
of widows and orphans. From the actual text it does not appear that
a choice ever occurred to them. . . .
. . . Naturally the early church sought out the sick to care for them
and heal them, just as it sought out sinners and tried to convert
them. Healing was rescuing men from the domination of the enemy.
This was the natural function of Christians as members of the body
of Christ. 6
They didn't have a developed theology. They simply began to
manifest love for one another (Acts 2:42-46) and for others: healing a
beggar (Acts 3:1-8), sharing with the needy (Acts 4:34-35), and caring
for widows (Acts 6:1-3). Along with this new motivation was a new power
for healing: Saul received his sight (Acts 9:17); Aeneas, who had been
paralyzed for eight years rose up to walk (Acts 9:32-35); Dorcas was
revived (Acts 9:36-41); and a crippled man in Lystra, lame from birth,
jumped up and walked at the command of Paul (Acts 14:8-12).
Dr Frank B. Stanger, in his book that so helpfully develops the
concept of the community of faith as the context for healing, delineates
three major emphases of the early church in relation to healing:
1. Healing was a regular ministry in the early church. It was
the continuation of Jesus' healing works. It was the fulfillment
of Christ's great commission: Go--teach, preach, heal. The apostles
possessed and exercised an authority to heal in the name of Jesus.
iMorton T. Kelsey, Healing and Christianity (New York: Harper
& Row, 1973), pp. 125-7, 147-
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2. A part of the witness of the early church was the declaration
of the divine source of healing power. Healing was in the name of
Jesus, the divine Son of God (Acts 3:6, 16; 19:11-13). The healing
ministry of the church was always an occasion of the Spirit's
presence in personal joyfulness and in corporate evangelism and
growth (Acts 2:43, 46-47; 3:8; 4:21; 5:14; 8:6-8).
3. The healing ministry in the early church was a dramatic
evidence of the aliveness of Jesus Christ. The resurrected One was
in their midst, performing his mighty works. Even their enemies
were powerless to stop the onrushing spiritual tide of this new move
ment that affirmed and worshiped Jesus as Lord.^
So it was that the healing ministry demonstrated by the compas
sionate Jesus, assigned to his Spirit-empowered followers, became a
major part of their total mission.
New Understanding of the Dynamics of
Life in the Holy Spirit
The apostles never supposed their new-found power for healing
was of their own doing. It was from the beginning clear to them that
the power was that of Jesus Christ working through them. "In the name
of Jesus Christ of Nazareth, walk!" Peter said to the man at the gate
called Beautiful (Acts 3:6b). "Jesus Christ heals you!" he said to
Aeneas (Acts 9:34). In explaining their message and power to the San-
hedrin, Peter told them, "It is by the name of Jesus Christ of Nazareth,
whom you crucified but whom God raised from the dead, that this man
stands before you completely healed" (Acts 4:10).
Their experience of the power and presence of the resurrected
Christ was very real to them. They began to reconsider the life, death,
and resurrection of Jesus. Slowly a series of central ideas, all of
which had a direct connection with healing, began to emerge. Morton
Kelsey listed four of these ideas:
Frank Bateman Stanger, God's Healing Community (Nashville:
Abingdon, 1978), pp. 36-7-
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This experience of Jesus had struck deep into their lives and minds.
Although they were unprepared for the resurrection, they could look
back to intimations they had had of Jesus' more than human nature.
The living, resurrected Christ continued to appear to them. They
believed first of all that this man had truly incarnated the God of
the Hebrew people. Second, because of this and their Hebrew back
ground they saw man's flesh and body as essentially good; as a result
the realization grew that man's body had eternal significance.
Again, the early church valued at the same time things remembered
and its own fresh experience, so that in the second century the early
creeds began to state formally the idea (our third here) of the
resurrection of men's bodies. Finally, the concept of the atonement
[all emphases in the original] was also developed at this time,
comprehending Christ's incarnation, life, death, and resurrection
as the sequence that defeated the forces of evil which had dominated
men. Each of these ideas represented an utter rejection of the
Gnostic speculation of the time. Their importance for a theology
of healing can hardly be overestimated.
As their experience and understanding developed, Paul, the major
spokesman for the fledgling community, began to write in his correspondence
about the church being the "Body of Christ," with Christ being the "head"
(Eph. 1:22-23). He called for them to have the "mind of Christ" (Phil.
2:5). He described the Body of Christ as having many members, but with
one Spirit, that functioned for the well-being of all (I Cor 12:4-27;
Rom. 12:4-8). In these two passages and in Ephesians 4:11-12, he lists
different kinds of gifts lodged variously in members for the benefit of
all, to build up the body. One of these gifts is healing (I Cor. 12:9).
which, along with the "message of knowledge" (I Cor. 12:8) and "faith"
(I Cor. 12:9) are gifts of special effectiveness for the ministry of
healing.
In Heal the Sick, Reginald East sums up this important under
standing for the early church.
Healing, then, was and is an integral part of Christ's redeeming
work for mankind. This redemption only He can do, hence it is our
Norton T. Kelsey, Healing and Christianity, p. 140.
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Lord who heals. He continues His healing work through His Church,
because the Church is His Body and He is its Head as Paul describes
in Eph. 1:22-3. Being such, the Church is 'the fulness of him who
fills all in all.' The life and power of Christ is therefore the
life and power of His Body. This means that our Lord' s healing power
is, since Pentecost, given through His Body.^
In addition to the developing concept of believers being a func
tioning part of a Body which was directed by Christ and empowered by
his Holy Spirit, Paul lifted out another idea relevant to healing, the
value of the body. It has a magnificent purpose (I Cor- 3:16, II Cor.
6:16), and it will be resurrected (Phil. 3:20-21, I Cor- 15:35-44, II
Cor. 5:1-4).
How the Early Church Exercised Its
Healing Ministry
Just as Jesus developed no standardized method, but dealt with
each case out of compassionate understanding of the individual in need,
so the early church, functioning as his Body, with his "mind," manifested
no one pattern in their ministrations of healing. A study of those
healings described in the Book of Acts reveals that one or more of four
techniques were normally used, although when Paul was stoned and left
for dead at Lystra, the disciples simply "gathered around him," and he
got up (Acts 14:19-20). Again, when a poisonous snake attached itself
to his hand, he shook it off into the fire and suffered no harm (Acts
28:3-6).
Usually, however, there was one or more of the following expres
sions of faith enacted by the disciples: prayer, touch, command, or the
"Name" of Jesus.
^Reginald East, Heal the Sick (Minneapolis: Dimension Books,
1977), p. 17-
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"Name"
Description Text Pl-ayer T6uch Comiliand of Jesus
lame man at gate 3:6-10 XXX
Saul when blinded 9:17 X X
Aeneas, paralyzed 9:32-35 X X
Dorcas, dead 9:36-41 XXX
crippled man at
Lystra 14:8-12 X
Publius' father,
dysentery 28:8 X X
Perhaps the most specific set of instructions for healing in
all the Bible is that brief, comprehensive passage of James:
Is any one of you sick? He should call the elders of the church to
pray over him and anoint him with oil in the name of the Lord. And
the prayer offered in faith will make the sick person well; the Lord
will raise him up. If he has sinned, he will be forgiven. Therefore
confess your sins to each other so that you may be healed. The
prayer of a righteous man is powerful and effective (Jas. 5:14-16).
Sterner makes several helpful comments about it, noting again
that this is not intended as a set pattern:
This was not intended as a ritual to be observed or a ceremony
to be carried out. It is the common-sense instruction for an
orderly way to bring the greatest dimension of meaning and faith.
It was to take place in the fellowship of loving, believing friends.
The call or request for prayer was made by the sick one. It was at
his or her own initiation, no doubt after some personal preparation,
for the apostle had just said, "Is any one among you suffering? Let
him pray . . -" (v. 13). The person was to pray for himself or
herself first, then call for the elders (natural leaders) of the
Christian fellowship. The prayer for healing was more than a lonely,
individual prayer. The whole body of believers shared in the burden.
In the instruction also is the provision for open confession of
needs, problems, and heartaches- -even of faults and sins. That is
sound advice. Healing takes place in an atmosphere of honesty and
openness. Confession is often the prerequisite to healing. And
when the healing comes, forgiveness comes also. This intimate asso
ciation between physical and spiritual healing is not strange in the
Bible. As pointed out before, physical and spiritual healing go
together. The preaching of redemption in Christ is accompanied by
healing. It is God "who forgiveth all thine iniquities, who healeth
all thy diseases . "l*^
IOr. Eugene Sterner, Healing and Wholeness, p. 35.
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The mutual trust that is implied here as persons confess sins to
one another and seek prayerful help for deep needs ties in firmly with
.the Pauline emphasis on love (I Cor. 13) and unity (Eph. 4:1-6) in the
Body of Christ. No doubt the magnetic force of the love of God flooding
their hearts by the gift of the Holy Spirit (Rom. 5:5) allowed a wonder
ful freedom for the resurrection power of the Living Christ to flow for
effective healing. Michael Scanlan emphasizes the importance of koinonia
at the heart of the healing community.
The clearest passage on koinonia is found in Matthew 18:20:
"Where two or three are gathered in my name, there am I in their
midst." This reflects the belief of the Church in the power of
common prayer, not necessarily of the whole Church; an assembly of
two or three, as long as gathered in the name of the Lord, is
sufficient. Thus, the Christian community believed in the Lord's
teaching that he is especially present in power when they were
gathered in his name. A close analysis of the Johannine passages
of power reveals this koinonia element. Jesus addressing the
apostles in the last discourse says: "whatever you ask in my name
I will do so as to glorify the Father in the Son" (Jn. 16:23);
"Anything you ask me in my name I will do" (Jn. 14:13-14). "If
you live in me and my words stay part of you, you may ask what you
will--it will be done for you" (Jn. 15:7); "I give you my assur
ance, whatever you ask the Father, he will give you in my name"
(Jn. 16:23). These statements are addressed to the apostles as a
body gathered together. These promises come after the years of
molding the apostles into a unity whereby they could be the founda
tion of the Church. Saint Paul describes the ideal of Christian
unity in his letter to the Ephesians: "make every effort to pre
serve the unity which has the Spirit as its origin and peace as its
binding force" (Eph. 4:3).
The Epistles of John treats this fellowship (koinonia): "But
if we walk in the light as he is in the light, we have fellowship
with one another and the blood of his Son Jesus cleanses us from
all sin" (I Jn. 1:7). This fellowship is both the sign and the
continuing source of the ongoing power of the redemptive work in
Jesus.
Experience teaches us that insofar as people grow in the unity
of the Spirit and in the oneness of the heart and mind of Jesus,
they are endowed with power. This power includes the healing power
to make whole and make one.^l
l^Michael Scanlan, Inner Healing (New York: Paulist Press, 1974),
pp. 66-7.
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The love of God in the Body of Christ, the healing gift of the
Holy Spirit, the powerful name of Jesus, all worked together in a
marvelous efficacy for salvation, healing, and wholeness. The early
church, like her model and master, allowed the love of God to be manifest
in a powerful ministry of healing.
Summary of Key Principles
1. The followers of Jesus, first the twelve, and then the seventy,
were trained and commanded to continue the healing ministry-
2. On the day of Pentecost the Holy Spirit entered the lives of
the believers with utter reality. This divine impact motivated the early
church with love for outreach in healing, caring, and evangelism.
3. Members of the early church began learning to understand them
selves as, and function in the style of, the "Body" of Christ, under the
leadership of his Holy Spirit.
4. This Spirit-filled group carried out spontaneous healing activi
ties, as did Jesus, without any specific pattern, though they recognized
the power to be in the "Name" (reality) of Jesus.
5. The Church grew in love, unity, and koinonia for increasing
intimacy and mutual ministry of prayer, anointing, confession, and healing.
Chapter 7
DEVELOPING PLANS FOR AN INTENTIONAL EXPRESSION
OF THE HEALING LOVE OF GOD IN A LOCAL CHURCH
Every church that is experiencing the vitality of the risen
Christ is therefore- -perhaps without conscious acknowledgment--partici-
pating in the ministry of healing. However, the purpose of this study
is to demonstrate the increased efficacy for healing that awaits those
churches which become intentional about exercising faith for this impor
tant aspect of life in and through the Body of Christ.
The Preliminary Plan
In July, 1980, through prayer and conversation with a few individ
ual church leaders, the writer decided it was time to make plans for an
intentional ministry of healing at Central United Methodist Church. This
was bom of the conviction that the need for a ministry of healing is so
great and the biblical mandate for such a ministry so clear that the
Lord would desire it. A time line was developed for the 1981-82 church
programing year and presented as part of the Staff Planning Retreat in
August, 1980. It was decided to include lay persons both in the planning
and ministry of healing. The pastor described tentative plans to use
the regular Wednesday evening Bible Study as a time to teach the Scrip
tural bases for a healing ministry, perhaps then for that time period to
evolve into a regular service of healing. He began preliminary research
of scripture and contemporary literature on healing in order to provide
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the church with a sound theological foundation for the program.'^
In order to avoid the polarization that could result from trying
to mobilize the entire church for the ministry of healing, the pastor
decided to invite a group of people who might be interested to meet with
him about it. The first step for this group was prayerfully to seek the
leading of the Lord. The expectation was that in the give and take of
prayer, worship, and discussion the group would discover the method and
timing best suited to Central. The pastor began to consider which members
of the congregation should be included in the first exploratory session.
Including God's People
On October 16, 1980, 24 copies of the following note were sent to
a total of 33 persons, prayerfully selected:
"Dear ,
"Except for dying on the cross, the most direct flow of the love
of Jesus is evidenced in His healing ministry. If the Body of Christ
today looks to Him for its life style, then a church that is alive in
Him should find a contemporary expression of that ministry.
"I would like to discuss the future of the healing ministry at
Central with you and a few other brothers and sisters at my house, 127
Fenway, Friday evening, October 24 at 7:30. Please join us if this is
an area of interest and concern for you.
"Cordially yours,
"Herbert Beuoy"
l"It is almost impossible for anyone, clergy or lay person, to
share wisely in a ministry of healing without an adequate intellectual
and theological framework from which to understand what is happening.
When the healing movement lacks such a framework it tends to let emotion
alism or gimmickry take the driver's seat, or humility is simply lost.
Much of the damage done by religious healers is caused by their inadequate
background, which allows the individual to forget that he is only the
agent of a greater power. Unfortunate cults of personality are the re
sult, and this is dangerous both to the individual healer and to those
who follow him." Morton T. Kelsey, Healing and Christianity (New York:
Harper S Row, 1973), pp. 347-8.
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One note elicited no response. The recipient of another acknowledged the
meeting, but indicated interests lay elsewhere. Nine sent regrets.
Twenty seekers joined the pastor for their first worship, prayer, and dis
cussion session toward an intentional ministry of healing.
They enjoyed a rich experience of worship, and an assurance of
God's presence among them. The pastor explained that he sensed a leading
to begin an intentional ministry of healing. He explained his theologi
cal convictions about the validity of a healing ministry in the local
church and told them the autumn preaching schedule included a sermon on
healing. (See Appendix A for resume of November 2, 1980 sermon, "The
Power of the Lord to Heal.") He invited discussion toward confirmation
of this as being "of the Lord," The group came into "one accord" on the
need, even the urgency, for such a ministry. There was a freedom of dis
cussion that allowed many more questions to be raised than were answered.
They wondered how the service would be ordered, who would function as
"ministers," how often it should be held, would anyone attend? What if
people weren't healed! The meeting was concluded with suggestions of the
names of other persons who would be interested and an agreement to pray,
consider, and meet again in three weeks.
From the unity of spirit in this meeting, the writer experienced
strong confirmation that this was God's appropriate timing for developing
an intentional healing ministry He firmed up plans for a sermon on heal
ing as an introduction to the congregation about such a program for Central,
In conjunction with this sermon, there was an invitation to attend the
ensuing Wednesday evening Bible Study series, which would be on the sub
ject of "The Healing Love of God." (See Appendix B for outlines used in
the Bible Study sessions.) He also determined that the services would
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include celebration of the Lord's Supper as a primary means of focusing
faith for healing in the life-giving love and sacrifice of Jesus Christ,
and an acknowledgment that Christ alone is the Great Physician.
These decisions were shared for consideration with the core group
Clater to be called "the healing team") when they met in response to this
letter:
"Dear Brothers and Sisters,
"No doubt you join with me in thanksgiving to our God for the
sense of His presence when we gathered together to discuss the future
of His healing ministry at Central Church.
"It seemed to me that we really experienced the truth of Paul's
admonition (Ephesians 4:2-3), 'With all lowliness and meekness, with
patience, forbearing one another in love, eager to maintain the unity
of the Spirit in the bond of peace.' As a result, my sense of God's
leading for this ministry was largely confirmed, and I have made some
specific decisions about how to proceed, proper timing for the devel
oping phases of this ministry, and what to include in the preliminary
teaching.
"I would like us to meet again at my house on November 14 at 7:30
p.m., so we can consider our next step.
"In the meantime, let me borrow the words of Paul to the church
at Rome (15:30, 'I appeal to you, brethren, by our Lord Jesus Christ
and by the love of the Spirit, to strive together with me in your
prayers to God' that His wonderful, loving guidance will bring us
increasingly into His perfect will for the healing ministry He wants
through Central Church.
"God bless you always.
"Your Pastor,
"Bert"
More than thirty persons attended this session. Again, the Spirit of the
Lord Jesus seemed to bring them into great unity as they worshipped the
risen Christ. The pastor shared his belief about the need for celebrating
the Eucharist to establish the tone of worship. This would also focus
their faith in the love of God poured out through the self-giving of His
Son, Jesus Christ. Members of the group expressed positive support for
this recommendation.
The pastor described what he termed a "Sacramental Model" of
healing ministry which he had conducted in a previous church. The
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ordained elders (pastors) come robed to the service, celebrate the
Eucharist with the congregation, and then administer anointing with oil,
laying on of hands, and prayer for each communicant as. he or she comes
forward, kneels, and divulges the need for which he or she requests
prayer He proposed that the ministry of healing at Central utilize
Spirit-filled persons in addition to himself who were deemed to have the
gift of healing. They would join him at the altar after the communion
celebration, each providing a healing station for persons who desired to
come forward for prayer. He recommended that there should be enough indi
vidual healing stations that the prayer time could be completed in less
�than half an hour, assiuning the preparatory worship service to last about
thirty minutes.
Unlike the enthusiasm for focusing in the Eucharist as the heart
of the service, these proposals met with thoughtful questioning. Why
should the service be limited to one hour? Wouldn't it be better to have
"teams" of gifted lay ministers praying, rather than one person at each
station? Both the pastor and the group were considering approaches to
the ministry of healing that were different from their previous experi
ence. This discussion was set aside for prayer and consideration at a
later date.
A series of other ideas were shared and prioritized by group
consensus :
1. There are many different levels of understanding in our
congregation regarding the validity of a healing ministry.
We must be sensitive to these and Christ-like in our approach.
2. Weekly services would prove more effective than less frequent
occasions for this program.
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3. Since there is currently less urgent appeal for altar response
at our worship services than under the previous administra
tion, there is little request for "healing" on Sunday mornings.
4. It is important to make prayer for healing available at
Sunday morning services even though we don't have prolonged
altar services as we formerly did.
5. The persons who comprise healing teams need to be spiritually
cleansed and prepared each time for ministry.
6. The services should be lightly structured, so there is plenty
of opportunity for spontaneity.
The group set a tentative date for the first "Communion and Healing
Service" the second Wednesday of Lent, March 11. (A church tradition is
an "Agape Feast" on Ash Wednesday.) They agreed to continue seeking the
Lord for direction both individually and corporately in these matters.
Further planning session (s) were to be scheduled a few weeks prior to Lent.
Many of the people who were part of this "steering committee"
became regular participants in the weekly Bible Study as they searched
the scriptures for the pattern and principles that would be foundational
for this ministry at Central. There was an increasing sense of adventure,
peace, and eagerness as the Lord met them through one another. He seemed
in ways beyond words to be giving them encouragement by His very Life and
love.
On February 15 ("Wilt Thou Be Made Whole?") and 22 ("The Healing
Ministry of the Church"), sermons were delivered (See Appendixes C and D
for sermon resumes.) to prepare the larger Body for the inauguration of
the weekly "Communion and Healing Services."
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The Revised Plan
The following letter called the "team" to a final time of firming
up the pattern for ministry:
"February 17, 1981
"To: Co- laborers with the Lord toward a healing ministry
at Central Church
"Re: Prayer and discussion for power and direction, at Beuoys,
February 27, 7:30 p.m.
"Dear Friends,
"Please continue to seek the Lord with me as He puts together His
perfectly tailored plan for healing services at Central Church. I
sense the timing as being very right for the things we have scheduled,
which in my mind include: the planning date listed above; a final
meeting of preparation March 10; five Lenten healing services, con
cluding April 8; an evaluation meeting immediately after that service
to decide if we wish to make any changes in the format; and resumption
of Wednesday evening healing services (following the Holy Week preach
ing mission) on April 22.
"I believe these services should focus our trust in Jesus Christ
as Healer by centering in the Eucharist. I also wish to emphasize this
as Body ministry by involving many persons in prayer as faith channels
for God's healing power.
"I need your input and prayer as we plan additional aspects of
the service, such as choruses, organ music, testimonies, preaching,
persons to anoint, lay on hands, and pray, and such other details as
ushering and preparing the elements for the Sacraments.
"I am so glad for your involvement in this ministry, and encour
age you to keep praying and sharing transparently your sense of how
God wants to establish His healing work in our church.
"Cordially yours
"Bert"
They had coalesced into an enthusiastic group of about twenty persons
who sensed God's calling for this ministry. Through preaching, Bible
study, and mutual seeking, the Lord had given them confidence that they
were being shown his way. This session proved to be the most creative.
Much to his surprise, the pastor had by this time decided that it would be
preferable if he were not one of the praying ministers at the altar,
because it might reveal an embarrassing preference of persons to come, or
not come, to his healing station. He further reasoned that it would be
advantageous to allow more than one person to work together at each
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station ("two or three together, there am I in the midst of them," "if
two of you agree"). They would constitute a "miniature" Body of Christ.
Suddenly^ the idea that all the worshippers present would constitute
the gathered Body of Christ, and representative "elders" (those mature
in the faith, gifted by the Holy Spirit, and commissioned by the local
Body) would minister on their behalf to those who "called for" the
elders (Jas. 5:14-16) by coming forward for prayer- The pastor began
to think of it as a "marriage" between the "Sacramental Model" and a
"Body-life Model" of healing ministry.
These ideas were met with the same peaceful consensus that had
marked the agreement that the ministry of healing was of the Lord, and
that it would center in the Eucharist. Who would choose the "ministers?"
All agreed this should be done by the pastor. He said there should be a
two-way confirmation. If he believed someone were being raised up for
this ministry, he would ask them to pray about it, seeking a confirmation.
If one of the church members sensed he or she was being called to such-
service, the pastor would be told, and he would seek confirmation.
This plan was to be used not only for those who would work at the healing
stations, but also for other related ministries, like ushering, preparing
the communion elements, intercessory prayer in the pews, and musicians.
A final letter firmed up their commitments to one another.
"March 9, 1981
"To: Brothers and Sisters (of whom I am aware) whose hearts
are inclined toward the healing ministry at Central Church
"Re: The Latest Developments . . .
"Dear Friends,
"It's good to join with one another and with the Lord as He leads
us into the adventure of an intentional healing ministry at Central.
Further prayer and thought since our gathering February 27 has re
sulted in the following interim plans:
"-The most important work we have is to enter into such an atti
tude of prayer and praise that the Holy Spirit will be free to flow
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in love, peace and power. For this I encourage you to pray whenever
possible. I invite you to be with me for informal prayer and in
struction at the altar on Wednesday at 6:30, but urge you to come for
the 7:00 service and pray if you can't arrive earlier
"-Because I have not received assurance on any definite list
of 'mature' or 'elder' brothers and sisters for the ministry of
touch and anointing, I plan to wait until Wednesday evening each week
to appoint them. There will be three teams of four persons at the
altar, with another team designated to step in if one of these teams
goes to a side room for more intensive counseling. Different persons
may be used the following week.
"-Louie Cook has been designated to oversee the ushering, cor
diality, passing of communion, and helping persons as they need it.
He will be asking some of you to work with him at times.
"-Marie Beuoy and Norma Wolf will prepare and clean up the
communion elements this week. Others may wish to help out on this
as the weeks go by-
"-Harry and Rex will lead in the music, both for the directed
worship during the first half hour and the praise background during
the prayer time. Others may join in this part of the ministry as the
services evolve.
"-There will be no meeting Tuesday (3/10) evening, but I plan
to be at the altar about 8:00 p.m. for prayer. Join me if you are
free.
"God is doing a quiet, simple, beautiful work in us. Abandon
yourself to Him and commit yourself to the Body for this loving
adventure .
"Your Pastor,
"Bert"
A Theology of Healing
Prior to describing efficacious ways to express faith for healing,
it is necessary to clearly establish the object of faith and the goal of
faith. Without a proper object, faith is at best irrelevant and may be
counter-productive and destructive. Furthermore, there must be a realistic
expectation of the goal sought through the healing love of God.
Faith in the fact that one has faith, or faith that healing does
take place, is certainly not directed toward any power source other than
auto-suggestion. Faith is to be placed in the God who has supremely demon
strated his healing love by giving his Son for the redemption of fallen
humanity- It is proper to focus this faith in Jesus Christ, acknowledging
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his poured-out love and life on the cross as the energy for healing which
is mediated to us through the Holy Spirit.
Even though this study (See Chapter 5.) takes an opposite view
of the atonement than Leslie Weatherhead, his book. Psychology, Religion
and Healing, has a helpful emphasis on faith in the person of Jesus Christ.
Frequently, when the words "faith" and "healing" are mentioned,
the patient tries to have faith in getting better [italics in the
original]. This is directing faith too low, and is a kind of mental
gymnastic which need [italics in the original] not have anything to
do with religion. It is, for example, the heart of Coueism. Others
who speak of faith in Jesus mean faith in the teaching [italics in
the original] of Jesus. This is better, but is still faith in the
efficacy of ideas. But I mean a personal relationship with a living
Friend by faith, which is of a calibre uninjured if physical health
is not recovered [italics in the original] . I can have faith in the
teaching of Hippocrates and faith in some of his methods, but I
cannot have faith which makes real a personal relationship. That
personal relationship seems to me the very centre and essence of
the Christian experience.
It is because Christian faith is faith in a Person that men need
to know something about the Person: enough to make them certain that
the faith is not misplaced. Otherwise to ask for faith in Jesus
is in the same category as to ask for faith in Santa Claus. "Simple
faith in Jesus" was all very well in Galilee between A.D. 25 and 29.
Men could see Him, listen to Him and perhaps talk to Him. Faith
in Jesus was not too difficult, perhaps, for the rest of the first
century. Men could meet people who had known Him, and, at first,
people who were alive at the Resurrection. But child-like faith in
Jesus is not easy now. It is a very great achievement. For one
thing, not many men are child-like. The hard stress of modem life
and the "scientific atmosphere" do not help. For another, there is
a time-lag of two thousand years. Again, not many can speak of Him
with authority. And very few are like Him or can exercise a hundredth
part of His loving power.
Nowadays "knowing," by study and meditation, must make up for much
that would have been done in a moment if we had "known" Him in Galilee.
And feeling must come as we look at the Gospels, whereas it would
have come so easily if we had looked into His face. So to know and
so to feel must have meant a reinforcement of the will not nearly so
available today. Further, there was the spectacle of others obeying
His will and finding their lives quite changed. Christ understood
this difficulty. "Blessed," He said, "are they that have not seen
and yet have believed."
We are not necessarily to wait until we can make the Christian
creeds our own, but the modem's faith in Christ--to justify the
phrase, "Christian faith"--will have, I think, to get to the point
at which he can at least say the following creed:
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1. I believe that Jesus Christ was right in believing in the
existence of a God who is both Creator and Father, utterly holy,
utterly just, utterly loving and ultimately all-powerful.
2. I believe that Jesus Christ stood in a unique relationship to
God;, that He was God made man.
3. I believe that Jesus Christ rose from the dead and proved His
survival to His followers.
4. I believe that He is still alive, and that through His Spirit
He still changes the lives of those who try to take Him seriously and
make as full a response to Him as they possibly can, with every part
of their nature, thinking, feeling, and doing. ^
The imperative of centering in Christ is the reason for making the
Eucharist the highlight of the worship experience at healing services.
Where we place our faith for healing is crucial. So also is the goal of
that faith. If it is taught that visible evidence of healing should be
expected with every prayer, else the faith of the individual is inadequate
or his "claim" not tenacious enough, there is likely to be frequent devas
tating consequences.
Dr. Francis MacNutt, in The Power to Heal, tells of the tension he
feels when speaking about the ministry of healing.
Wherever I have spoken about suffering and sickness, I almost
always experience tension: some tension in myself, knowing how hard
it is to speak about these matters with balance and truth, and some
tension in the audience, too--a kind of defensiveness. In Catholic
groups there usually are several people who feel as if they are pro
tecting tradition by defending sickness as a kind of blessing; it
seems to them that I am preaching a kind of Christianity without a
cross. On the other hand, some Pentecostals question the completeness
of my faith when I talk about instances where people are not healed;
they, too, feel they must defend God's honor, in that he wants every
one healed.
And yet I have spoken in private to more than one Pentecostal
minister who has told me about how he has abandoned praying for heal
ing, because he has seen the destructive results of preaching the
established position that "God wants everyone healed" to his congrega
tion and then being tongue-tied when he tried to console the wheel
chair patients who were not healed at his service. Several Pentecostal
ministers have also told me that their courage to conduct healing
services returned when they applied the kind of teaching our teams
^Leslie D, Weatherhead, Psychology, Religion and Healing (New York:
Abingdon Press, 1951), pp, 430-1,
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proposed.
In the first place, I think we must understand that sickness and
suffering are a mystery [italics in the original], the great mystery
of evil. Down through the centuries the Fathers of the Church have
tried to give the best explanations they could (St. Augustine and St.
Thomas Aquinas among them), and yet they all agree that the problem
of reconciling evil in the universe with the will of an all-wise and
compassionate God lies beyond human understanding. So, any preaching
or teaching that offers a simple answer to God's will in relation to
healing and sickness, is, by reason of its easy solution, likely to
be partially untrue. . . .
I think this has been the problem in the healing ministry: Some
recently formed Pentecostal churches and groups, frequently the vic
tims of an anti-intellectual bias, have preached universal healing,
without complete balance but with great effect, while the established
churches, proud of the intellectual tradition, have preached on the
subject of healing with great caution but little power
Somewhere there must be a way of speaking which is courageous in
its faith but true to reality.
This study contends that the solution to the problem MacNutt
describes rests largely in providing a more adequate biblical definition
of healing than some groups tend to adopt. To imply that "heal" means
only a scientifically verifiable change in the physical condition of a
human body is to abrogate much of the intention of Jesus when he healed.
It also fails to address many of the more distressing, non-physical symp
toms of ill health. The whole person includes body, mind, and spirit.
Leslie Weatherhead is helpful with this definition.
By healing, then, is meant the process of restoring the broken
harmony which prevents personality, at any point of body, mind or
spirit, from its perfect functioning in its relevant environment;
the body in the material world; the mind in the realm of true ideas
and the spirit in its relationship with God. 4
Healing relates to more than one aspect of the total personality.
Total healing produces a level of well-being in each of these functions.
^Francis MacNutt, o.p.. The Power to Heal (Notre Dame: Ave Maria
Press, 1977), pp. 125-7.
^Weatherhead, op. cit., p. 464.
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and all of them together, that is mind boggling to conceive: that is,
holiness, or wholeness of body^ mind, and spirit. Jim Wilson puts it this
way:
God's purpose for us as individuals is wholeness, a wholeness
which reflects his own character and life. That is clear from all
our Lord's teaching about the Kingdom of God. Wherever His will is
done and His Kingdom comes, all evil is overcome and His own perfect
life is expressed. It is obvious that we will none of us attain to
this fully in this life, but we must aim at it. And so it is never
enough for us to centre our thoughts and hopes and efforts on becoming
just physically well. God is himself "the Holy One." "As He that
hath called you is holy, so be ye holy; for I am holy" (I Peter 1:15),
and God's holiness includes a completeness which is perfection, which
He intends to express in His whole creation and therefore in us.
Therefore it is no surprise that Christ, who was God in the flesh,
healed the sick and sent His Church to heal, and told people that,
far from disease being God's will, it is always His will to give
salvation which means health. When Jesus spoke of eternal or ever
lasting life He used the Greek word "aionios" which means much more
than life after death. It is life which has all the quality and
strength and power of God's life. 5
The wholeness that is God's goal for his people is conformity to
the image of Christ. "And we, who with unveiled faces all reflect the
Lord's glory, are being transformed into his likeness with ever-increasing
glory, which comes from the Lord, who is the Spirit" (II Cor. 3:18).
"For those God foreknew he also predestined to be conformed to the likeness
of his Son, that he might be the firstborn among many brothers" (Rom. 8:29).
God through his healing love works with those who seek him (Phil. 2:12-13)
to produce complete salvation--wholeness--in each one. It is not often
possible to be sure of the necessary sequence of healing to bring us to
this exciting goal. For example, someone who seeks relief from arthritis
may need both a spiritual and an emotional healing in the process of being
freed from the arthritic condition.
5jim Wilson, Go Preach the Kingdom, Heal the Sick (London: James
Clarke � Co., Ltd., 1962). p. 42.
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The validity of this broader definition of healing, and especially
the understanding of God's magnificent intention for his people to be made
Christ-like, raises our level of confidence that every faith-filled prayer
provides a channel through which God's healing love will flow to produce
healing. Don Bartow, in his comprehensive, practical book. The Adventures
of Healing, entitles one chapter, "There Are No Failures." He pictures
a man with terminal cancer coming to receive prayer and the laying-on-of-
hands for healing. Bartow emphasizes that his physical need is only one
of many: "fear of death, financial worries, concern for family, guilt of
past sins and present doubt, despair as he questions 'why me?', fear of
losing his job, almost unbearable pain, and physical weakness."^ Here
there are many needs to be met by the healing love of God. If the goal of
God for this cancer victim's life is conformity to the image of Christ, it
may be that the most propitious sequence for reaching that goal is not,
initially, removal of the cancerous cells. It is for these reasons that
the pastor encourages the people at Central Church to think, "Salvation,
healing and wholeness," whenever they say "healing."
The object of faith for healing is Jesus Christ whose love and
life are the power for healing. The goal of faith for healing is the
wholeness which is conformity to the image of Jesus Christ. The medium
through which that power flows to produce wholeness is expressed faith.
The power in Christ for healing and the accomplishment of wholeness by
healing are the result of God's nature and work. The expression of faith
for healing is the responsive activity of God's people.
Donald W. Bartow, The Adventures of Healing (Canton, Ohio: Life
Enrichment Publishers, 1981), p. 51.
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This "amplified" version of Ephesians 2:8 helps to clarify the
above position: "For it is by grace (God's healing love) you have been
saved .(healed and made whole), through faith (the medium of receptivity) --
and this not from yourselves, it is the gift of God."
One of the emphases of this study is that the medium through
which faith is normally expressed is the Body of Christ. As previously
described, the plan for the model of healing ministry is strongly "body-
life" oriented, meaning expressions of faith are to be understood more
corporately than individually., though it is individuals who express the
faith, of course.
Tommy Tyson, a United Methodist evangelist from the North Carolina
conference, was interviewed for this project. The purpose of talking
with the Rev. Mr. Tyson, who is widely experienced in evangelistic expres
sions of the healing ministry, was to obtain his evaluation of a local
church ministry of healing. Mr. Tyson estimated that three to five per
cent of the people who come for healing at evangelistic services receive
lasting improvement for their problem. He believes the consistent, long-
term opportunities for individuals to experience the ministry of healing
at regular services held in a local church, especially where the Sacrament
of Holy Communion is part of the worship experience, produce a much higher
percentage of healing efficacy. He emphasized that such services have a
powerful effect in terms of "preventive medicine," keeping persons vital
in body, mind, and spirit.
"The James Five passage" (meaning Jas. 5:14-16) "is where it's
at, my brother Here you have elders, mature in Christ, people that love
you, that know your needs, and that just stick with you and pray for you
as God works his healing miracles in your life." He speaks also of the
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work of the Holy Spirit saying, "Christ reproduces himself in us,
through us, and as us." This emphasis supports the concept that when
we meet as the Body of Christ, the Great Physician himself is reproduced
to do his healing "in, through, and as us."
An interview on the ministry of healing was also held with Dr.
Frank Bateman Stanger, then President, and now President Emeritus, of
Asbury Theological Seminary- Tyson and Stanger were chosen to
represent divergent kinds of experience in the field of spiritual heal
ing. Dr. Stanger was a long-time practitioner of the healing ministry
as pastor of a local church. Subsequently, he has taught and written
extensively on the theme of spiritual healing, including the book
quoted in this paper, God's Healing Community.
Dr. Stanger believes that all people are seeking wholeness,
although they may not realize it. He emphasized that in regard to
wholeness the church has a four-fold responsibility: to help people
a.) identify their desire for wholeness; b) see how they are missing it;
c) show that God wills it for them; and d) teach them how to appro
priate it.
Dr- Stanger said that "applying faith is creating a situation
within a needy person that makes possible the inflow of God's healing
to that person's need." He offered a series of suggestions relevant
to creating that situation. 1) The person must do everything in his or
her power to remove any known barriers between self and God, with this
caution: it should not be a strained endeavor, which can also become
a barrier- 2) It is important to realize the place of mind in faith.
Belief and faith are related. If the mind believes "faith-full things"
it will develop the faculty of faith. 3) Realize the necessity of
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proper emotional climate for faith: surround ourselves with people of
faith. 4) Understand that faith is a spiritual faculty and must be
nurtured, as such; acknowledge that God gives faith as a gift, but also
utilize the means of spiritual formation, such as meditation, prayer,
and study. 5) Note that active faith is always relevant, focused in a
given situation, which may require counseling to help persons see where
the need is. 6) Learn how and when to appropriate what God offers
through the activity of faith. 7) Maintain the appropriate motivation
for developing faith.
Roy Lawrence, in his book. Christian Healing Rediscovered, speaks
of "resources and channels" for healing.
The resources which underlie Christian healing are threefold.
There are the creative energies of God the Father which have been
in the universe since its genesis and which are about and in us
always. There are the saving mercies of God the Son, available to
us through his life, death and resurrection. There is the life-
giving power of God the Holy Spirit, available to all who make
themselves available to him.^
He then lists and explains nine "channels" of healing: laying
on of hands, prayer, the spoken word, speaking the "name of Christ,"
good relationships, worship, anointing with oil, medical care, and
exorcism.
Principles for the Healing Ministry
These resources and channels, the encouragements and recommenda
tions of the Rev. Mr. Tyson and Dr. Stanger, the biblical research, the
thought of the writers heretofore quoted, and the dialog with the "team"
^Roy Lawrence, Christian Healing Rediscovered (Downers Grove,
Illinois: InterVarsity Press, 1980), p. 111.
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have impacted the author and contributed to the compilation of the
following set of principles for expressing faith for healing at Central
United .Methodist Church, Decatur, Illinois.
Theological Premises
1. The desperate need of mankind for salvation, healing, and
wholeness is occasioned by the "Fall," because of which the Lord of
Creation has allowed a disease-prone universe, adverse familial patterns
propagating brokenness from generation to generation, and the devastating
ill effects of sin, to interfere with the well-being of mankind.
2. The object of faith for healing in all its applications, body,
mind, and spirit, is Jesus Christ. He has supremely demonstrated the
healing love of God by pouring out his life on the cross that mankind
might, by faith, experience the power of his Kingdom which overcomes the
power of sickness and death.
3. The goal of faith for healing is wholeness. Wholeness is
primarily thought of as conformity to the image of Christ in mind and
spirit, and adequacy in bodily functions. Healing is part of the salva
tion process, moving a person toward wholeness.
4. The medium for expressing faith is the gathered Body of Christ
as they love one another, bear one another's burdens, and pray for one
another. Faith for healing of persons must not be diluted by unbelief
nor confused with presumptuousness .
5. Faith for healing is expressed through a variety of biblical
means, such as worship, receiving the sacrament, prayer, preaching of
the word, laying on of hands, and anointing. These expressions of
faith provide channels for the flow of the healing love of God.
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Practical Applications
1. The pastor accepts authority for the services as he leads
worship, celebrates the Eucharist, calls the teams for ministry, and
oversees the ministry of prayer for healing.
2. The service is first of all an expression of worship, centering
in the Lord's Supper. A mood of worship, maintained by the tasteful use
of music, praise, and prayer, continues throughout the evening.
3. An atmosphere of love and acceptance among the members of the
Body of Christ is fostered by mutual concern and attentiveness to the
needs of persons who are alone or appear to be in distress.
4. The persons who enter into "gift ministries" of various kinds,
including pray-ers, intercessors, ushers, communion stewards, and musi
cians, accept it as a commitment to the Lord in response to his claim on
their lives.
5. Three or four persons are called forth to minister together at
each prayer station. They are to function as a "miniature" Body of Christ,
with special sensitivity to the leading of the Holy Spirit in anointing,
counseling, and audible or silent prayer.
6. All members of the "team" meet one half hour prior to the service
for a time of preparation in prayer, instruction, and mutual concern.
This is when the groups to work at the altar healing stations are iden
tified. It is assumed that the original format will grow, evolve, and
change as the Lord shows new ways. Open discussion for these possi
bilities is encouraged at this time.
With this set of operational principles the group considered
themselves prepared to offer the "Service of Communion and Healing" to
the Lord and to his people. A sense of love, joy, and peace in the
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Holy Spirit covered them as they gathered at the altar for prayer the
evening before the initial service. They yielded themselves and the
future of the ministry of healing at Central Church to the Lord for
his loving disposition.
PART III
THE EVALUATION AND CONCLUSIONS
Chapter 8
THE HEALING LOVE OF GOD MINISTERED THROUGH
A CONTEMPORARY BODY OF CHRIST
After eight months of preparation by the pastor and team, they
were ready to launch the Wednesday evening "Communion and Healing Ser
vices." A twelve-week Bible Study on "The Healing Love of God" had
been offered. Three sermons, which informed the entire congregation
of the basics of am intentional ministry of healing, were delivered.
This chapter describes the functioning and maintenance of that ministry
at Central United Methodist Church, Decatur, Illinois.
Preparation
Team members join the pastor thirty minutes prior to the
"Communion and Healing Service" to enter into a spirit of praise, unity,
and receptivity- The pastor opens this meeting, which usually lasts
about fifteen minutes, with a scripture reading that exalts God and a
prayer of praise, thanksgiving, and invocation. Necessary instructions
are given. Team members are invited to share special needs, problems,
or joys. The pastor begins to consider which persons should work
together later at the healing stations. (The initial plan was that the
praying groups would be designated at this time. Sometimes needed team
members don't arrive until the service begins, so the groups are chosen
later.) Then they take time for quiet prayer, including appropriate
intercessions for team concerns, concluding with petitions for the
healing love of God to flow freely in the service soon to begin.
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A Typical Service
The service begins five minutes before the stated hour with a
brief organ prelude. (See Appendix E for sample order of worship.)
Even though there are only a small number of worshippers, who are en
couraged to sit together in one section of the nave, the organ is used
as though it were a full worship experience. The organ prelude is
helpful in establishing a mood of worship. It is especially meaningful
(in comparison with guitar and piano which are used later) for the time
of celebrating the Lord's Supper -
The pastor is seated in the front pew of the section with the
rest of the team. This grouping tends to give direction to other wor
shippers to come to the same side of the church. Usually they scatter
out, many near the back, on that side of the nave. When the prelude con
cludes, the pastor stands and greets the congregation. He offers a
brief invocation and announces the opening hymn.
Although most of the singing is done without printed music or
words available to the congregation, the hymnal is used for the first
song, so that newcomers to the service will feel comfortable with that
familiar form of worship. The opening hymn is selected to focus the
minds and hearts of the people on the saving reality of Jesus Christ.
Usually the worshippers are asked to remain standing and the Minister
of Music leads them in choruses of praise and thanksgiving for several
minutes.
Although this pattern is subject to change as the Spirit leads.
�"�Average weekly attendance for the first twenty-two months was
forty-one, with a low of fourteen and a high of ninety-two. The only
times attendance has been below thirty are cases of extremely adverse
weather conditions.
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this segment of choruses is often followed with a brief informal state
ment from the pastor. He describes the rest of the service so that
anyone unfamiliar with anointing, laying on of hands, and team prayer
will understand that they are free to come to the altar or not, that
they may come seeking prayer for their own or the needs of another, and
that they may feel comfortable about leaving anytime they are ready.
It is always emphasized that everyone present is part of the worshipping
Body of Christ through which his healing love flows, and that healing
may take place as one prays in the pew as well as at the healing stations
at the altar- This time in the service may also be used to invite
testimonies or to give expression to one or another of the principles
the pastor considers basic to this intentional ministry of healing. He
seeks to follow a general rotation in expressing these principles,
since they are used not only as information to the uninitiated, but
also reminders for the regular participants and team members.
Each service includes the reading of one of the healing episodes
from a Gospel and a brief homily emphasizing a key point about the
healing love of God, expressing faith for healing, or God's plan for
the salvation, healing, and wholeness of his creation. More choruses,
or perhaps a hymn, are interspersed with these, leading up to the Lord's
Supper, which is considered the climax of the corporate worship
experience.
The pastor goes to the high altar to consecrate the communion
elements. During the words of institution, prayers of consecration,
instructions, and ascriptions, emphasis is regularly put on such
blessings as cleansing from sin (I John 1:7), the power for healing in
the death of Christ (I Pet. 2:24), and the broken bread indicating the
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brokenness of his body to make us whole (Luke 22:10). While the communion
is being served in the pews, the pastor prays for guidance in selecting
the -triads who will pray at the healing stations.
Central Church has very limited space at the communion rail.
Three teams of three persons each are designated by the pastor. These
persons come forward and stand outside the rail at their station. The
pastor has three other persons come, one for each team, to anoint them
for ministry. The person designated to anoint for ministry stands
inside the altar rail. Each team member kneels in turn, the other two
laying hands on his head from behind. The person anointing places a
drop of oil on his or her thumb or finger and marks the sign of the
cross on the forehead of the one kneeling, saying some version of
Trinitarian ascription. Then he or she lays hands on the head of the
person kneeling, along with the two standing behind, and prays for the
ministry of the Holy Spirit to be effective through this person and
team. When team members have been anointed and prayed for, these
three persons return to their pews for continuing worship and inter
cession.
At the time the praying teams are called forth the Minister of
Music moves to his place at the front and side of the altar. From
this position he plays the guitar, sings, and at times leads the congre
gation in choruses during the remainder of the prayer time. He begins
by inviting the congregation to be in an attitude of prayerful, unstruc
tured worship and explains again the procedure for coming to the healing
stations. The first chorus may be one everyone is invited to sing.
Then the organist plays one more piece after which he leaves in favor
of the less formal, more spontaneous, use of the guitar.
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The Minister of Music is not only highly professional as an
instrumentalist and singer, but also widely sophisticated as to the kinds
of music appropriate for these services. The kind of music varies from
sacred to contemporary gospel. This provides a restful atmosphere of
quiet worship which is very supportive both to the ministry at the
healing stations and for those who are simply "waiting on the Lord" in
the pews. It also affords enough sound cover so that counseling and
prayers at the altar are not easily heard, so the necessary expectation
of confidentiality tends to remain unimpaired. When all the healing
stations have been vacated, indicating that no one else wishes to go
there for ministry of anointing and prayer, the pastor has the congrega
tion stand. They sing a chorus and a benediction is offered to close
the service.
How the Teams Function
During the first twenty-two months of experience thirty-six
different persons have been used on the healing teams. Several of these
were called upon for only one occasion. Most of them function in some
other way, like being an intercessor or usher. Three couples, three
men, and two women are the core group from which the teams are usually
chosen.
The pastor takes care that the teams have at least one man and
one woman on them. When an inexperienced worker is used, the other two
members of the team are mature and experienced. Always the people
chosen are active participants in the life of the church, seeking to
live daily in freedom and trust with Jesus Christ.
The teams usually have been in a pre-service prayer meeting.
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They are designated immediately following the reception of Holy Com
munion. It is assumed they come to this ministry freshly aware of
cleansing from sin, walking in the light of the Lord, and in fellowship
with one another (I John 1:7). They are asked to believe that the Lord
has drawn them to this altar and the anointing they receive is his way
of commissioning them to serve in Christ's stead as ministering elders
in the Body of Chirst.
They are also given to understand that their ministry is under
the authority of the pastor who is responsible, with them, to the Lord,
for the orderliness and holiness of the service. They are instructed to
call him in case of special need, and he, conversely, is keeping aware
of the flow of the service and watching for any situations in which he
might be of assistance. Furthermore, they are functioning in harmony
with the rest of the worshipping Body of Christ here gathered, which
includes several persons who have a specific ministry of intercession
which they are performing in the pews.
Above all, they are to see themselves as channels for the flow
of God's healing love by the work of the Holy Spirit manifesting his
gifts through them. This means, on the one hand, complete trust in
the Holy Spirit, that he may have freedom to minister, and, on the
other hand, compassionate sensitivity to the person for whom the ministry
of healing is being activated.
Trusting the Holy Spirit means, of course, allowing him to move
freely. It also means trying not to do his work for him through spirit
ualized words, emotional tone, and physical movements akin to those
some people have been conditioned to believe are manifestations of
the Spirit. Furthermore, trusting the Holy Spirit certainly means a
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"Jesus approach" to suffering individuals, an approach that does not try
to squeeze that person into a mold or force him to believe, say, or do
that which the Lord is not working out in his life at the time. In
short, it means respecting the dignity and privacy of individuals,
knowing that in God's wonderful timing and complete understanding of
each needy person. He will lead this beloved child to ask, seek, and
knock in proper sequence. It is the task of this "miniature Body of
Christ" to provide the loving presence of the Great Physician, in which
love the defenses of the hurting person can fall away, and he may see
his own truest, deepest needs for salvation, healing, and wholeness.
When a person comes to a healing station, he kneels with three
loving persons, sensitive to the Holy Spirit and available as "elders"
to anoint and pray with him (Jas. 5:14-16). When the person states his
desire for prayer, one of the workers anoints him and they pray accord
ing to the request. Many times the request is more a recital of condi
tions or a situation. The first intention of the team is, without
probing more than is comfortable, to try to discover the kind of healing
that is necessary. They are aware that it could be a spiritual, emo
tional, or physical need (or, though rarely, in the area of the demonic).
Often it is a combination of the first three. Sometimes it has to do
with broken relationships between persons. As the team keeps an open
channel to the Lord, one or more of them pray aloud for the person.
Sometimes a word of knowledge, an instruction, or faith for an unusual
healing is manifest through a team member- If there is need, the group
may do extensive counseling, one member of the group may take the person
to another room for counseling, or they may refer him to the pastor for
counseling.
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Referrals
At nearly every service there are a few persons worshipping who
are unknown to the pastor- He greets them cordially but does not probe
for their names or reasons for attending. It is often discovered after
weeks or months, if a newcomer maintains regular attendance, that he is
there on referral from one of several therapists in town. Sometimes the
therapist will call and inform the pastor about the person, but usually
not. Often persons who come for healing, in contradistinction to those
who come simply to worship or out of curiosity, have been referred to the
service by a friend.
The Central Church staff members sometimes make it a requirement
for their counselees to receive the Holy Communion each Wednesday evening
and take the opportunity to worship the Lord in a spirit of holiness.
The Annual Healing Mission
From the beginning it was the belief of the healing team that
apart from announcement in the calendar of events at the church there would
not be any promotional effort to urge attendance at the Communion and
Healing Services. This was primarily to avoid the appearance of hype and
excessive claims. At the same time it was recognized that an intentional
ministry of healing within the local Body of Christ is a clear Scriptural
mandate. That being the case, the team would welcome any opportunity to
encourage other congregations to see and learn from our model.
To augment this desire, it was decided to hold an annual healing
mission. Such a mission would mean bringing to Central a person who
would do an outstanding job of interpreting the healing ministry, not
only to the home church, but also to others who might be attracted to a
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special speaker- Furthermore, the qualified speaker would hold a day
time seminar for the benefit of local pastors who might be interested in
an intentional ministry of healing in their own churches. The First
Annual Healing Mission was held in October, 1982. (See Appendix F.)
Revisions
It had been the plan of the healing team to prayerfully discuss
the healing services at the prayer preparation time each week. Unfor
tunately- people began coming late to the meeting, which caused the
prayer time to last until too near the beginning time of the service.
This meant there was not enough privacy to discuss procedure or problems
that might become personal about an identifiable individual. Or, the per
son on the team that needed to hear group discussion about some procedure
or attitude might not have arrived until the problem had been considered.
The group was able to deal with most situations that needed change. How
ever, in order to provide time for a thorough check-up, the following
letter was sent a few months after inauguration of the services.
"July 21, 1981
"To: Those interested in the future of God's healing work at
Central Church
"Re: Meeting to seek the leading of the Lord for our healing
ministry, Friday, July 31, 7:30 p.m. at the church.
"Dear Brothers and Sisters,
"My heart is overflowing with joy, praise and gratitude to
our gracious God for his direction and empowerment in the healing
ministry at Central .
"We need now to evaluate how near we are to the center of
His will in our Wednesday evening services. I had thought this
could be a week to week thing, but that has not worked out, so--
while I resist calling extra meetings--! believe it is
imperative that we get together for full sharing of feelings,
opinions and evaluation.
"Please pray about this and come ready to help us give and
interpret information as we seek the Lord's continued leading
for this important work.
"We will meet at 7:30 in the Sanctuary for prayer, worship
and discussion. Later we will go down to Fellowship Hall for
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some refreshments.
"I'll get the Dairy Queen if you'll bring the cookies.
"Keep praying, praising, rejoicing, and trusting the Lord
Jesus .
"Cordially yours,
"Bert"
At this meeting the team shared a rich sense of joy and thanksgiv
ing to God for the way he was guiding, blessing and healing in the ser
vices. More thorough discussion was held about the changes in procedure,
some of which had evolved naturally. Others had been forced upon the
group and needed further consideration for satisfactory closure. Several
revisions were agreed upon. Team selection would occur after the serving
of the Lord's Supper, because of the difficulty of getting everyone to
gether by 6:30. It had been suggested by the pastor that the team members
rotate the responsibility for anointing and praying. The teams found it
better to work without a set formula for that, preferring to let the Lord
direct them. The pastor had also suggested that if a lengthy time for
counseling were needed, one of the team members should take the person
into another room, so that healing station could continue to be used;
except in very extreme cases, the groups preferred to stay together at
the altar with the counselee for this ministry. It was agreed we needed
to make concerted effort to arrive in time for the 6:30 prayer session.
It was understood that the service got to be very long for the organist
to stay until the end, and that the service would not be hurt if he left
after the service of Holy Communion.
The group prayed, laughed, agreed to have another check-up meet
ing in three months and went to the Fellowship Hall for refreshments.
Two more meetings of mutual encouragement were held in response
to these notes:
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"October 21, 1981
"To: Central Saints interested in the ministry of healing
"Re: Get-together at Beuoy' s, October 30, 7:30
"Dear Brothers and Sisters,
'"We are not diagnosing diseases and putting salves on the
sores. That's not our ministry. We are ministering life to
persons. . .And that life that we minister is Jesus.' These are
some words from a Tommy Tyson tape from Aldersgate '81 that I'd
like to play for you.
"I'd also like to pray and discuss the development of our
healing ministry at Central.
"And just fellowship with you for a while.
"Please come if you can.
"Cordially,
"Bert"
"March 4, 1982
"Dear Brothers and Sisters who have a heart for the ministry
of healing,
"March 11, 1981 was the date of our first Communion and
Healing Service at Central. We'd like you to join us for a
birthday anniversary celebration immediately following the
service next Wednesday, March 10, 1982.
"Along with the celebration, we'll hear the written testi
monies of healings I've received this year, talk out our
evaluation of where we are now, and seek the Lord's guidance
for the future of this important ministry -
"Keep on praying, being healed, and being channels for God's
healing love.
"Cordially yours,
"Bert"
At the May 26, 1982, Communion and Healing Service a lady receiv
ing ministry from one of the groups spent several minutes laughing in a
very strange way. Later she began laughing even louder, but more joyfully.
The pastor considered intervention, but did not do so because of the lack
of distress indicated by the team members when he walked close to observe
and because of his confidence in their maturity and experience. However,
several other team members told him later how much they were disturbed,
so the following note was sent.
"May 29, 1982
"To: Brothers and Sisters in the healing ministry at Central
"Re: Preliminary meeting next Wednesday {June 2) at 6:30 p.m.
"Dear Brothers and Sisters,
"How we rejoice in the richness of our healing services. The
peace and power of the Holy Spirit truly is accomplishing
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miracles in our lives and in the lives of those who seek Him.
"Our original plan was to meet at 6:30 for prayer and
sharing to seek the Lord's leading. We have gotten away from
that to the point that we don't have a lot of prayer preparation
or discussion about the services. I believe we need to check
from time to time to see if we are still on target.
"I especially want to meet next Wednesday to talk over our
feelings about last Wednesday night. We may again wish to
consider my original recommendation that for long term counsel
ing it would be advisable to take the person to another room.
"I love you and appreciate you all. Please continue to pray
for me and for the Lord to have His perfect will in our services
of communion and healing.
"Cordially yours,
"Bert"
In discussion the disturbing experience was described. There was
divided opinion about it, some saying such laughter is often produced by
the work of the Holy -Spirit. Others believed that distressing noises in
worship are never caused by the Holy Spirit. The session ended in a warm
ly accepted admonition for mutual tolerance and faithfulness to test
whether actions be in the flesh or Spirit.
Soft crying is not unusual at the healing service, but one evening
a lady known to be seriously disturbed was sobbing loudly. The pastor
stepped in to ask if he could be of assistance, and she became much more
quiet. Shortly afterward the intensity increased. The next team had no
one at their healing station, so the pastor asked them to join in a large
prayer group around the disturbed person. One of the team members began
to pray with great authority, the sobbing subsided, and a sense of peace
fell on the whole congregation. The benediction followed immediately.
The pastor asked the lady who had prayed to tell what had happened. This
was her response.
"It was near the close of the evening healing service when the
woman came for prayer to the team next to ours. As they were praying
she became more and more agitated. Pastor Beuoy asked them if they
wanted any assistance but they seemed to feel it would be O.K. shortly.
However, she began sobbing loudly and creating a small disturbance.
117
Pastor then asked if our team would come over and join in prayer
for the woman. As we approached, I felt some reluctance to have
any part in the situation. For one reason, I recognized the woman
as one whom I had seen cause similar disturbances in other prayer
lines and I knew that she herself, as well as others, thought there
were 'evil spirits' within her telling her what to do. In fact, I
had witnessed what would be called a deliverance on another occasion
with the woman almost a year ago.
"My reluctance didn't come from fear though, but from hesitation
to become involved in anything that appeared melodramatic or phony.
I know next to nothing about demons and less about rebuking or
exorcising them, which seemed to be the expectation of the group.
It is my own personal belief that Satan is defeated in this world,
and Jesus is Lord. So when someone asked if I would do the praying,
I really didn't know what to say. But as I placed my hands on her
shoulders and began to speak, all I can say is the Holy Spirit took
over. I was filled with an awesome sense of God's power and majesty
...fear of the Lord is neither pleasant nor unpleasant, it is an
absolute sense of truth... and the truth is that our God is holy and
we must never forget, nor tempt, nor profane the things of God.
Certain physical things were happening. . .my voice grew louder than
I, on my own, would have liked or allowed, my heart began to beat
harder, and I knew an intense urgency to impress on this woman
and everyone that sense of holiness I felt. It seemed especially
important to warn the woman that she must not continue to play
with the things of God (repentance, forgiveness, the Cross) and that
we as prayer teams must stay subject to the Holy Spirit and never
be a party to game-playing.
"I don't know what happened within the woman's life after that
night. A few weeks later she happened to come forward for prayer to
to the team I was on. At first, I didn't recognize her again, but
experienced an overwhelming nausea for about five seconds, then such
boredom that I could have fallen asleep. I don't understand many
things."
The team continues to meet every few months for fellowship and
prayer. There has been relatively little turnover. The group that
helped formulate the "Marriage of Sacramental and Body Life style" con
tinues to function as ministers of God's healing love. As one person
wrote:
"It is so good to go down and have a team to pray with me.
I believe strongly in prayer power and the interaction of the
team with each person that goes down. Just to feel their love
and concern is a healing totheperson (an encouragement)"
Chapter 9
THE HEALING LOVE OF GOD EXPERIENCED
AMONG HIS PEOPLE
This Project-Dissertation set out to seek "to discover, describe,
analyze, and implement those optimum expressions of faith in God through
which, by His grace, divine power flows to eventuate in healing of
persons as experienced in the intentional ministry of healing at Central
United Methodist Church." (See page 7,) it was the purpose of the
writer to search out biblical information which describes the nature of
God in Whom we place our faith, to discover the data to explain what it
means to be healed, and to find scriptural ways to exercise optimum ex
pressions of faith in that God, with expectation that healing would result.
To put it another way: we need to know not only how to express faith, but
also the object of faith and the goal of faith.
The Essential Findings and Special Emphases
The Bible describes how to express faith. The pastor, healing
team, and others at Central United Methodist Church studied scripture in
search of ways to express faith for the healing of persons. That study
revealed cogent information about the nature of God, the goals he has for
his people, and how to trust him to accomplish his will in mankind.
The Nature of God
The revelation of the nature of God in relation to his healing
love radiated from the life, death, and resurrection of Jesus Christ.
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Jesus said, "Anyone who has seen me has seen the Father" (John 14:9b).
Since Jesus healed (see Chapter 4) and his poured out life and love for
continued healing havebeen made available through the cross (see Chapter
5), it is evident that God's nature is one of loving desire for bringing
healing to humankind.
Many Twentieth Century writers in the field of healing share this
emphasis, including Roy Lawrence, Trevor Dearing, Agnes Sanford,
and Rufus Womble. However, this study further develops the thought that
the life of Jesus which, because of God's love, was poured out on the
cross, has an eternal quality about it that causes it to continue to flow.
It is this "poured-out life" that impacts and counteracts the sin and
death which has dominated this world since the Fall. The statement of
Paul in Rom.ans 8:2 puts it succinctly: "through Christ Jesus the law
[principle] of the Spirit of life set me free from the law [principle] of
sin and death." The development of this point is a significant new addi
tion to the understanding of the nature of God in relation to healing.
The Meaning of Healing
It is important to an effective ongoing ministry of healing to
teach realistic expectations about what it means to be healed. Limits as
to what God can accomplish through faith are non-existent. It is recog
nized, however, that the complexities of evil are beyond human understand
ing, and the purposes of God are far more complete than healing physical
maladies. R. Eugene Sterner, Leslie Weatherhead, and Jim Wilson are
effective in developing the biblical thought that God's purpose in healing
is part of the process of salvation and that the goal is wholeness of
body, mind, and spirit. Wilson is especially strong in relating "wholeness"
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to "holiness." The writer also contends for the notion that healing is
a part of a larger intention in the plan of God. He notes the distor
tion of hope that often adversely influences those healing ministries
that are so intent on immediately verifiable "healings" that they get
out of perspective with the total will of God.
An emphasis not found in other contemporary literature on heal
ing, however, is that the essence of this wholeness, which certainly
includes holiness, is "conformity to the image of Christ" (Rom. 8:29,
II Cor. 3:18). There is a repeated emphasis at Central Church that
God's goal for his people is "salvation, healing, and wholeness of
body , mind and spirit" and that the criterion for wholeness is "conformity
to the image of Christ."
Expressing Faith for Healing
Perhaps the most significant contribution elicited by this study
relates to the extent of recognition that expression of faith for the
healing of persons is a Body Life enterprise. This discovery is clearly
evident in what the writer calls "a marriage between a Sacramental model
and a Body Life model of the ministry of healing." (See page 84.) This
concept emphasizes that all the persons gathered at the service are part
of the community of faith through which flows the healing love of God.
As the worshippers express faith through praise, prayer, preaching, cele
brating the Eucharist, and by more focused means such as anointing and
laying on of hands, God moves to effect salvation, healing, and wholeness
among his people. Morton Kelsey and Frank Stanger each provide effective
development of this thought in their books on healing.
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An Opinion Survey
Frequent letters of appreciation from persons who have experi
enced increased well-being at the Comuunion and Healing Service come to
the pastor's desk. In addition, comments describing helpfulness of the
service are often made to members of the healing team. In order to
provide a convenient vehicle for discovering the opinions of a larger
group, a survey was devised and made available to the congregation.
Method
Members of the Central Church congregation on Sunday, January
30, 1983 received the "Survey on Communion/Healing Ministry" in their
worship bulletin. (See Appendix G for a copy of the questionnaire.)
Attendance on that Sunday was 350. No urgent appeal was made for use
of the survey. During informal moments the pastor made reference to the
questionnaire saying, "There are two kinds of people we want to fill
these out- -those who have attended Wednesday evening services and those
who have not. Both viewpoints will be helpful in evaluating the ser
vices."
Results
Seventy- three persons returned questionnaires. Among these, 56,
or 76.7%, have attended communion/healing services and 17 (23.2%) have
never attended. Few of those not involved with the services completed
the survey forms. Possibly, these persons were unwilling to express
opinions on a topic with which they were unfamiliar- Possibly they
lacked the interest to invest the time. In any case, the survey results
reflect primarily those who have had some experience with communion/
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healing services at Central.
Appendix H presents the nximbers and percentages of each response
to each question. The first three questions provide demographic back
ground, i.e. age, sex, and length of time attending Central Church. Young
adults (20-39 years) represent almost half who responded. Youth under 20
account for only about eight percent, persons 40-59 compose 31.5%, and
persons 60 and older make up the remaining 12.3%. Females were more
likely than males to return surveys, representing 60.9% of respondents.
The largest group of respondents (44.4%) have attended Central Church
for 5 to 9 years. Another 29.2% have gone to Central for 1 to 4 years,
and the remaining quarter are about equally divided between newcomers
of less than one year and those who have attended 10 years or longer.
Only the 56 persons who have attended healing/communion services
were asked to complete Questions 4a, 4b, and 4c. The most frequently
citjed reason for first attending was "I thought it would be a good
chance for prayer and meditation," with 57.1% selecting this. Other
reasons often selected were "I wondered what it was like (50.0%); "I
wanted prayer for another type [other than physical] of problem" (44.6%);
"I felt called to this as a part of my ministry" (33.9%); and "I wanted
to show my support for Rev. Beuoy" (32.1%). Seeking healing for a physi
cal problem was less often a person's reason for attending (17.9%) and
only one respondent, or 1.8%, indicated a reason was "I felt it was my
duty to go to events at the church." Of those who have participated, 17
(30.9%) consider themselves team members; 7 (12.7%) view themselves as
regularly involved though not a part of the team; and 31 (56.4%) report
that they are occasional attenders.
Those who have attended were also asked to rank how the services
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have been "meaningful." The forty responses which accurately completed
this item were tabulated, weighting the most helpful at six points and the
least helpful at one point. (See Table 1 for weighted ratings.) The
highest ranking benefit was "spiritual and emotional health or wholeness
has improved." Next in order were "a chance to worship in a quiet atmos
phere" cind "a chance to serve other people" with equal scoring. Fourth
in the ratings was "I have learned a lot about the healing process,"
followed by "they provide a service to people in the community outside
Central Church." The item ranked last was "I have been healed of a
certain physical problem."
The remaining four multiple choice questions dealt with attitudes
toward the services and healing, and were asked of both those who had and
those who had not attended the services. More than two-thirds of those
who answered the question "What do you think is most important in a
communion/healing service?" checked "to help people who attend to grow
and become more the way God wants them." Fewer believed that providing
channels for "immediate, miraculous physical healing" was important, and
only 2.4% selected the response "to get people converted; save souls."
Thirty people, or 52.6% of those who answered, thought more
publicity would cause more people to attend. This question apparently
lacked adequate response options, since 25 persons (43.9%) wrote in
answers .
Few respondents believed that people not involved with the heal
ing services view them negatively. Only 5.7% thought the uninvolved
consider the services fanatic, and another 3.3% expressed the view that
the uninvolved think the services are divisive. The most prevalent
responses were that non-participants believe the services are "OK for
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Table 1
Weighting for the Item, "How have the communion/healing
services been meaningful to you?"
(Instructions for the item read: "Please put a "1" by the item that is
most helpful, a "2" by the second most helpful, etc., so that "6"
represents the item that is least helpful." In the folio ving weightings,
six points are assigned the response rated most helpful and one point is
assigned the response rated least helpful.)
"I have learned a lot 3 X 6 = 18 "I have a chance to 10 X 6 = 60
about the healing 6 X 5 = 30 worship in a quiet 4 X 5 = 20
process .
" 7 X 4 = 28 atmosphere. " 10 X 4 = 40
[Learning] 13 X 3 = 39 [Worship] 7 X 3 = 21
6 X 2 = 12 8 X 2 = 16
5 X 1 = 5 1 X 1 = 1
132 158
"I have been healed 4 X 6 = 24 "My spiritual and 10 X 6 = 60
of a certain 4 X 5 = 20 emotional health or 17 X 5 = 85
physical problem." 3 X 4 = 12 wholeness has im 7 X 4 = 28
[Physical Healing] 4 X 3 = 12 proved." 4 X 3 = 12
3 X 2 = 6 [Wholeness] 2 X 2 = 4
22 X 1 = 22 0 X 1 = 0
96 189
"I have a chance to 11 X 6 = 66 "They provide a ser 2 X 6 = 12
serve others who 6 X 5 = 30 vice to people in 3 X 5 = 15
have needs." 7 X 4 = 28 the community out 6 X 4 = 24
[Service] 3 X 3 = 9 side Central Church." 9 X 3 = 27
12 X 2 = 24 [Outreach] 9 X 2 = 18
1 X 1 = 1 11 X 1 = 11
158 107
Weighted Score^ Percentage
Wholeness 189 22.5
Service 158 18.8
Worship 158 18.8
Learning 132 15.7
Outreach 107 12.8
Physical Healing 96 11.4
840 100.0
a240 is highest possible score; 40 is lowest possible.
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people who like that sort of thing" (55.7%) or "an important part of
the church program" (35.2%).
When asked "How do you think people are healed?" respondents over
whelmingly (93.1%) selected "The love of God is a continuous healing
power. When people grow in faith they become healthier in spirit and
body." Very few supported the options emphasizing medical science, keep
ing bodies and minds in shape, or immediate divine healing.
For several questions, it is useful to compare responses of
different groups of respondents. Table 2 displays the reasons people
identified for first attending among those who view themselves as team
members, regular participants, and occasional participants.
The majority of team members and regular attenders (70.8% com
bined) first went because they "felt called to this as a part of [their]
ministry " Only 6.5% of occasional attenders gave this response. This
suggests that those who initially viewed this program as a ministry have
maintained the commitment of regular involvement. A sense of obligation
to support church activities was apparently not a motivating factor
among respondents.
Only 17.9% came to healing services seeking healing for a particu
lar physical problem. None of the team members cited this as a reason,
while 22.6% of the occasional attenders came for physical healing. Half
(28 of 55) said they came for either healing of a physical problem or
prayer for another problem, or both. Among team members, 29.4% came for
one of these reasons; among regulars 40.6%; and among occasional attenders,
61,3%, This indicates that there may be two tv-pes of people who partici-
pate--those who regularly attend as a service to others and to worship
and those who occasionally attend in response to a felt need.
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Table 2
Reason for First Attending by Current Role
Reason for Regular Occasional
Attending Team Member Participant Participant Total
No! W No. % No. % No. 5
"I wondered what
it was like." 4 23.5 3 42.9 20 64.5 27 49.1
"I wanted to show
my support for
Rev. Beuoy." 5 29.4 3 42.9 10 32.3 18 32.1
"I wanted healing
for a particular
physical problem." - 0.0 3 42.9 7 22.6 10 17.9
"I wanted prayer
for another type
of problem." 5 29.4 3 42.9 17 54.8 25 44.6
"I felt it was
my duty to go to
events at the
church." - 0.0 - 0.0 1 3.2 1 1.8
"I thought it
would be a good
chance for prayer
and meditation." 8 47.1 7 100.0 16 51.6 31 56.4
"I felt called to
this as a part of
my ministry." 12 70.6 5 71.4 2 6.5 19 33.9
Total responses 34 24 73 131
Total respondents^ 17 7 31 55
3-One of the 56 respondents who had ever attended a healing/
communion service did not answer the "Current role" item (4b) and so
was omitted from this table.
^Percentages add to more than 100% because multiple answers were
solicited.
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In addition to need for healing or prayer, the occasional
attenders often cited curiosity, i.e., "I wondered what it was like" as
a reason for attending. This was selected more than twice as frequently
by occasional attenders as by team members and regulars.
Overall, 55.7% believed that persons not involved with the
healing services held a tolerant view ("OK for people who like that
type of thing"). Another 35.2% expressed the opinion that the uninvolved
consider the services important to the church program. It may be signifi
cant that the respondents who actually represent the uninvolved express
more positive views. (See Table 3.) Among this group 56.7% said the
services are an important part of the church program. The persons who
are involved seem to believe that others hold the tolerant view.
Table 3
How the Uninvolved View the Services
by Attendance of Respondents
Have you ever attended a communion/healing service?
How do you think
most people . . . Yes No Total
who are not in
volved . . .
feel about them?
No. % No. % No. %
Healing services
are too fanatic. 2 4.3 1.5 10.0 3.5 5.,7
Healing services
split the church 2 4.3 - 0.0 2 3.,3
OK for people who
like them. 29 63.0 5 33.3 34 55,.7
Important part of
church program. 13 28.3 8.5 56.7 21.5 35,.2
Total^
46 99.9 15 100.0 61 99 ,9
^Total includes only those who answered the question. If respon
dent selected two answers, one-half was tabulated for each.
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As discussed earlier, those who have attended services generally
ranked healing of a certain physical problem as the least helpful item.
However, this is not true among the subset whose reasons for first
attending included seeking healing for a particular physical problem.
(See Table 4.) Six of the seven persons in this category ranked physi
cal healing among the top three benefits. Two-thirds of persons who did
not come for physical healing rated physical healing as the least helpful
item.
Table 4
Rankings of Physical Healing as Meaningful
by Reason for First Attending
Reason for First Attending
Wanted Healing
for
Physical Problem Other Total
No. % No. % No. %
Most helpful 1 3 42.9 1 3.0 4 10.0
2 2 28.6 2 6.1 4 10.0
3 1 14.3 2 6.1 3 7.5
4 - 0.0 4 12.1 4 10.0
5 1 14.3 2 6.1 3 7.5
Least helpful 6 - 0.0 22 66.7 22 55.0
Total 7 100.1 33 100.1 40 100.0
A similar analysis was conducted comparing persons who attended
because they "felt called to this as a part of [their] ministry " and
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others in terms of their ratings of the helpfulness of "a chance to
serve other people who have needs." The results are presented in Table
5. Of thos-e who went because they felt called, 63.2% ranked the oppor
tunity for service as first or second most helpful. Among those who
didn't go as part of their ministry, only 23.8% rated service as first
or second.
Table 5
Rankings of "Chance to Serve Others"
by Reason for First Attending
Most helpful
Reason for First Attending
Called to This as
a Part of My
Other Total
Total
No. % No. % No. %
1 8 42.1 3 14.3 11 27.5
2 4 21.1 2 9.5 6 15.0
3 2 10.5 5 23.8 7 17.5
4 2 10.5 1 4.8 3 7.5
5 3 15.8 19 42.9 12 30.0
6 - 0.0 1 4.8 1 2.5
19 100.0 21 100.1 40 100.0
Strengths and Weaknesses
A definite strong feature of this project was the involvement of
lay persons. The design was that research in scripture about faith for
healing and in contemporary literature would be implemented in the life
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of the church. The dialog that transpired during the twelve-week Bible
Study, "The Healing Love of God" (See Appendix B) and during the team
meetings proved to be a rich resource for ideas and direction.
Recognition of this advantageous facet of the project may sug
gest a weakness. Perhaps greater effort should have been made to
involve other mature Christians whose vocations are in the social science
fields like psychology and sociology. Their expertise in understanding
human emotional makeup may have provided greater effectiveness in dis
covering application of scriptural principles.
Since there is so great an emphasis on Holy Communion to high
light the poured out love and life of Jesus Christ, the project may have
been strengthened by more thorough teaching on the efficacy of the
Sacraments. One young man reported a marvelous deep healing as he drank
the individual cup of wine having sensed the Lord was speaking directly
to him when the words were spoken saying that this blood was the life of
the Spirit of Christ Jesus which would counteract the law of sin and
death.
Another area where more development may be helpful is the possi
bility of "preventive medicine." The renewing power of the Lord's
Supper in conjunction with the opportunity for quiet meditation could
be effective in helping maintain good health. One survey respondent
said, "The service's quiet, worshipful atmosphere alone gives me the
renewal that I need for the coming week."
Having reviewed the results of the "survey" this writer too
late realizes that much might have been done by using two or more sets
of the survey. Statistical validity could have been established by
use of a "control" group from a church that doesn't teach healing, from
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a church that emphasizes a Pentecostal style of healing ministry, or--
perhaps most helpfully--use of the survey "before" and "after" teaching
and experience in the "Sacramental/Body Life" model.
The Healing Love of God
It is God's nature to pour out healing love and life at all
times. This love is supremely demonstrated by the death of Jesus Christ
on the cross, which is basic for understanding the healing power of God.
Romans 8:32 says, "He who did not spare his own Son, but gave him up for
us all--how will he not also, along with him, graciously give us all
things?" The strength of this project is demonstrated by the fact that
when asked on the survey (see Appendix G, question 8) "How do you think
people are healed?", 93% chose the response, "The love of God is a con
tinuous healing power." Many of the "comments" and "healing experiences"
listed on the survey in some way reflect this understanding. Here are
two examples: "Emotional healing over a period of time as I learned
and could take in how much God valued me and loved me;" "Healed of tumor
on ovary. Emotional healing. I consider these as a result of being in
the flow of God's available healing love at Central. Not only on Wednes
day night, but every day-" Granted the impact this idea is having, it
appears that more elucidation of the idea of "poured out life" would
have been beneficial. The health-producing quality of "Life" has power
to reverse the tendency toward death that is manifest in sin and disease
of every kind. Possibilities for development are many: e.g., a life
of "resurrection power" as in Ephesians 1:15-22; "eternal life" as in
John 17:1-3 and elsewhere; or again, the life of "Christ in you" as in
Romans 8:9-11.
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Conformed to His Image
A major weakness of this Project-Dissertation is the incomplete
development of the relationship between "wholeness" and "holiness."
Given the emphasis on the broken body and poured out blood of Jesus
Chirst, there is an obvious and appropriate lead-in to scriptural ideas
like Hebrews 10:10, "And by that will, we have been made holy through
the sacrifice of the body of Jesus Christ once for all." The holiness
that God intends for his people could then have been identified with
Christ as our righteousness. Conformity to his image could have been
effectively tied in with sanctification and the Doctrine of Perfection.
Nevertheless, the goal of faith for healing as "salvation,
healing, and wholeness," has become a helpful understanding for many
people. Previous to the many months of this teaching there were fre
quent occasions of persons with physical or emotional problems that
were prayed for, but not immediately alleviated, needing to be coun
seled for an additional sense of guilt and failure. Once they began
to realize that there could be a sequence of "healings" necessary prior
to getting to the symptom, and that the process was toward making them
whole, there was often a genuine sense of relief.
People are increasingly aware that spiritual well-being is more
important than, and often antecedent to, further healing. We received
testimonies from the survey such as the three printed here:
As a professed Christian for years I did not understand the
spiritual concept behind all that Jesus taught and instituted.
Too many people come looking for physical healing first rather
than an inward spiritual healing, missing the whole point of
resurrection and institution of the Holy Spirit.
The healing that I had was not physical, but in my heart.
The Lord is healing because I'm letting Him get into the hurt
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which is deep. It's not all done yet, but I need and am abiding
in Him while He works. I'm trusting Him.
I came for physical healing and now realize that you must be
healed physically, mentally, and spiritually.
Further support for this new understanding among the Central
Church parishioners is that when asked, "What do you think is most
important in a communion/healing service?", 68.4% chose the response,
"To help people who attend to grow and become more the way God wants
them." Even more significant was the opportunity to rank order six
very positive options under the heading, "How have the communion/heal
ing services been valuable to you?" The weighted scores show an
impressive top margin to: "My spiritual and emotional health or whole
ness has improved." (See Table 1, page 117.)
Sacramental/Body Life Model
The Eucharist represents the crucifixion of the life-giving Person
in whom we place faith for healing. The Body of Christ, serving as a
corporate channel of faith, allows that healing love to flow to persons
who come seeking it. The supreme love manifest in the death of Jesus
Christ on the cross is like the brilliance and heat of the sun itself.
The group of people anointing, laying on hands, encouraging, and praying
are the warm rays of the sun being soaked up by the sun-bather. The most
beneficial discovery that has been made through this Project-Dissertation
is the unexpected high importance of group expressions of faith for heal
ing. This is illustrated in terms of the value of the entire worshipping
community as indicated by comments from three of the surveys:
My healing may have not been as miraculous as the curing of a
physical problem; however, I've been healed of thoughts and deeds
that I thought I could never get rid of. I thank God for the people
who care about me and love me for who I am. Central has had a big
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affect [sic] on my life. There's so much love here for those who
are willing to look for it.
The healing ministry is to me one of the placeswhere "those who
are sick" may find a "Physician." It is private, not demanding or
pushy .
The service's quiet, worshipful atmosphere alone gives me the
renewal that I need for the coming week. People who haven't felt
this has [sic] a lot in store for them if they would come and
experience this.
Those "sun rays" become even more focused, as with a magnifying
glass, when ministry takes place at the altar with a praying, anointing,
touching, encouraging, loving team of people, gifted by the Holy Spirit,
in tune with Him and with the one who comes for healing. As one person
says :
It is so good to go down and have a team to pray with me. I
believe strongly in prayer power and the interaction of the team
with each person that goes down. Just to feel their love and concern
is a healing to the person (an encouragement) .
The quality of love and dedication that is required for team
members who offer themselves to the Lord and his people each week is
crucial to the effectiveness of the program. It is recognized, however,
that they, as all who respond to the call of the Lord as his servants,
receive the healing benefits that are transmitted through them. As one
team member says, "As a team member, the anointing and prayer brings me
close to God each week. The weekly communion has become a necessary part
of my life."
This writer assumes that two prejudices have kept the average
attendance at forty-one for the nearly two years of operation: 1) that
healing services are more distressing than helpful, because of the loud,
excitable, shouting style of worship and expectation of demonstrable
miracles; and 2) that since our service is not dramatic, exciting, with
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charismatic demonstrations by a "gifted" healer, it fails to meet the
expected criteria for healing rallies. (This probably explains the fact
that the first service attracted ninety-two persons, while higher atten
dance numbers after the initial service are usually around fifty. Perhaps
many were disappointed that this was not the type of service popularized
on television and frequently held in rallies in this community.)
Consistent with the admonition frequently stated in teaching at
Central about the ministry of healing that "Whenever you say 'healing,'
think 'salvation, healing, and wholeness ,'" the more evidential results
of this Project-Dissertation will be discovered month by month into the
future. As the "Communion and Healing Services" continue, the value of
this quality of Body Life experience will be increasingly communicated to
the rest of the congregation and community.
Chapter 10
THE HEALING LOVE OF GOD FLOWING
THROUGH CHANNELS OF FAITH
In a world devastated by emotional mutilation, physical suffer
ing, and spiritual paucity, there is great need for some source of
help. For many centuries the Christian church managed to obscure the
fact that a primary mission of Jesus Christ was to minister the healing
love of God to hurting people. He commissioned and empowered not only
his immediate followers, but also his spiritual descendants, to manifest
that same healing love.
The Problem
It is, therefore, incumbent on the followers of Jesus Christ to
be involved with him in the ministry of healing. The problem is to dis
cover those meaningful statements about the nature and purpose of God
as revealed in Christ that best inform persons as to the object of faith
for healing, to describe the goal of the ministry of healing for persons,
and to implement ways of expressing those beliefs so that healing occurs.
The Research Methodology
Because Jesus and his early disciples proved so effective in
channeling the healing love of God to people in need, the expectation of
this writer was that an investigation and study of their methods and a
study of reports of contemporary efforts to replicate their ministry of
healing as described in the New Testament would provide primary source
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material for discovering how to express efficacious faith for the healing
of persons. It was assumed that faith must have an object, which needs
to be identified, and a goal, which needs to be defined. Because other
groups are effectively involved in contemporary expressions of this New
Testament ministry, it was considered especially promising to study the
discoveries they have made. In conjunction with researching the ministry
of healing described in Scripture and being effected today in other
churches, a group of Christians at Central United Methodist Church inter
related with the pastor in these studies, inviting the ministry of the
Holy Spirit to enable them to discover optimiim ways to express--for their
particular church-- faith that produces healing of persons.
The necessary interaction took place through a series of four
planning meetings, twelve Bible Study sessions, three sermons to the
congregation to sensitize and inform them of the planned ministry of
"Communion and Healing," and, finally, through the learning and sharing
of actually conducting these services each week for twenty-two months.
The Findings
The most valuable contribution toward expressing faith for the
healing of persons is to make the Eucharist the primary experience of
worship at the healing services. This assures that faith is not sub
verted toward a healer, or faith for healing, but is properly focused
in the God who heals. It reminds the worshippers of the compassion of
Jesus of Nazareth which moved him to be so fervently involved in the
ministry of healing, and to instruct his followers to do the same.
Furthermore, faithful participation in receiving the body and blood of
Jesus in itself provides a powerful measure of salvation, healing, and
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wholeness. Finally, it is his poured out life and love from the cross
which, through responsive faith, provides the healing balm that is needed.
A second key recognition clearly affirmed by this study is that,
while sudden "miracle" healings are eagerly awaited and occasionally
experienced, they are God's spontaneous action and cannot be programed.
Healing is more usually a process. It is our business to be intentional
about expressing those means of responsive faith that are taught in
Scripture and offered for our emulation. God does produce the increase.
The most surprising discovery is the extent to which the Body of
Christ, fitly joined together in faith, unity, and love for one another,
is used by the Lord as a channel for the greater flow of his healing love.
It is recognized that the pastor is responsible to maintain order and
assume full authority for every facet of the service. However, the
atmosphere of faith provided by the worshipping congregation, and the
ministry which is carried on by mature Christians of the healing teams
through prayer, laying on of hands, and anointing is especially bene
ficent .
There is great diversity of experience and expectation among the
various persons who are involved in the communion and healing services.
Because the Spirit of God meets each person individually at the point of
his felt need, there are many kinds of results from the ministry of
healing. It was found that the patient Holy Spirit strives with his
people unceasingly to accomplish simple surprises that, on reflection,
had been totally expected. Sometimes he does it gently, sometimes
piercingly, but always in agape.
The major findings of this Project-Dissertation, then, are
that: 1) faith for healing is centered in Jesus Christ; 2] healing
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IS usually progressive; 3) faith is more effective when exercised in com
munity; and 4) God, who is continuously at work for healing in his people,
often does so in ways that are unpredictable.
The Conclusions
It is concluded, therefore, that: 1) the ministry of healing
should be anchored firmly in the nature of God, especially as revealed
in the saving work of Jesus Christ, and re-enacted in the Eucharist;
2) healing is a process in the life journey to wholeness; 3) the minis
try of healing is best carried on by the body of believers; and 4) there
needs to be a sense of anticipation, wonder, and awe in the presence of
the God of creation and redemption.
The Recommendations
In accordance with these conclusions, it is recommended that:
1) an emphasis be continued on the healing love of God as
revealed and made available through the life, death, and resurrection
of Jesus Christ and the immediate presence of his Holy Spirit. This
love includes God's desire for each person to become whole by
conformity to the image of Christ and is most clearly expressed by the
life-giving and life-saving action of Jesus Christ when he poured out
his healing love through the cross. Jesus Christ is the object of
faith for the healing of persons; 2) wholeness of body, mind and
spirit is God's intention for the completion of all creation on the
Day of the Lord. This is God's domain, to be accomplished by his power
in his own time and will be measured by conformity to the image of
Christ. Meanwhile, there is a relative wholeness--the abundant life--
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that God offers for his children. For this, their faith-ful cooperation
is necessary. Wholeness is the goal of faith for the healing of persons;
5) faith is the human response in the healing process. Since faith is
only partial because of incomplete understanding and human willfulness,
wholeness is not a present reality. Nevertheless, it is possible to
move in understanding and experience toward increasingly complete faith.
The medium for expressing faith for the healing of persons is the Body
of Christ, actively open to God, as a channel for the flow of his healing
love; and 4) worship, praise, and obedient trust should provide the
context for God's healing love to flow.
It is further recommended that Central United Methodist Church
seek increasing faithfulness to the mandate of her Lord not merely to
preach and teach, but also to heal. Since the provision of the healing
love of God and the successful completion of that process are his doing,
the function of the church is faithful obedience, study, and experi
mentation. Through this kind of eager seeking the expression of
intentional healing ministry at Central will continue to evolve and the
yearning for wholeness, expressed through faith, will be met by the
healing love of God.
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RESUME OF NOVEMBER 2, 1980 SERMON
"THE POWER OF THE LORD TO HEAL"
(As appeared in the November 5, 1980 issue of Central United Methodist
Church's newsletter, "The Central Issue.")
WHAT DID HE SAY?
Sermon Title: "The Power of the Lord to Heal"
Scriptural Background: Luke 5:17-26
�He said paralysis is not restricted to physical conditions only, but
is more often the kind of helplessness that is emotional or spiritual.
�He explained that the basis for most bondage ("the law of sin and death"
Romans 8:2) is in the fall (Romans 8:20-22), intergenerational sin
(Exodus 20:4-6), and personal sin (Galatians 6:7-8).
--He showed that the paralyzed man whose sin Jesus, forgave illustrates
the inter-relatedness of body, mind and spirit (Luke 5:23).
--He pointed out that while Jesus was teaching, the power of the Lord to
heal was with Him (Luke 5:17).
--He said THE POWER OF THE LORD TO HEAL is deeper than the physical, touch
ing the total personality; THE POWER OF THE LORD TO HEAL is received by
faith, though not necessarily the faith of the one needing healing
(Luke 5:20); THE POWER OF THE LORD TO HEAL is the loving presence of
Jesus himself, producing health and well-being in those He touches
(Luke 5:24-25).
--He emphasized THE POWER OF THE LORD TO HEAL is operative now and invited
members of the congregation to receive prayer for God's healing touch.
APPENDIX B
BIBLE STUDY OUTLINES
1A2
THE HEALING LOVE OF GOD
SESSION I: "Don't Throw Away Your Crutches Yet"
(putting faith and reality in balance)
I. UNBELIEF ABOUT HEALING
A. INADEQUATE FAITH: God Heals Only Through Natural Processes
1. Nature part of disease (Rom. 5:12; 8:6)
2. Need too great fcr nature (Eph. 6:12)
B. UNBALANCED FAITH: God Heals Only Through Miraculous Intervention
1. Short-cut theology
a. Satan's lie (Matt. 4:5-6; Ps. 91:11-12)
b. Jesus' reply (Matt. 4:7)
2. Rayma and logos
a. Walking on water (Matt. 14:22-33)
b. Peter and John (John 21:18-22)
c. Healing in the atonement (Isa. 53:5)
II. TOTAL TRUST IN THE GOD OF LOVE AND POWER
A. GOD WILLS PERFECT WHOLENESS
1. God's love (John 3:16-17; Rom. 8:31-39)
2. Jesus' finished work (I Pet. 2:24)
3. Jesus' example (Matt. 8:14-17)
B. GOD ALWAYS ANSWERS FAITHFUL PRAYER FOR HEALING
(I John 5:14-15; John 15:7)
1. Continuing health (John 10:10)
2. Instantaneous healing (Luke 5:12-13)
3. Long-term healing (Luke 11:5-9; Mark 8:22-26)
4. Delayed healing (II Cor. 12:7-10; John 16:33)
5. Ultimate healing (Rom. 8:14-17; II. Cor. 4:16-5:1)
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THE HEALING LOVE OF GOD
SESSION II: "Perfect Love, Plus Perfect Faith, Produces Perfect Wholeness"
I. PLAN "A" ABORTED
Presupposition: God intended an open, loving relationship between
man and himself. Gen. 1:26-31
A. The Fall
-Gen. 2:16-17; 3:6-8, 17-19
-Rom. 8:20-23
B. The False Worship
-Ex. 20:4-6
-Jer. 13:8-11
C. The Sin Nature
-Rom. 1:18-27
-Rom. 3:9-18, 23
II. PLAN "B" IMPLEMENTED
Presuppositions: (1) Healing defined: "By healing, then, is meant the
process of restoring the broken harmony which prevents personality, at
any point of body, mind or spirit, from its perfect functioning in its
relevant environment; the body in the material world; the mind in the
realm of true ideas and the spirit in its relationship with God." Leslie
Weatherhead. (2) Salvation is of the whole person, body, soul, and
spirit. (Ps. 103:1-5, Luke 4:16-21; 7:18-23, Mark 2:1-12, James 5:14-16).
(3) Salvation is a process including a beginning (justif ic ation:
Rom. 5:1), a maturing (sanctification: Rom. 6:19-23, I Thess. 5:23-24,
Phil. 2:12-13, 3:12-14), and a completion (glorification: Phil. 3:
20-21, Rom. 8:14-17).
A. The Crucifixion of Jesus: PERFECT LOVE
-Isa. 53:5-6
-John 3:16-17
-Rom. 5:6-10
-Eph. 1:5-8
-I Pet. 2:24
B. Salvation (Healing) by Faith in the Savior (Healer): PERFECT FAITH
-Matt. 17:12-21
-Matt. 13:19-20
-Mark 5:25-34
-Rom. 1:16
-Eph. 2:8-9
C. Salvation, Healing and Wholeness: PERFECT WHOLENESS
-II Cor. 3:18
-Rom. 8:28-29
-I Cor. 13:9-12
-Eph. 3:14-19
-I John 3:2
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THE HEALING LOVE OF GOD
SESSION III: God's Love Expressed in the Healing Ministry of Jesus
I. WAS IT GOD'S WILL FOR JESUS TO HEAL?
(Would Jesus heal against the Father's will?)
A. The Gospels record seventy-three reference to healings of
Jesus; at least forty-one separate instances; seven were
"multitudes," two "great multitudes."
B. The Father works in Jesus (John 14:9-10).
C. "I do what the Father commands" (John 14:31).
II. DID JESUS HEAL PRIMARILY TO PROVE HIS DIVINITY?
A. Sometimes healings gave a reverse message (Luke 6:7).
B. Jesus didn't want news of healings broadcast (Mark 1:43-35).
C. Miracles may not mean Godliness (Matt, 7:22-23).
III. WHO HE WAS: GOD INCARNATE
A. God dwelt in Him fully (Col. 2:15-20).
B. The Word became Flesh (John 1:1-4; 10-14).
C. "He that hath seen me hath seen the Father" (John 14:8-11).
D. One with the Father (John 10:30).
E. How God shows His love (I John 4:9).
IV. WHAT HE TAUGHT: HEALING, ABUNDANT LIFE
A. "I came to bring abundant life" (John 10:9-10).
B. "God gives good gifts to those who ask" (Matt. 7:7-11).
C. Disciples should heal the sick (Luke 10:8-9).
V. WHAT HE DID: HEALINGS OF COMPASSION
A. Went about teaching, preaching and healing (Matt. 9:35-36).
B. Healed multitudes (Matt. 14:13-14).
C. Healed a leper (Mark 1:40-42).
D. Raised widow's son (Luke 7:11-15).
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THE HEALING LOVE OF GOD
SESSION IV: God's Healing Love Poured Out Through the Cross (John 3:14-17)
I. GOD'S GOOD (AND HEALTHY) CREATION
A. Man molded by God (Gen. 2:7)
B. Man pronounced "good" by God (Gen. 1:26-31)
C. Creation tells God's glory (Ps. 19:1-4)
II. GOD'S GOODNESS (AND HEALTH) AFTER THE FALL
A. Protected the obedient Israelites from disease (Ex. 15:22-26)
B. Healed iniquities and disease (Ps. 103:1-5)
III. GOD'S REDEMPTIVE PLAN (B) OF SALVATION AND HEALING THROUGH THE
BLOOD OF THE LAMB OF GOD
A. Not a surprise reaction (but a planned remedy "before the founda
tion of the world")
1. The Lamb slain (I Pet. 1:18-21)
2. We were chosen to be holy through His blood (Eph. 1:3-8)
B. The Blood of the Sacrificed Lamb in History of Israel
1. The Lamb as Sacrifice (Gen. 22:1-18)
2. The Blood of the Passover Lamb (Ex. 12:3-7, 13)
3. The Blood Establishes Old Covenant (Ex. 24:3-8)
4. The Blood in Sin Atonement (Lev. 4:32-35)
5. The Supreme Value of Blood (Lev. 17:10-11)
C. Jesus Christ the Sacrificed Lamb Slain Once and for All
Historically and Eternally
1. A single (never-to-be-repeated) sacrifice for sins (Heb.
10:11-22)
2. Prophesied by Isaiah (Isa. 53:4-11)
3. Identified by John the Baptist (John 1:29)
4. Jesus' Blood j[s Life (John 6:53-57)
(Next five points correspond to III. B. 1-5
5. (1) The Lamb as Sacrifice (Eph. 5:2)
6. (2) The Passover Lamb (I Cor. 5:7)
7 (3) The New Covenant Established (Matt. 26:26-28)
8. (4) Blood Atonement for Sin (Rom. 3:23-26)
9. (5) More effective than blood of goats and bulls (Heb.
9:11-22)
D. The Cross: Our Symbol for Sacrificial Blood of the Lamb Giving Us
Reconciliation, Healing, and Eternal Life
1. Paul's Emphasis (Gal. 6:14; I Cor- 1:17-24; 2:2)
2. Christ's Obedient Death and Exaltation (Phil. 2:5-11)
3. Our Reconciliation (II Cor- 5:17-21; Rom. 5:8-11)
4. Our Healing (I Pet. 2:24-25; Matt. 8:16-17)
5, Our Eternal (Healthy) Life (Rom. 6:3-4, 23)
6. God's All-Encompassing Gift of Love (Rom. 8:28-39)
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THE HEALING LOVE OF GOD
SESSION V: The Healing Love of God Evidenced Through the New Testament Church
I. HEALING LOVE IN THE BODY OF CHRIST
A. A Broader Dimension of Love (Matt. 5:43-46)
B. A Higher Quality of Love (John 13:34-35)
C. A Greater Power for Loving (Acts 2:36-38, 42-43)
II. HOW THEY UNDERSTOOD SALVATION, HEALING AND WHOLENESS
A. God's Incarnation
1. Luke 1:26-32, 2:7
2. John 1:14
3, I John 4:2-3a
B. The Body Is Essentially Good
1. I Cor. 3:16
2. II Cor. 6:16
C. The Body Will Be Resurrected
1. Phil. 3:20-21
2. I Cor. 15:35-44
3. II Cor. 5:1-4
D. The Life, Death and Resurrection of Jesus Christ as Basis of
Theology of Healing
1. Rom. 5:8-15
2. Tit. 3:4-7
III. EXAMPLES AND METHODS OF HEALING USED BY THE APOSTLES IN "ACTS"
(prayer, touch, command, the "Name" of Jesus)
A. 3:6-10
B. 9:17
C. 9:32-35
D. 9:36-41
E. 14:8-12
F. 14:19-20
G. 28:8
H. 28:3-6
(Other references to signs, wonders and
works of Power: Acts 2:43, 5:12, 5:15,
6:8, 8:6, 8:13, 14:3, 15:12, 19:11, 28:9;
Rom. 15:18-19; II Cor- 12:12; Gal. 3:5.)
IV- THE METHOD ESTABLISHED (James 5:14-16)
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THE HEALING LOVE OF GOD
SESSION VI: Kingdom Living Results in Healing and IVholeness
I. THE KINGDOM OF GOD: JESUS' MAJOR TEACHING THEME
A. His First Sermon (Mark 1:14-15)
B. Our First Priority (Matt. 6:33)
C. Present Within Us (Luke 17:20-21)
II. THE KINGDOM ASSOCIATED WITH, AND VALIDATED BY, HEALING
A. He Said It (Luke 4:14-21; Matt. 11:4-6)
B. He Did It (Luke 11:17-20)
C. He Taught His Disciples To Do It (Luke 9:1-2,6; 10:9)
III. THE HEALING BENEFITS OF KINGDOM LIVING
A. Like Costly Treasure (Matt. 13:44-46)
B. Makes Us Greater Than John the Baptist (Matt. 11:11-12)
C. Starts Tiny. Becomes Great (Matt. 13:31-32)
D. Temporarily Mixed with Evil, But Will Be Saved (Matt. 13:24-30;
36-43)
E. Though Much Seed Wasted, Harvest Is Sure (Matt. 13:18-23)
F. Provides Everything We Need (Matt. 6:33)
G. Just Like Heaven (Matt. 6:10)
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THE HEALING LOVE OF GOD
SESSION VII: The Life of Christ Flowing in the Believer (Rom. 8:1-11)
I. THE SIN-DEATH SEQUENCE: The Law of Sin and Death (Rom. 8:2b)
(DETERIORATING LIFE, ILLNESS)
A. Mind-set on things of flesh (Rom. 8:5a)
B. Results in death (Rom. 8:6a)
C. Hostile to God (Rom. 8:7a)
D. Won't (can't) submit to God's law (Rom. 8:7b)
E. Cannot please God (Rom. 8:8)
II. WHAT GOD HAS DONE (Rom. 8:3-4)
A. Law couldn't do it (Rom. 8:3a)
B. Sent His Son in likeness of sinful flesh and for sin (Rom. 8
C. Condemned sin in the flesh (Rom. 8:3c)
D. Just requirements of the law fulfilled in us (Rom. 8:4)
III. THE LIFE-GIVING SPIRIT: The Law of the Spirit of Life
(INCREASING HEALTH, WHOLENESS) in
Christ Jesus (Rom. 8:2a)
A. Mind-set things of the Spirit (Rom. 8:5b)
B. Results in life and peace (Rom. 8:6b)
C. Indwelt (controlled) by the Spirit (Rom. 8:9)
D. Alive because of righteousness (Rom. 8:10)
E. Life to your mortal bodies (Rom. 8:11)
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THE HEALING LOVE OF GOD
SESSION VIII: Inner Healing
I. THE ILLNESS: sin, demon-possession, or woundedness?
A. Spirits:
1. Evil (Matt. 8:16; 17:17-18, Luke 11:14)
2. Unclean (Luke 6:18; 7:21)
B. Cause of psychic wounds
1. Fathers' sins (Ex. 20:4-6)
2. Early trauma (Luke 1:44)
C. Conditions of heart and mind (Ps. 139:13-16; 23-23.
Prov. 4:23)
II. THE HEALER
A. Draw near to him (Jas. 4:8-10)
B. The contemporary Christ (Heb. 8:13)
C. Healer of broken hearts (Isa. 53:4; 61:1, Rom. 5:3-5)
D. Tender touch (Matt. 12:20)
E. Restores soul (Ps. 23:4)
III. THE RESULT
A. The mind of Christ (Phil. 2:5; Rom. 12:2)
B. Freedom from neurotic bondage (John 8:31-36, II Cor. 3:15-17)
C. Peace of God (Phil. 4:6-7-, Col. 3:15)
D. More than conquerors (Rom. 8:35-39)
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THE HEALING LOVE OF GOD
SESSION IX: Faith: The Channel for God's Healing Love
I. THE IMPORTANCE OF FAITH
A. Unbelief limits healing
1. Matt. 13:53-58
2. Matt. 17:14-21
B. Faith in God; not in healing, or in "faith"
1. Heb. 11:6
2. Eph. 2:1-10
3. Mark 11:22-24
II. FAITH IN GOD FOR HEALING
A. Faith of the sick person
1. Mark 10:46-52
2. Matt. 9:20-22
3. Matt. 9:27-31
B. Faith of the "healing channel"
1. Mark 9:20-24
2. Matt. 21:20-22
3. Luke 5:17-26
C. Steadfastness in faith
1. Luke 11:5-13
2. Jas. 5:14-16
3. Mark 8:22-26
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THE HEALING LOVE OF GOD
SESSION X: Biblical Ways to Express Faith for Healing
I. WORSHIP
A. Praise
1. Ps. 103:1-5
2, Ps. 92:1-4, 12-15
3. I Thess. 5:16-24
B. Prayer (and fasting)
1. Ps. 107:17-22
2. Matt. 17:14-21
3. Acts 9:36-43
C. The Eucharist
1. Isa. 53:5
2. Mark 14:17-25
3. I Pet. 2:24
4. Gal. 2:20
5. I Cor. 10:16
A. Laying on of hands
1. Matt. 8:1-4
2. Matt. 8:14-17
3. Matt. 19:13-15
4. Mark 7:32-37
5. Luke 13:10-13
6. Acts 9:17-19
II. TOUCH
B. Anointing
1.
2.
Mark 6:7-13
Jas. 5:14-16
III. COMMAND
A. Acts 3:1-8
B. Acts 9:32-35
C. Acts 14:8-10
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THE HEALING LOVE OF GOD
SESSION XI: God's Goals for Healing
I. PERFECT UNION WITH JESUS CHRIST (John 15:5-10, John 17:22-26,
Rom. 8:10-11, 38-39)
A. Present Victory (John 16:33, I John 5:3-5, I Cor- 10:13,
Rom. 5:1-5, John 10:10)
B, Future Victory (I Pet. 1:3-5, I Cor. 15:53-57, Rev. 21:1-4)
II. GOD'S LOVE FLOWING FREELY (Gen. 12:1-2, John 7:37-39. II Cor 5:19-20,
Acts 2:43-47, Acts 3:1-10, Col. 3:12-17)
III. IN THE MEANWHILE ... (I Cor. 13:8-13)
APPENDIX C
RESUME OF FEBRUARY 15, 1981 SERMON
"WILT THOU BE MADE WHOLE?"
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RESUME OF FEBRUARY 15, 1981 SERMON
"WILT THOU BE MADE IVHOLE?"
(As appeared in the February 18, 1981 issues of Central United Methodist
Church's newsletter, "The Central Issue.")
WR\T DID HE SAY?
Sermon Title: "Wilt Thou Be Made Whole?"
Scriptural Background: John 5:1-9
--He pointed out that the man at the pool of Bethzatha was surrounded
by a multitude of blind, lame and paralyzed people when Jesus singled
him out for ministry (John 5:3).
--He encouraged members of the congregation to realize that the personal
touch of Jesus applies to each of them individually (John 5:8-9).
�He emphasized that the healing Jesus offers is not to the superficial
need, but to the deep center of our lives. His question was not "Do
you wish to walk?" but "Wilt thou be made whole?" (John 5:4).
�He urged the congregation to invite Jesus Christ to heal them in the
deep areas of life, that blindness and paralysis might yield to glad
following of Christ (John 5:13-15).
APPENDIX D
RESUME OF FEBRUARY 22, 1981 SERMON
"THE HEALING MINISTRY OF THE CHURCH"
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RESUME OF FEBRUARY 22, 1981 SERMON
"THE HEALING MINISTRY OF THE CHURCH'
(As appeared in the February 25, 1981 issue of Central United Methodist
Church's newsletter, "The Central Issue.")
WHAT DID HE SAY?
Sermon Title: "The Healing Ministry of the Church"
Scriptural Background: Matthew 8:14-17 and James 5:14-16
--He pointed out that in the ministry of Jesus and in His instructions to
the disciples, preaching and healing both received major emphasis (Luke
9:1-2,6; 10:1,9); but that for many centuries healing received compara
tively little attention in the church.
--He encouraged the congregation to remember a phrase (SALVATION, HEAL
ING AND WHOLENESS) and a formula (PERFECT LOVE, THROUGH PERFECT FAITH,
PRODUCES PERFECT WHOLENESS) .
--He showed the biblical inter-relatedness between healing and forgiveness
(Psalm 103:1-5, Proverbs 3:7-8, Isaiah 53:4-6, Luke 5:17-26, James
5:14-16) and emphasized that salvation, though it has a distinct begin
ning (justification by faith), is a process (sanctification) leading
to a culmination (glorification) in God's own way and time.
--He said that the phrase, "SALVATION, HEALING AND WHOLENESS" is one way
to describe tha; process and encouraged them to recognize healing as part
of the process toward wholeness, and also that dealing itself is usually'
a process.
--He explained that we frequently sin in trying to find ways to salve
our wounds, so that we end up needing both forgiveness and healing.
ISN'T IT WONDERFUL THAT'BE SAME JESUS WHO CLEANSES FROM SIN HEALS
WOUNDS !
--He said that the first and last terms of the formula (PERFECT LOVE,
THROUGH PERFECT FAITH, PRODUCES PERFECT WHOLENESS) are totally God's
doing: "perfect love" is in the cross of Christ (I John 4:10); "per
fect wholeness" is God's work (II Corinthians 3:18, Philippians 1:6);
the people of God--by His initiative--are to be saved and healed by
"faith." Our part, then, is to express faith in God and His healing
love and allow Him to produce wholeness in our lives.
--He explained that the healing services scheduled during Lent are
intentional ways to express faith (communion, praise, prayer, anointing,
layong-on-of-hands) so that God can work through us toward salvation,
healing, and wholeness.
APPENDIX E
SAMPLE ORDER OF WORSHIP
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COMMUNION AND HEALING SERVICE
Jaa:iuary 12, 1983
PRELUDE
INVOCATION
HYMN #84 "MY FAITH LOOKS UP TO THEE"
CHORUSES:
1) "CAUSE ME TO COME TO THY RIVER, 0 LORD"
Cause me to come, cause me to drink, cause me to love
2) "PRAISE THE NAME OF JESUS (2)
He's my rock. He's my fortress. He's my delivered
In Him will I trust
Praise the name of Jesus.
3) "SPIRIT OF THE LIVING GOD"
Fall afresh on me (repeat)
Melt me, mold me, fill me, use me.
Spirit of the living God, fall afresh on me.
INFORMAL MOMENTS
CHORUS: "SWEEP OVER MY SOUL" (2)
Sweet Spirit sweep over my soul.
My rest is complete when I sit at your feet.
Sweet Spirit sweep over my soul.
SCRIPTURE READING: Luke 8:43-48
HOMILY "Your Faith Has Healed You"
CHORUS: "HE PAID A DEBT HE DID NOT OWE"
I owed a debt I could not pay;
I needed someone to wash my sin away-
And now I sing a brand new song:
Amazing Grace; Christ Jesus paid a debt that I could never pay.
THE LORD'S SUPPER
PRAYERS FOR HEALING
APPENDIX F
BROCHURE FOR
"FIRST ANNUAL HEALING MISSION"
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APPENDIX G
SURVEY ON COMMUNION/HEALING MINISTRY
CENTAL UNITED METHODIST CHURCH
Survey on Conmunion/Healing Ministry 167
I am reviewing the healing ndnistry at Central. Your ideas about the program are im
portant to the study.
Please answer the questions, bring the survey to church, and put it in the box located
in either vestibxiLe. Your answers will be confidential.
Thank you for your help with this project.
1. Age
Under 20 AO-59
20-39 60 or older
2. Sex
Male Female
3. How long have you been going to Central?
Less than a year 5-10 years
1-4 years Mare than 10 years
4. Have you ever attended any Wednesday evening ccmrnLmion/healing service
at Central?
Yes (go to 4a) No (go- to question 5)
a. Wtty did you first go to a ccjnnunion/healing service? (Check all that apply.)
I wondered \-:hat it was I felt it was wy duty to go to
like. events at the church.
I wanted to show my svp- I thought it would be a good
port for Rev. Beuoy. chance for prayer and meditation.
I wanted healing for a I felt called to this as a part of
particular physical problem. ray ministry.
I wanted prayer for another
type of problem.
b. How do you now view your personal Involvement? (Check only one.)
As a team member in the healing ministry.
A regular attender, but not part of the team.
~~~
Only an occasional attender.
c. How have the cannunion/healing services been meaningful to you? (Please
put a "1" by the item that is most helpful, a "2" by the second most helpful,
etc., so that "6" represents the item that is least helpful.)
I have learned a lot about the healing process.
I have been healed of a certain physical problem.
I have a chance to serve other people who have needs.
'
1 have a chance to worship in a quiet atmosphere.
I�fy spiritual and emotional health or wholeness has inproved.
'
They provide a service to people in the contnunity outside Central Church.
(over)
Survey on Camnunion/Healing Ministry (cont'd.)
5. What do you think is most inportant in a conirujnion/ht'aling service? (Check only one.)
To help people who aLLond to grow and becoine more the way God wants them.
To get people converted; save souls.
To provide channels for God to work irrmediate, miraculous physical healing.
Other
6. I think more people would attend the services if: (Check all that apply.)
They were publicized more.
They were held at a different time.
More people were obvioxasly healed of a physical problem at the services.
Other
7. How do you think most people in the church who are not involved in the communion/
healing services feel about them? (Check only one.)
Healing services are too fanatic.
Healing services split the church; those who are involved and those who are not
involved seem to be against each other.
The services are OK for people viho like that type of thing.
The services are an inportant part of the church program.
8. How do you think people are healed? (Check the one answer that is closest to your
opinion. )
Usually doctors or medicines are the most inportant element in healing.
In general, if people keep their bodies and minds in shape, they won't
get sick much and will recover faster vhen they do get sick.
If people pray for healing and have faith, God will imnediately heal than
of their problem.
The love of God is a continuoxos healing power. When people grow in faith
they beccme healthier in spirit and body.
9. If you have had any healing esqperience please describe your experience, stating
wtether or not it was related to Central 's cairajnion/healing services.
10. Other comnents you wish to offer.
Please place this survey in either vestibule in the container no later than Sunday,
February 6. Thank you for sharing your ideas.
APPENDIX H
FREQUENCY OF RESPONSE TO EACH ITEM
OF SURVEY ON COMMUNION/
HEALING MINISTRY
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FREQUENCY OF RESPONSE TO EACH ITEM
OF SURVEY ON COMMUNION/
HEALING MINISTRY
Frequency Percentages'
1. Age
Under 20
20 - 39
40 - 59
60 or older
6
35
23
9
Unadjusted Adjusted
8.2
47.9
31.5
12.3
Sex
Male
Female
Both
No response
How long have you been going
Central?
to
Less than a year
1 4 years
5 -10 years
More than 10 years
No response
27
42
1
3
9
21
32
10
1
37.0
57.5
1.4
4.1
12.3
28.8
43.8
13.7
1.4
39.1
60.9
12.5
29.2
44.4
13.9
^Unadjusted percentages are based on all 73 respondents; adjusted
percentages reflect only those who answered the particular item.
170
Frequency Percentages
Unadjusted Adjusted
Have you ever attended any
Wednesday evening communion/
healing service at Central?
Yes (go to 4a) 56 76.7
No (go to 5) 17 23.2
Why did you first go to a
communion/healing service?
(Check all that apply.)
I wondered what it was like.
I wanted to show my support for
Rev . Beuoy .
I wanted healing for a particular
physical problem.
I wanted prayer for another type
of problem.
I felt it was my duty to go to
events at the church.
I thought it would be a good
chance for prayer and meditation.
I felt called to this as a part
of my ministry.
No response [those who had not
attended]
How do you now view your
personal involvement? (Check
only one.)
As a team member in the healing
ministry
A regular attender, but not part
of the team
Only an occasional attender
No response
28 38.4 50.0
18 24.7 32.1
10 13.7 17.9
25 34.2 44.6
1 1.4 1.8
32 43.8 57.1
19 26.0 33.9
17 23.3
17 23.2 30.9
7 9.6 12.7
31 42.5 56.4
18 24.7
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How have the communion/healing
-services been meaningful to you?
(Please put a "1" by the item
that is most helpful, a "2" by
the second most helpful, etc.. Most Least
so that "6" represents the item ^ n i a c ^
that IS least helpful.)
I have learned a lot about the
healing process. 3 6 7 13 6 5
I have been healed of a certain
physical problem. 4 4 3 4 3 22
I have a chance to serve other
people who have needs. 11 6 7 3 12 1
I have a chance to worship in
a quiet atmosphere. 10 4 10 7 8 1
My spiritual and emotional health
or wholeness has improved. 10 17 7 4 2 0
They provide a service to people
in the community outside Central
Church. 2 3 6 9 9 11
[40 respondents completed the item accurately; 10 partially responded;
and 2 3 did not respond.]
What do you think is most
important in a communion/ Frequency Percentages
healing service? (Check Unadjusted Adjusted
only one.")
To help people who attend to [46 + 1/3 +
grow and become more the way 1/3 + 1/2]
God wants them. 47.17 64.6 68.4
To get people converted; save [1 + 1/3 +
souls. 1/3]
1.67 2.3 2.4
To provide channels for [11 + 1/3 +
God to work immediate 1/3 +1/2]
miraculous physical healing. 12.17 16.7 17.6
Other 8 11.0 11.6
No response 4 5.5
bwhen more than one was checked, it was divided proportionately.
172
6. I think more people would � n 4.^
. Frequency Percentagesattend the services if: ~
(Check all that apply.) Unadjusted Adjusted
They were publicized more. 30 41.1 52.6
They were held at a different
time. 1 1.4 1.8
More people were obviously healed
of a physical problem at the
services. 11 15.1 19.3
Other 25 34.2 43.9
No response 16 21.9
7. How do you think most people in
the church who are not involved
in the communion/healing
services feel about them?
(Check only one.)
[2 + 1/2 +
1/2 + 1/2]
Healing services are too fanatic. 3.5 4.8 5.7
Healing services split the church;
th)se who are involved and those
who are not involved seem to be
against each other.
The services are OK for people
who like that type of thing.
The services are an important
part of the church program.
2 2.7 3.3
[33 + 1/2
+ 1/2]
34 46.6 55.7
[21 = 1/2]
21.5 29.5 35.2
No response 12 16.4
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8. How to you think people are
healed? (Check the one Frequency Percentages
answer that is closest to Unadjusted Adjusted
your opinion.)
Usually doctors or medicines
are the most important ele- [1 + 1/2]
ment in healing. 1.5 2.1 2.3
In general, if people keep their
bodies and minds in shape, they
won't get sick much and will
recover faster when they do get
sick. 0.5 0.7 0.8
If people pray for healing and
have faith, God will imme
diately heal them of their [2 + 1/2]
problem. 2.5 3.4 3.8
The love of God is a continuous
healing power. When people [59 + 1/2 +
grow in faith they become 1/2 + 1/2]
healthier in spirit and body. 60.5 82.9 93.1
No response 8 11.0
 
 

